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EDITORIALS 


Communism 


Communism is an economic system, a social passion, a 
philosophy of life. As such it threatens three things : 
capitalism, bourgeois-liberal civilization, and Christianity. 
These three aspects, this three-fold menace, make it difficult 
to pronounce any opinion upon communism. Those of its 
admirers, who regard it as the final refuge of social justice, 
consider its open hostility to Christianity as only of secondary 
importance. On the other hand the official atheism of 
Bolshevist Russia provides some people with a pretext for 
struggling against a system which they hate, chiefly because 
it wants to take away their privileges. In this confusion 
the Christian hesitates and questions himself; what ought 
he to think ? what ought he to do ? 

If God is really at work in the world, if history is directed 
by Him and not by Satan, communism must mean something 
serious and arresting. Violence, blasphemy, hatred are rife. 
But the powers of darkness were even more terrifyingly 
victorious around the Cross of Christ. Yet through this crime 
the salvation of the world was accomplished, and the way 
was prepared for Easter Day. Communism, the continu- 
ous Passion of the Eternal Christ, calls the unfaithful 
disciples to the Cross. 
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What Pharisee before Golgotha could simply “ wash his 
hands of the blood of this righteous man ? ” The repentant 
hearts of God’s children are full of self-reproach. “I also 
have denied Him, crucified Him ”. Thus all the sins of 
Christendom, of the Church, of every individual Christian, 
appear more unpardonable in the red light of communism. 
Anyone who did not feel personally guilty, in face of this 
evil, would have “ eyes but see not, and ears but hear not ”. 

Bolshevism blasphemes God and proclaims the arrogant 
sovereignity of the created being. It calls men to an ideal 
of fraternity. ‘‘ What a caricature of brotherly love is this 
political equality imposed by force, and with no respect 
whatsoever for the human personality ! ” people exclaim. 
But are we not ourselves turning brotherly love into a cari- 
cature in our systems of exploitation and of individual and 
collective egoism ? Is not our caricature the very reason 
why so many men are looking hopefully towards this new 
portrait of man, offered by Moscow ? 

Communism proclaims a new gospel to the modern man. 
Has the Christian Church no reply other than a denunciation 
of the deficiencies of that gospel? Has not Christianity 
also a message, and a message which is all the more real 
to the present day because it comes from the Eternal God ? 
Will she let man, devoid of hope, resign himself to being 
nothing but an animal, a cog in the great machine. Has 
Christianity no longer sufficient faith to proclaim the “ good 
tidings ” ? 

Hence, what the Christian listens for in communism is 
the great voice of God. God is always speaking, to judge, 
to call, to save. Only by trying to hear these three notes in 
the voice of the Eternal can we expect to receive grace to 
deal as we ought with communism. 
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The Real Challenge of Communism 


Recently a speaker at the closing session of a large Ameri- 
can student conference remarked that no other word 
had occurred so often in addresses or group discussions as 
the word communism. More and more in seemingly un- 
perturbed nations as well as in countries which live under 
the constant threat of revolution the student mind begins 
to be fascinated by communism, sometimes with the fascina- 
tion of love for the radically new and different, sometimes 
with the fascination of hate for the violation of all that is 
held sacred. The strange experiment in far away, mysteri- 
ous Russia has become the world-challenge which all of us 
have to face, which all of us have to grapple with and to take 
_seriously. We can no longer get out of it by saying that we 
cannot find out the truth about Russia. Is there any country 
in the world about which:we have more recent and on the 
whole reliable literature ? Nor can we take the attitude 
of the spectator and conceive of communism as a rather 
interesting experiment. Like all really dynamic forces of 
thought and life communism demands our “ yes” or “no ” 
The voices that predicted its imminent downfall have become 
silent. The time has come to choose for or against it. 

What shall our choice be ? Our natural inclination is 
either to join in the chorus of those who consider the “ red 
menace ” synonymous with all that is destructive and vile 
or to shout with those who conceive of Russia as Ulopia 
itself. In neither case do we take communism seriously. 
In the first case we forget the challenge to our economic 
order, to our culture, to ourselves, which is the very meaning 
of communism for the West. In the second case we forget 
that communism is a deliberate attack on the things which 
as Christians we hold sacred. 

Communism has a message from God to us. Only if we 
understand it have we a right to choose. The message is 
not that we should do a little more planning in capitalist 
nations ; nor is it that we should mobilize the forces of the 
Christian world against bolshevism. The message is a call 
to repentance, melanoid, that is a change of life. Com- 
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munism shows us up. It reveals clearly what we are and 
what we are not. It challenges us to confess our hypocrisy 
in using Christianity rather as a force to maintain things as 
they are than as a transforming spiritual power. The 


very attacks which Christians make upon communism 


today reveal how little we have to say as Christians. We 
grind political, economic and cultural axes, and the communist 
infers rightly that the real face of Christianity is political, 
economic and cultural. When we would begin to concentrate 
exclusively on our real mission which is the revealing of God’s 
power in life and word he might begin to take Christianity 
seriously. 

It is only after we have fully realized this challenge of 
communism that we may have the right to choose against 
it. If we fight it, our fight will then be in humility, without 
false pride and without hate. 

aes Saal © 


The Religion of Communism 


Nicolai BERDIAEFF 


I 


Hitherto the attitude towards communism has been rather 
of an emotional than of an intellectual nature. The psycho- 
logical atmosphere has been most unsuitable for the compre- 
hension of the world of communistic ideas. In Russian 
emigré circles communism has called forth passionate antago- 
nism on the part of its victims. In reply to the question: 
“What is communism ?”’ too many could answer: “ It is 
my broken life, my wretched fate”. In western Europe, 
the attitude towards communism finds expression either in 
bourgeois fear, and the bourgeois reaction of the capitalistic 
world, or in the superficial and irresponsible bolshevization 
of the intellectuals, which is to a great extent mere snobbery. 
But hardly anyone has taken seriously the ideology of com- 
munism and of the communistic faith. Vladimir Soloviev, 
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the greatest Russian philosopher of the nineteenth century, 
a Christian philosopher, once said: “ In order to overcome 


the untruth of socialism, we must recognize its truth ”. | 


This verity also applies to communism, which is an extreme 
form of socialism. Communism contains many _ truths 
which could be formulated in a number of paragraphs, and 
only one untruth. But this untruth is so great that it out- 
weighs and disfigures all the truths. Communism should 
have a very special significance for Christians, for it shows 
up an unfulfilled duty, an unaccomplished Christian task. 
Christian truth has not been accomplished in the fulness of 
life ; in the mysterious ways of God’s Providence, the forces 
of evil take on themselves the accomplishment of social 
truth. In almost all its recent history the Christian world 
has suffered from dualism; Christians have lived in two 
spheres, the religious or Church sphere which occupied a 
small number of days and hours in their life, and the worldly, 
ex-religious sphere which occupied most of their time. The 
greatest. part of the life of Christians has not been illuminated 
and hallowed by Christian truth. Economic and _ social 
life was least of all justified and illuminated and proved to 
be subject to a special law. The economic law of capitalistic 
societies is not ruled by any high religious or moral principles. 
Marx was right when he said that capitalistic society was 
anarchical. The life of all society is the play of private 
interests. There is nothing more opposed to the spirit of 
Christianity than the spirit of capitalistic society. It was 
not by chance that the capitalistic epoch coincided with the 
defection from Christianity and the weakening of the Christian 
spirit. The communist idea, which at the present day 
pursues and persecutes all religions and all Churches, is of 
religious and even of Christian origin. Communism has not 
always been materialistic and atheistic; it was formerly 
coloured with religion and spiritualism. Itshould be remember- 
ed that the first communist to describe the communistic 
Utopia was Plato, that communism existed among the early 
Christians and was founded on the Gospel, that communism 
of a religious type existed in the Middle Ages and during the 
Reformation, that Thomas Moore, the author of Ulopia 
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was canonized by the Catholic Church, and that communistic 
and socialistic tendencies in the first half of the 19th century 


_in France bore a spiritualistic and even religious character, 


though this character was ill-defined and vague. The very 
word ‘‘communist ” is derived from the word “ community ”, 
a mutual association. Such a community, mutual association 
or spiritual collection of persons presupposes their union in 
God, the sole and supreme source of life. The present-day 
communists wish to attain community through a mechanical 
and compulsory organization of society from without. But 
the very idea of the community or association of persons, 
i. e. communism in the deeper sense of the word, is the great 
age-old dream of humanity. 

The tragic part is, that materialistic communism is easier 
to realize than Christian communism. It is possible to en- 
deavour to realize materialistic communism by force and 
compulsion, without regard to the spiritual freedom and 
imperfection of mankind. Such a method cannot lead to 
spiritual community, but it may create a new organization of 
society. Christianity recognizes spiritual freedom and_ it 
cannot, therefore, believe in the compulsory organization 
of the community. Christianity recognizes the value of 
human individuality and cannot organize a society that 
lowers or rejects the existence of individuality. Materialistic 
communism rejects the value and importance of human 
individuality, thereby facilitating its task. When the 
communists accuse Christianity of not having been realized 
in life and of not having delivered mankind from evil and 
suffering, they do not see and understand that the most 
important thing is freedom for the human soul, and that it 
is impossible to organize a perfect society by force and to 
abolish evil by external and mechanical means. It is how- 
ever true that some restrictions must be placed on the evil 
which manifests itself in social life, and Christians must aim 
at the transformation of society in the spirit of Christ. It 
is hypocritical and false of conservative and bourgeois 
Christianity to argue that the efforts to transform and im- 
prove human society and to create a greater measure of justice 
are defeated by the sinfulness of human nature. In reality 
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the transformation and improvement of human society and 
the realization of a greater measure of justice are necessary, 
not because we take an optimistic view of human nature and 
profess Rousseauism, but because we take a_ pessimistic 
view and consider it necessary to maintain order by which 
the social occurrence of evil is restricted. Bourgeois ideology, 
which gave rise to capitalism, was optimistic and believed 
in the natural harmony arising out of the play of private 
interests. Communism, and perhaps world communism, 
will prove to be possible not on account of the innocence 
of human nature, but precisely on account of its sinfulness. 
If truth does not desire to reconstruct society, it will be 
radically reconstructed by the forces of sin. Utopias are 
much easier to establish than has hitherto been thought. 
Sin itself can easily establish an Utopia. Communism in 
its ominous and godless form is the fate of “ Christian ” 
societies and at the same time a reminder and a judgment 
which these societies did not wish to pronounce on themselves 
and which will be pronounced on them. 

The Russian people had not the honour of inventing 
communism, but received it from the West. It is, however, 
unquestionable that they had the honour of first putting it 
into practice. We are faced by the questions as to what 
is the attraction of communism, why it is so infectious, why 
its ideas were victorious in the Russian Revolution, why its 
symbolism rouses the masses and calls forth enthusiasm.? 
It is impossible to understand it by regarding communism 
exclusively as a political and economic phenomenon and 
subjecting it to rational criticism from the point of view of 
political and economic theories. Communism, both as theory 
and practice, is not only a social but also a spiritual and re- 
ligious phenomenon. And communism is terrible, precisely 
because it is a religion. As a religion it is opposed to Christ- 
ianity and desires to replace it. As a social system, com- 
munism might be neutral as far as religion is concerned. 


1 Only in the very first stage of the Revolution can the popularity of com- 
munism be explained by the fact that it flatters the masses, indulges their 
instincts and interests and calls on them to ‘plunder what has been 
plundered.” 
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Like religion, communism is related to all aspects of life, it 
decides all the fundamental questions of life, it claims to 
inspire everything, it has its dogmas and its dogmatic morals, 
it issues its catechisms, it has even the beginnings of a wor- 
ship, it takes hold of the entire soul and calls forth enthusiasm ~ 
and sacrifice. Communism, unlike most political parties, 
does not recognize a secularized policy unconnected with 
' its general outlook. The superhuman activity of communism 
is a sort of commutation of the religious energy accumulated 
in the human soul by a prolonged religious process. The 
religious energy of the soul enters the service of the atheistic 
and anti-Christian idea of communism. If the communists 
succeeded by their anti-religious propaganda in finally destroy- 
ing the religious sentiment in the human soul, together with 
faith and self-sacrifice in the name of faith, they would also 
render impossible the faith in communism, they would 
undermine their own existence and no one would be prepared 
to make sacrifices in the name of the communistic idea. 
It must be regretfully admitted that the Christians themselves 
in the bourgeois period of history, showed much less energy 
and self-sacrifice than the communists. The images of the 
great saints and ascetics were driven back into the distant 
past. Christianity went through the unheroic period of its 
decline and thereby prepared the way for communist successes. 
The sincere and unrestrained enthusiasm of soviet youth 
for communism is an undoubted fact which cannot be dis- 
guised. We observe it in the energy voluntarily displayed 
by the young communists in the execution of the Five Year 
Plan. 

In theory communism is Marxism. Marxism is the 
essential symbolism of the Communist Party. How can 
the enthusiasm for the communist idea spring from Marxism, 
which is well known in western Europe 2? Thesame Marxism 
is the basis of the German Social Democratic Party, in which 
we find very little enthusiasm and self-sacrifice. It is a 
practical and moderate party little resembling a religious 
movement and without any fanaticism. The complexity 
and difficulty of understanding Russian communism from 
without is due to the fact that it is at the same time an 
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international and a national Russian phenomenon. The 
rational doctrine of Marxism is refracted in the irrational 
Russian elements and became distorted. Revolutions 
are created by irrational elementary forces; they are born 
of the obscure subconsciousness of the life of the people. 
At the same time revolutions always aim at rationalizing 
life and place themselves under the banner of rational doctrine 
which takes on the form of conventional symbolism in the 
struggle. The French Revolution was also inspired by the 
rationalistic enlightening philosophy of the 18th century, 
but demoniacal and irrational forces came into play. The 
Russian Communist Revolution aims, to the maximum extent 
at complete rationalization of life, even to the expulsion of 
every irrational element and every mystery. But it is also 
driven to a maximum extent by irrational and demoniacal 
elements, for which the rationalistic doctrine is merely a 
conventional symbol. It is not the rationalist or objectively 
scientific elements of Marxism that are at work in Russian 
communism but the myth-creating and religious elements. 
The peculiar combination of the rational and irrational element 
in the Russian Revolution gave rise to the legend regarding 
the difference between bolshevism and communism, which 
became popular among the people, the peasants, the workers 
and the petty bourgeois. Bolshevism was regarded as a 
purely Russian national phenomenon, the outpouring of the 
Russian national Revolution with its violence and anarchy, 
while communism was a foreign phenomenon coming from 
outside and placing the bonds of rational organization on the 
Russian national Revolution. The rational element was 
taken from Marxism. The question arises : what is there in 
Marxism that can rouse and inspire the masses to a gigantic 
and violent” movement ? 


II 


At the root of Marxism lies the theory of! economic or 
historic materialism, which defines all historical and_ social 
progress in terms of economics, as the development of 
material productive forces, as forms of production and 
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exchange. Economics is the “ basis ” of all life, its primary 
and genuine reality while all the rest, all “ ideology ”, spiritual 
life, religious faith, philosophy, morals, art, all culture which 
gives a colour to life, is the “superstructure ”, the epi- 
phenomenon, the deceptive and illusory reflection in the 
consciousness of real economic processes. Marx combined 
economical metaphysics or ontology, i.e. the science of being 
and reality, with the doctrine of the class struggle, which is his 
ingenious “ discovery ” or rather “ revelation ”. In itself the 
theory of economic materialism could never inspire anyone. 
But Marx did not restrict himself to this dismal truth. He was 
a pessimist with regard to the past, which appeared to him 
in very dark colours, but he was an optimist with regard 
to the future, which he saw in bright colours. Marx and 
Engels taught the doctrine of the leap from the kingdom of 
necessity to that of freedom. The kingdom of necessity, 
which only existed in the past, was determined by economics. 
The future held the kingdom of freedom, in which social 
reason would finally triumph over all the irrational, elementa- 
ry forces of nature and society, and social man would 
become the powerful king of the universe. In monstrous 
contradiction to his materialism, Marx was a believer in 
dialectic, which he received as a heritage from Hegel. Marx 
believed that the material economic process led through the 
struggle of conflicting forces to the triumph of thought, 
reason and the logos, to the kingdom of freedom, order, and 
the victory over necessity, born of elementary, irrational, 
natural forces. This is a mad belief, since it is incomprehensi- 
ble why the elementary material economic process does not 
lead to the triumph of absurdity, slavery and darkness. 
But Marx saw in the future a perfect communistic society, 
which was to become the incarnation of reason, justice and 
order; it would contain nothing irrational or unjust; life 
would be definitely rationalized and panlogism would triumph. 
In Marx we find an extraordinary combination of acute 
feeling for, and consciousness of, the furious. struggle of the 
demoniacal, irrational, polar forces in history, with the abso- 
lute belief in the victory of reason, thought, justice, order and 
organization in social life. There is an attraction in his 
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incomprehensible union of demoniacal social irrationalism 
with social panlogism, the dark understanding of the past 
with the radiant understanding of the future. The dialectic 
of the material process leads inevitably to the Kingdom of 
God on earth and, even without God, to the kingdom of 
freedom, justice and power. Enthusiasm is roused by the 
messianic belief of Marx which finds its definite expression 
in the idea of the messianic mission of the proletariat. That 
side of Marxism which refers to the future socialistic society 
and to the high mission of the proletariat has nothing to do 
with science ; it is faith, “ the evidence of things not seen ”. 
Here we encounter the religious idea. 

For Marx the historical process is not only based on 
economics and on the development of material productive 
forces, which in themselves could not rouse any particular 
passions, but also on the class struggle. This is the sub- 
jective side of Marxism with which its axiology is connected. 
There is no doubt that the very idea of class was for Marx 
one of axiology or valuation. The difference between the 
“ proletariat ” and the “ bourgeoisie” involuntarily 
coincides with the difference between “ good ” and “ evil ”. 
Marx was consciously an immoralist, but his doctrine regard- 
ing the class struggle is entirely moralist. And this moralism 
is very peculiar and negatory. There is no goodness or justice 
but there is evil and injustice, which call forth dissatisfaction 
and hate. According to Marx original sin exists and hes 
at the root of human society ; it isthe sin of the exploitation 
of man by man, which always takes the form of the exploi- 
tation of one class by another. Marx gives an exclusively 
economic character to the idea “exploitation”. It is 
connected with the theory of the surplus value taken from 
the workers and appropriated by the exploiting classes. 
From a philosophical point of view there is no doubt that the 
idea of exploitation cannot be purely economic ; it is inevitably 
ethical. When we say that exploitation takes place, we make 
a moral estimate. In view of the immoralist negation of the 
difference between good and evil, it is incomprehensible why 
the exploitation of one man by another calls forth indignation 
and criticism as an injustice. Marxism is an extreme form 
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of the determinist view of life, which despises all moral 
estimates. In its view moral freedom does not exist. Never- 
theless at its root we find the idea of original sin. The sin 
of exploitation precludes the possibility of the knowledge 
of truth and creates illusory doctrines which support and 
justify this sin. Marx knew nothing of the subconscious 
and his psychology was rationalistic; but he always en- 
deavoured to reveal the untruth of consciousness and of 
conscious ideas and theories. Marx believed that the time had 
come when truth should finally be revealed. Truth was 
revealed to him, the light illuminated the darkness in which 
the entire past was submerged because through him the class 
which was destined to liberate mankind began to think 
and to recognize the truth. Relativism is overcome, proletari- 
an truth is not merely a reflection of economics, but an 
absolute truth. All classes were infected in various forms 
with the sin of exploitation and therefore truth was closed 
to them. The very class construction of- society reflected 
the weakness of man and his dependence on the elementary 
forces of nature and of society itself. A society founded on 
the struggle of the classes is a society in the grip of irrational 
forces, since it does not govern itself. Religious beliefs only 
reflect the weakness and helplessness of man in the face of 
the forces of nature, the inadequate development of material 
productive forces and the dependence of man on man, 1.e. 
the slavery of mankind. Then a capitalistic society is 
formed, which Marx regards as most evil and unjust. In 
that society the exploitation of one class by another reaches 
its climax. But that society at the same time develops 
the productive forces of mankind, creates power and brings 
into existence a new class, the proletariat. 

The proletariat is the only class free from the. original 
sin of exploitation. It is the class that creates all material 
values and blessings by which human society lives. It is 
exploited and oppressed, it has no possessions, it is deprived 
of the means of production and is slavishly dependent on 
capital, but its strength is growing; it is the strength of 
collectivism which will reveal itself after the downfall of the 
capitalistic society. The messianic idea of the proletariat 
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combines the liberation of the oppressed, 1. e. the accomplish- 
ment. of social justice, with the attainment of the strength 
and power of socially organized mankind. In the victory 
of the proletariat, social rationalism will finally triumph 
and will conquer the irrational forces of the world. The 
-anarchy, which Marx saw in capitalistic society, will cease. 
It is perfectly clear that the “ proletariat ” of Marx is not 
the empirical working class that we observe in reality. It 
is an idea, a myth, and not empirical reality. The proletarian 
myth of Marx is akin to the democratic myth of J. J. Rous- 
seau, but its import is radically different. The proletarian 
myth possesses active force and is in the highest degree 
dynamic and explosive. The “ proletariat ” class described 
by Marx is not only a myth, but also a great value, a positive 
force. The distinction between the “ proletariat ” and the 
“ bourgeoisie ” is not the noting of an empirical fact observed 
in real life, but is above all a valuation and a judgment. 
There is a strong axiological element in the entire Marxist 
theory of the class struggle. Marx would never have arrived 
at the conception of class, and, in particular, of the proletariat, 
if he had not introduced into it a valuation of high and low, 
“good ” and “evil”. In Marxism, as in every extreme 
revolutionary ideology, there is an unconscious. survival of 
Manichean dualism and of the sharp antagonism between 
the kingdom of goodness and the kingdom of evil. This 
dualism is to be overcome with the victory of the proletariat. 

But the most important point in Marx’ doctrine regard- 
ing the messianic mission of the proletariat is that he trans- 
ferred to the proletariat the qualities of God’s chosen people. 
Marx was a Jew who had fallen away from the faith of his 
forefathers, but he subconsciously retained the Messianic 
expectations of Israel. For him the proletariat was the new 
Israel, the deliverer and builder of the future Kingdom on 
earth. The proletarian communism of Marx is secularized 
ancient Hebrew chiliasm. The chosen people is replaced 
by the chosen class. Such an idea could not be arrived at 
by scientific methods. It is a religious idea. This is the 
core of the religion of communism. The messianic feeling 
or consciousness gives enormous power; it inspires, arouses 
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enthusiasm and urges on to sacrifice. The communists 
have an acute feeling of the approach of the fateful hour of 
history, of the world catastrophe, after which a new era 
will begin for mankind. The Marxist theory of the Zu- 
sammenbruch of capitalistic society is tantamount to the belief 
that the hour of the Last Judgment is approaching. It 
is what Tillich, the principal theorist of religious socialism - 
in Germany, calls Kairos, a sort of break of the eternal in 
time. Marxism is unable to express this in the terms of 
its superficial materialistic philosophy, but this is precisely 
what exists in its substratum or subconsciousness, and this 
is its strength. The fetters of determinism are broken, there 
is a break in evolution, a leap is taken from the kingdom of 
necessity to the kingdom of freedom; history finishes and 
super-history begins. 

The Russian Revolution was the meeting place and union 
of two messianic beliefs, — that of the proletariat and that 
of the Russian people. The Russian people seemed to become 
identified with the proletariat, with whom naturally it did 
not really coincide. The soul of the Russian people has 
from ancient times been filled with the messianic feeling 
of a great religious mission. As far back as the 15th century 
the monk Philophei propounded the theory of Moscow as 
the Third Rome. After the fall of the Byzantine Empire, 
the Russian Empire remained as the sole Orthodox Empire 
in the world, the sole bearer of the true Orthodox faith. 
All other nations betrayed the purity of the Christian faith. 
Moscow was'to be the Third Rome, the new and last Rome. 
This messianic consciousness remained in the Russian people 
through the course of the centuries and underwent various 
modifications. It suffered a tragic blow in the religious 
schism of the 17th century and assumed new forms in the 
left wing of the schism. It reached the highest cultured class 
in the 19th century, that of the Russian writers and thinkers. 
It remained in a secularized form among the Russian revo- 
lutionaries of the 19th century and in an extreme formin the 
anarchist Bakunin. In Dostoievsky this messianic feeling 
found expression in the idea of the Russians as the people 
who bear God in their hearts. When K. Leontiev lost his 


The Religion of Communism 297 


faith in the positive religious mission of the Russian people, 
he adopted the belief that the Russian people was the begetter 
of anti-Christ, that is to say, he still maintained his messianic 
belief but it took on a darker colour. In its latest form, 
which is not merely secularized but entirely atheistic, the 
Russian messianic belief appears in bolshevism and com- 
munism. . Russian communism believes that light comes from 
the East and that the light of the Russian Revolution will 
illuminate the bourgeois darkness of the West. The Russian 
people did not accomplish its old idea of Moscow as the Third 
Rome. Imperial Russia was very far from resembling a 
Third Rome. But instead of a Third Rome, it accomplish- 
ed the Third International, which was the ominous combi- 
nation of the Russian national messianic idea with the 
international proletarian messianic idea. This is the reason 
why the Russian Revolution, though inspired by the prole- 
tarian international idea, is nevertheless a Russian national 
revolution. The eschatalogical expectation of the creation 
of the Kingdom of God on earth is inherent to the Russian 
religious type. 


Il 


Communism is a complicated phenomenon towards which 
it is impossible merely to take a positive or negative attitude. 
It contains a weird mixture of truth and falsehood. But 
the one untruth so immeasurably outweighs all the truths 
that the latter appear to be distorted. 

There are many matters in which the truth is on the side 
of communism. In the first place there is the negative truth, 
the criticism of the untruth of bourgeois capitalistic civili- 
zation with its contradictions and deficiencies. This is the 
truth of the disclosure of degenerate declining pseudo-Christ- 
ianity, which has’ adapted itself to the interests of the bour- 
geois epoch of history. But there is also a positive truth in the 
plan to organize and regulate the economic life of society, 
on which the life of the people depends and which can no 
longer remain the plaything of individual interests and arbi- 
trary acts. The idea of a programme of economic develop- 
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ment is a fundamentally true idea. The liberal principle of 
formal freedom in economic life gives rise to extreme injustice 
and deprives a considerable part of mankind of real freedom. 
The truth of communism lies in the idea that society must 
consist. of workers, that the working classes are called on 
to take part in historical life and culture, although communism 
does not admit the qualitative hierarchy of labour. The 
Russian communists who affixed posters with the words 
“ Tf any will not work, neither shall he eat ”, on all soviet 
hoardings probably did not suspect that these were the 
words of St. Paul. It is a communist truth that there must 
be no exploitation of man by man and class by class. It 
is a truth that the divisions of society into classes at war 
with each other must be overcome and that the classes must 
be replaced by various occupations. It is a truth that the 
political structure must administer to the real economic 
needs and interests of people, 1. e. it must be based on labour. 
The criticism of formal democracy is connected with this. 
Politics must be placed in the service of economics.! This 
is demanded by social realism. It is a truth that politics 
must be bound up with the entire view of life. Soulless 
politics uninspired by a great idea cannot fire the minds of 
men. It is a truth that theory and practice must be united 
_ to form a complete type of culture and life. The highest 
form of culture cannot exist apart from social life and deprived 
of a social basis; it must serve society as a whole. Lastly, 
it is a truth that national egoism and individuality, which 
are the causes of enmity and war, must be overcome and 
replaced by a super-national organization of mankind. 
Communism places before the entire world the great problem 
of radical social reconstruction. The entire world is inflamed, 
yearns for transformation, and seeks a new and a better 
life. The strength of communism is that it has a complete 
plan for reconstructing the life of the world, in which theory 
and practice, reflection and will, are fused. In this respect 
communism resembles the theocratic plan of the Middle 


1JIn Russian communism at present politics govern economics, which is 
manifestly contrary to Marxism. But this is peculiar to the revolutionary 
dictatorship and not an idea of normal social organization. 
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Ages. Communism makes the life of each individual sub- 
servient to the great super-individual world aim. It again 
reverts to the idea of life as service, which had entirely 
disappeared in the de-Christianized bourgeois liberal epoch. 
Every young man feels that he isthe builder of a new world. 
Even if it is only the building of the Tower of Babylon, 
this aim fills the life of every individual with the all-pervading, 
super-individual spirit. Economics is no longer a private, 
but a universal matter. Young men are extraordinarily 
attracted by the idea that the world is plastic and can be 
remoulded and rebuilt at will. Communism disavows the 
individual man and regards the collective man as all-powerful. 
Everyone is called to assist in the collective reconstruction 
of the world. The maintenance of the sialus quo gives an 
impression of freedom, while change gives an impression of 
violence. Communism does not regard freedom as being the 
possibility of choosing, of turning to the right or the left, 
but solely as the possibility of putting one’s energy into 
effect after a given course of action has been decided on. 
In the communist view, freedom of choice would weaken and 
undermine energy. Russian communism has shown enormous 
vitality. This must not, however, be placed entirely to 
the credit of communism, which is merely conventional 
symbclism; it is principally the vitality of the Russian 
people, a vital strength which was formerly in chains and is 
now released. 

But the falseness of communism is greater than its truth, 
and the latter is disfigured by the former. It is a spiritual 
and not a social falseness. The very soul of communism is 
false and terrible ; it is the negation of soul and of the spiritual 
principle in man. The root of the entire question is that the 
falsehood of communism is the falsehood of atheism. Atheism 
cannot go unpunished. This is the reason for the inhumanity 
of communism. The negation of God leads to the negation 
of man. Communism does not stop at the neutral and 
transitory humanistic kingdom. It rejected God, not in 
the name of man, as has frequently happened, but in the 
name of the third principle, the new deity of social collectivism. 
Communism consequently repudiated what it calls the 
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Christian “ myth:”. Humanism did not reach its logically 
consistent and final abnegation. The Christian myth is 
not only the myth regarding God, but also the myth regarding 
man, the God-man myth. At the beginning the communists 
wished to reject only half the Christian “myth ”, that of 
God, while they left the “myth ” of man untouched. The 
idea of the centrality and superiority of man is a remnant 
of the Christian “myth”. Man is God’s idea and God’s 
creation, the image and likeness of God. This is man’s 
highest merit and the cause of his undoubted value. The 
dialectic of the humanist process was such that it from the 
first repudiated God, but did not touch the image and likeness 
of God in man, on which it based man’s undoubted value. 
This is pointed out with unusual strength and acuteness in 
the anthropological philosophy of L. Feuerbach. He repudi- 
ated God and replaced theology -by anthropology, but for 
him, man still possessed godlike qualities. Man created 
God in his own image and likeness. But this is merely 
to take the Christian verity of the creation of man in God’s 
likeness and to turn it inside out. Feuerbach retains the 
Christian “ myth ” of man. His philosophy is godless, but 
not inhuman. The anthropocentric myth is of Christian 
origin. Marx was a follower of Feuerbach and appropriated 
all his atheistic arguments. But he went much further in 
the destruction of the Christian theoandric “myth”. He 
had not Feuerbach’s belief in man as a divinity. He did not 
accept anthropocentrism, but what may be called socio- 
centrism or proletario-centrism. For him man is not the 
image and likeness of God, but of society. Man is entirely 
a product of social conditions and of the economics of the 
epoch and class to which he belongs. Man is a function of 
society, or rather of class. Man does not exist, but only 
class ; when classes cease to exist man will also cease and be 
replaced by social collectivism or communistic society. 
This is the final result of the negation of God, of His image 
and likeness in man and of the spiritual principle in man. 
This is the origin of all the negatory aspects of communism. 
Communism is social idolatry. The negation of the living 


God always leads to the creation of false gods. Social 
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collectivism, to which divine honours are rendered, replaces 
both God and man. The centre of consciousness is dis- 
placed. Individual conscience, reasoning and freedom no 
longer exist, but have been replaced by collective conscience, 
reasoning and freedom. Trotzky’s autobiography, which 
is very instructive in this respect, very self-centred and at 
the same time very clever, is a record of the dramatic fate 
of revolutionary individuality in revolutionary collectivism. 
Trotzky is, after Lenin, the chief creator of the bolshevist 
revolution. He is a very typical revolutionary. But he 
is not a genuine, unconditional communist. He admits the 
possibility of an individual opinion, individual criticism 
and individual initiative; he believes in the réle of heroic, 
revolutionary individualities, and naturally counts himself 
as such. He does not understand what might be called the 
mysticism of collectivism, which is the weirdest aspect of 
communism. 

The godlessness and inhumanity of communism are the 
source of all its untruth : the untruth of bloody violence by 
which it seeks to realize social truth, and that of tyranny 
which is insupportable to man’s dignity; the tolerance of 
any means whatever to realize its aim, which is regarded as 
supreme and unique; malice, hatred and vengeance, as the 
means of realizing the perfect life and the brotherhood of 
man. Marx’ doctrine contained a demoniacal element 
which determined its invincible dynamism. Marx believed 
that good may be realized through evil, that light may be 
attained through darkness, that freedom will come from 
grievous necessity. The evil must increase, and the darkness 
grow more intense. This was his view of the dialectic of 
the social process. The workers’ position must become worse 
under capitalistic society (Veredelungstheorie), and they 
must become more and more exasperated and penetrated 
with vindictive and violent feelings. This is the basis of 
Marx’ hopes of revolution. He wished that the working 
class, which is an empirical reality, should be penetrated with 
proletarian consciousness. Then the feeling of injury, 
envy, hatred and vengeance would grow. A _ distinction 
should be made between the “ workers ” and the “ proletari- 
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at”. The workers are the labouring classes, and labour is 
sacred. The position of the workers was hard and must 
be improved. It was necessary to fight for the liberation 
of the workers from slavery. But the proletarian was not 
a worker pure and simple, but a workman penetrated with 
the messianic idea of the proletariat and its future strength. 
The proletariat was not an empirical reality but an idea. 
This aspect of Marxism, which consciously professes the most 
naive materialism, contains the extreme of idealism. It 
endeavours to subject reality to an “ idea ”, and this “ idea ” 
does violence to and deforms the reality. The materialistic 
symbolism of communism should not be taken too literally ; 
it is conventional and merely represents. the struggle against 
religion and Christianity. In reality communism is extreme- 
ly spiritualistic and idealistic. Its very materialism is a 
spiritualist and idealist materialism, in which matter plays 
hardly any part. It is a dark and godless spirituality. The 
communists should be accused not of having too few “ ideals ” 
but toomany. The living personality does not exist for them. 
It is unquestionable that an extreme and ghastly economic 
theory is natural to communism and crowds out and stifles 
all other aspects of life. The soviet communist press is 
filled with economics and nothing else. But it is a special 
kind of economics, namely spiritualistic and metaphysical, 
which replaces God and spiritual life and reveals real existence 
and the essence of things. Marx was not the inventor of 
this economic theory, as he was not the inventor of material- 
ism. He adopted the materialism from the enlightening 
bourgeois philosophy of the 18th century, and the economic 
theory from the capitalistic society of the 19th century. 
But Marxism lent a metaphysical and even religious colour 
to this economic theory and connected it with messianic 
hopes. The Five Year Plan, which has the prosaic object 
of industrializing Russia and, if regarded objectively, is 
not socialism at all, but state capitalism, is being carried 
out with religious pathos. The exclusive importance attain- 
ed by technical science in communistic construction is 
adopted from capitalistic industrial civilization. But, under 
communism, the passion for technical science takes on an 
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ominous eschatalogical tint. Communism is torn by a 
fundamental contradiction : it is inspired by the grandiose 
idea of reconstructing the world, it calls forth super-human 
energy and stirs the enthusiasm, while at the same time it 
is realizing the dull, grey, earthly paradise, the bureaucratic 
kingdom in which everything will be rationalized and there 
will be no mystery or infinity. Economics is to be the final 
lot of mankind, outside of which there is no life or being. 

Communism is incomprehensible if it is regarded merely 
as a social system. The passion of anti-religious propaganda 
and persecution in Soviet Russia is comprehensible if com- 
munism is regarded as a religion which aims at replacing 
Christianity. Religion alone claims to be the bearer of 
absolute truth and no political or economic system can make 
such a claim. Religion alone can be exclusive. Religion 
alone has a catechism binding on all. Religion alone can 
claim to possess the human soul to its very depths. No policy 
and no government can make such a claim. Communism 
drives out all religions, because it is itself a religion. Since 
it considers itself as the sole true religion, it cannot support 
other false religions on a level with itself. Moreover it is a 
religion that wishes to accomplish itself by force and com- 
pulsion, without regard to the freedom of the human soul. 
It is the religion of the kingdom of this world, the last and 
final negation of the other world, the negation of all spirituali- 
ty. For that very reason its materialism becomes spiritual 
and mystic. The communist state is not an ordinary, 
worldly, secularized state, but a sacred, “ theocratic ” state 
taking on itself the fulfilment of the Church’s functions. 
It moulds human souls, gives them a compulsory creed and 
demands of all that they should hail it not only as “ Caesar ” 
but as “ God ”. 

Christianity has not put its truth into effect in the fulness 
of life. It has either accomplished itself conventionally 
and symbolically in theocracies which have not recognized 
that freedom which is the fundamental condition of every 
genuine accomplishment, or it has practised a system of 
dualism, as was seen in recent times after the power of Christ- 
ians had become weakened. Communism therefore arose 
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as a punishment and a reminder, and, at the same time as 
a perversion of a genuine truth. Communism contains an 
eschatological element. The Apocalypse does not signify 
only the revelation of the end of history; there is also an 
Apocalypse within history. The end is always near, and 
time always touches on eternity. The world of our time is 
by no means closed; but there are times when it is very 
strongly felt that time stands still before eternity. The 
eschatological factor represents not only a judgment on history 
but also a judgment within history. Communism is such 
a judgment. The truth, which did not accomplish itself 
in God’s beauty, is accomplishing itself in monstrosity. 
This brings us to a very interesting phenomenon. The Russian 
communists for the first time in history endeavoured to 
realize the communistic idea in real life. But we may 
ask how they realized it, what were its spiritual features and 
superficial expression. Its features were of extraordinary 
spiritual and moral monstrosity and malevolence. Its 
entrance into life was not blessed by the gift of beauty. 
The communists therefore have a feeling of resentment 
and irritation at the ugly impression which they produce. 
Everything is deformed: facial expression, gestures, the 
spiritual life, the soviet revolutionary existence. This 
has a deep ontological meaning. There may be a great 
social truth in communism and I am convinced there is. 
But the monstrosity with which it is put into practice shows 
that it is combined with a great untruth and that its realiza- 
tion is not sanctified by God. Monstrosity is always a sign 
of ontological depravation, since the genuine, enlightened, 
transformed and blessed life is found in beauty. The Russian 
Communist Revolution has none of the fine gestures of the 
great French Revolution and none of its rhetoric. The 
Russian people is not theatrical or rhetorical. Lenin intention- 
ally wrote and spoke inelegantly and roughly, without any 
_ adornment. This was an expression of the asceticism and 
poverty of Russian nihilism. L. Trotzky would appear 
to be the only man of the Russian Revolution who prizes 
elegant gestures and theatrality and wishes to retain beauty 
of form. But the monstrosity of the Russian communists 
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has also a positive side; it is aware of its untruth and there 
is a symptom of untruth in the manner in which it realizes 
truth. This naturally does not mean that those who oppose 
communism are always partisans of beauty. 


IV 


The question arises as to what can be opposed to commu- 
nism and how it can be combatted. The usual methods of 
opposition and combat are calculated to strengthen rather 
then to weaken it, and to give fresh arguments to its defenders. 
The most terrible part of communism is its mixture of truth 
and falsehood, and it is therefore most important not to deny 
the truth, but to separate it from the falsehood. It is out 
of the question to set up in opposition to it the restoration 
of old creeds or the capitalistic society of the 19th and 20th 
centuries. Individualistic and liberal principles are worn 
out and have no vital force. When relative principles claim 
to possess absolute value, they must be opposed in the 
first place by genuinely absolute principles and not by other 
relative principles which also claim to have absolute value. 
When time rises up against eternity, it can only be opposed 
by the most genuine eternity and not by other time which 
can but call forth a violent reaction against itself. Com- 
munism cannot be opposed by ideas but only by religious 
reality. Marxism revealed the falsity of elevated ideas in 
history. Marxism is false, but not because these elevated 
ideas govern history; the old humanistic idealism is at an 
end. Marxism is false because God exists as a tremendous 
reality and because His is the power and the final decision. 
Integral, materialistic communism can be opposed only by 
integral Christianity, not by a rhetorical, disintegrated and 
decadent Christianity but by a resuscitated Christianity 
accomplishing its eternal truth in the whole of life, culture 
and social truth. The entire future of Christian societies 
depends on whether Christianity, or rather Christians, will 
definitely refuse to support capitalism and social untruth and 
whether Christian mankind, in the name of God and Christ, 
will accomplish that truth which the communists are ac- 


306 The Student World 


complishing in the name of atheistic collectivism and the 
earthly kingdom. If the working classes have proved to be the 
most favourable soil for the adoption of atheism, if militant 
atheism has really become “ opium for the people ”, it is not 
the fault of the agitators of revolutionary socialism, but of the 
Christians themselves and the old Christian world. It is, of 
course not the fault of Christianity, but of Christians, who 
have too often been pseudo-Christians. The good which has 
not accomplished itself in real life, which has turned into 
conventional rhetoric and which palliates real evil and 
injustice, cannot fail to arouse a justified reaction. Christians 
of the bourgeois epoch of history have created very regrettable 
currents of thought among the working classes, and have done 
almost irreparable damage to the cause of Christ in the minds 
of the oppressed and exploited. The position of the Christian _ 
world in the face of communism is not only that of the bearer 
of eternal and absolute truth, but also that of a guilty party 
that has not realized, but has betrayed its truth. The com- 
munists realize their truth and they can always oppose this 
fact to Christians. It is true that the Christian truth is 
much more difficult to realize than the communistic truth. 
More, and not less, is demanded of Christians than of the 
communist materialists. If they fulfilled less, and not more, 
the very truth of Christianity is not at fault. It is a historical 
tragedy that genuine Christianity can never possess govern- 
ment and power in this world. Government and power 
belonged only to pseudo-Christianity. The world is abandon- 
ing Christianity. 

It is, however, only in the sphere of Christianity that it 
is possible to overcome the cruel conflict between individuality 
and society, which communism solves by definitely subject- 
ing individuality to society. In the same way it is only in 
the sphere of Christianity that it is possible to overcome the 
no less cruel conflict of the aristocratic and democratic princi- 
ple in culture, which communism solves by definitely 
overthrowing the aristocratic principle of culture. In the 
irreligious sphere, either aristocracy oppresses and exploits 
democracy, or democracy vulgarizes the mind, lowers the 
level of culture and destroys nobility. Integral Christianity 
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may accept all the truth of communism and reject all its 
falsity. If a Christian revival does not take place in the 
world, not merely of the elect but of the masses, atheistic 
communism will be victorious everywhere. We do not know 
what the future holds. There are no grounds for excessive 
optimism. It is the task of Christianity to create a new 
type of holiness in the world. In any case the future belongs 
to the working masses ; this is inevitable and it is right that. 
it should be so. The entire question is, what will be the 
spirit of these masses, in whose name they will create the new 
life, in the name of God and Christ and of the spiritual 
principle in man, or in the name of an idolized matter and 
deified human collectivism, in which the very image of man 
disappears and the human soul dies. The Russian people 
has placed this problem before the entire world. 


The Revolt against the Cross 
Karl Hem 


In the European countries, which since the War are under- 
going revolutions not only in the political and social but 
also in the spiritual realm and in which all the hitherto 
accepted standards and values of life have been shattered, 
two fundamental laws of existence have become more and 
more consciously felt, and that not as philosophical truths 
but simply as experienced facts. These two fundamental 
laws have not yet been so clearly recognized in other parts 
of the world, where a less disturbed situation still prevails. 

The first of these laws is best illustrated by a physiological 
simile. When the cerebral nerve-centre, the centre which 
regulates the movements of the human body from the brain, 
receives an injury, the muscles of the arms and legs may yet 
remain perfectly intact. The limbs can move exactly as 
before. But the control, which takes care that these move- 
ments should collaborate harmoniously for a certain purpose, 
is lacking. Disordered, chaotic movements are made, by 
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which the body fritters away its energy, without doing any 
real work. This function performed in the body by the brain 
is similar to the function performed in our human existence 
as a whole by the consciousness of those values which we 
have not set up for ourselves, but which rather stand over 
and above our life, and direct and control everything that 
we do and enjoy towards an absolute purpose. Only as 
long as this connection with absolute values of life holds 
good, is there any central control, which ensures that all the 
activities of individual and social life work harmoniously 
together and bear rich fruit. When the connection with the 
absolute is broken, the separate functions of life may still 
continue, but they are not coordinated to form a united 
whole; they are chaotic. When work becomes an end in 
itself without any transcendent purpose, it becomes soulless 
mass-production. Complete devotion to a professional call- 
ing is only possible when the work is undertaken, not simply 
as a means to the production of goods, but rather as an 
obligation to a higher world, which controls it, and which 
receives the products of all work as a contribution towards 
the building-up of eternal realities. 

What is true of work is also true of pleasure. Any 
pleasure that we run after, any eroticism for instance which 
is sought only for the sake of its own enjoyment, is destructive 
and leads to chaos. Real joy only exists when its object 
lies beyond its own enjoyment, and is conditioned and limited 
by the Absolute. The same is true of the social and political 
order. Both the state and the nation can only become 
organic, social groups, if they are definitely related to some- 
thing which has ultimate significance. A constitutional state 
is only possible when it is something more than a league of 
individuals who have contracted agreements for some 
particular purpose or for their own interest; it must have 
some invisible point of relation, which lies beyond itself. 
Without some such definite connection there is only a histori- 
cal “ positive ” system of justice, which is the expression 
of the haphazard power of a certain class. 

The same thing applies to art. A great style of architecture 
can be born of nothing less than humanity’s straining 
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towards infinity. The domes of the Middle Ages were 
possible only because whole generations of architects believed 


in the absolute authority of the Church and in the holiness 


of the Sacraments. It was only because the eternal value, 
which lay behind the mystical body of Christ, was for them 
an absolute certainty, that they could devote all the artistic 
power they possessed to create these monumental buildings, 
the symbolic expression of their faith in the holy of holies. 
The moment this faith in the deeper meaning of artistic 
achievement is shaken, there sets in a chaos of discordant 
styles of art, as we have it since the middle of the nineteenth 
century. 

We ourselves, however, cannot create such an absolute 
value, which has binding force upon our lives. That is the 
second truth which dawns upon us more and more clearly 
as the old laws and values break up. Every fundamental 
principle, which we have ourselves thought out, has only 
relative significance for us. For with every self-made 
decision the reflection arises, “Shouldn’t we have been 
equally right in making a contrary decision?” Hence, 
however clearly we perceive the necessity for an unconditional 
standard, we ourselves cannot lay down such a standard, 
nor rediscover it after we have once lost it. For the fact is 
brought in upon us more and more clearly from every side, 
both the philosophical (Martin Heidegger) and the eminently 
practical : that our human existence is an existence of the 
moment. We possess nothing but the present. We have 
no more control over the past; we cannot yet control the 
future. All that we have is the point when the future 
approaches us, only to slip immediately through our hands 
into the past. As our whole life has this transitory character, 
we ourselves cannot create a permanent scale of values, 
which transcends the changing forms of the times. 

If we combine these two truths, that in order to live 
meaningful lives, we must relate ourselves to absolute values, 
and that we are not able to create these values for ourselves, 
we find that we must accept them as a gift. But against 
this dependence our innermost soul rebels. And this is 
the deepest root of secularism. When the reality of our 
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- human condition becomes clear to us, we assume a defensive 
attitude. It is insupportable for us to be dependent on a 
power, over which we have no control. We strain at the 
leash. We should like to have our destiny in our hands. 
It is the feeling expressed by Nietzsche in the words: “ If 
there were a God, who could bear to be anyone but He! 
Therefore there is no God!” This feeling also permeates 
Nietzsche’s portrayal of Cesare Borgia: “ Under Borgia’s 
rule it was no longer Christianity but life itself which sat on 
the Papal throne! The triumph of life! The great assent 
to everything beautiful and audacious”. In the Old 
Testament, in the second Psalm, the rulers of the earth are 
described as taking counsel together against the Lord and 
against His anointed, saying: “ Let us break their bands 
asunder and cast away their cords from us!” In the New 
Testament (Luke XIX) it is said of the citizens whose king 
had gone into a far country : “ But his citizens hated him, 
and sent a message after him, saying, ‘ We will not have this 
man to reignover us’.’’ Itis ever the same innate, human 
feeling : we hate our human destiny, which makes our 
actions and pleasures dependent on a power, to which we 
have no access. We detest the fact that it is a matter of 
life and death to us whether this power, which alone can 
give any value to our existence, reveals itself to us, or whether 
it remains silent and leaves us in meaninglessness. According 
to the biblical point of view, this revolt of men against their 
actual condition is the satanic power within us. 

The revolt against God comes out all the more clearly, 
the more unavoidably God speaks to our conscience, the 
more difficult He makes it for us to escape Him, and the 
less excuse we have for our conduct towards Him. Many 
Christians believe, that what prevents men today from 
coming to God is the antiquated standpoint of the Church 
teaching, the rigid orthodox dogma about Christ, and the 
obsolete scientific conception of the world that is associated 
with it. They think that if we could clear away all these 
stumbling-blocks, which bring the biblical message into 
disrepute in the eyes of the modern man, that the whole 
world would accept Christianity. But precisely the opposite 
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is the case. The purer and stronger the picture of Christ 
that is presented to men, the less open to attack the Christian 
message is, the fewer its weak points, the more violently 
does the satanic revolt of freedom-loving man against God 
break out. It might almost be said : if Christ’s witnesses 
make a poor impression, if the visible Church reveals its 
sorry disunity, this means a decided relaxation in the 
struggle between God and those who resist Him. At such 
times it seems as if the fundamental issues are those of 
science versus antiquated dogma, or of the meaning of and 
raison d’éire for the Church in our times, or of confessional 
matters. And yet these are all really of quite secondary 
importance. For even if the Christian Church in its present 
form were swept away, the main struggle would still go on 
as vehemently as ever. It is not fundamentally a question 
of doctrine or Church order. It is a question of the power 
of God and the satanic struggle for freedom, by which man 
tries to shake off this domination, because he cannot bear 
to have his life controlled by a power which is not in his 


own. hands. 
~The satanic element in this elemental revolt of man 
against his destiny — dependence on an absolute power — 


is brought out with special clearness in the following way. 
Everyone has a glimmering understanding of the fact, that 
when he revolts against God he ruins his own life. We 
experience this in times of political and spiritual revolution ; 
as soon as we lose hold on God, everything goes out of joint. 
It is impossible to persuade a man to sacrifice his life for a 
great cause, unless behind this cause there lies an eternal 
value. We cannot take upon ourselves the responsibility 
for condemning another man to death, in the name of a law 
which is only just in the “ positive ” sense, a haphazard scale 
of justice. Marriage loses its binding power, if it is not 
sanctioned by God. The whole organization of human 
society becomes chaotic, as soon as there is no supreme 
court of appeal to stand over us and control us. Everyone 
has a vague understanding of this fundamental fact of our 
existence. Yet we reject the hand stretched out to link us 
up with the eternal law. We prefer to manage our own 
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affairs, however chaotic the result, rather than have “ this 
one to rule over us”. We would rather perish than let 
ourselves be rescued by Him. We prefer to destroy all the 
laws of human society and to leave nothing but ruins, rather 
than recognize our dependence on something, over which 
we have no control. 

There is something so diabolical in this rejection of God, 
by which man, the drowning suicide, beats off his would-be 
rescuer who is trying to keep his head above water, that men 
have always felt it necessary to veil this truth in some way 
or other. They spun a web of “ ideology ” about it, in order 
to conceal the satanic element in it. One conception, which 
has been elaborated for this purpose, is the belief in the 
autonomous ego, which can outlive the present moment 
without the help of God, and which is therefore in a position 
to give meaning to its own existence. This conception still 
persists in middle-class circles as the belief in personal 
immortality. Otherwise it usually appears in the collective 
form, as belief in a superindividual life-unit, which survives 
(independently of God) as nation or as humanity, and which 
carries its meaning within itself. According to the positivism 
of Comte, there is a collective being (éire collective) which 
never dies, but continually evolves in an unbroken develop- 
ment. This collective being is the eternal value, which 
humanity provides for itself. 

But far stronger than the belief in individual or collective 
immortality is the naturalist conception, that in course of 
time a permanent substratum is created, which rests in 
itself independently of the Creator, and advances through 
its own energies. The secularism of this technical age, 
which has conquered every corner of the globe, rests on a 
belief in the constant maintenance of the quantum of energy 
which, as the world evolves, is constantly assuming new 
forms. All scientific invention consists in man’s gaining 
control of this universal energy, and thus becoming master 
of matter, independent of the Creator. 

But these two conceptions are only philosophical veils, 
behind which man’s demonic revolt against God hides itself. 
The remarkable thing, however, about the present situation 
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is that these philosophical veils are more and more falling 
away. We have entered the non-philosophical age, and are 
now beginning to fight with the helm down. In the great 
world movement of which bolshevism is the strongest 
exponent, the revolt against all transcendent power, i.e. 
the mutiny of creation against its Creator, has completely 
thrown off the mask. Originally bolshevism was certainly 
the reaction against the old régime, against class-rule in old 
Russia, against capitalism and exploitation. And it was 
also at its beginnings the Marxian theory, the idea of a society 
in which no class distinction exists and in which society as 
a whole receives the profits of industry, which provided 
bolshevism with its aims and aspirations. But unlike 
German social democracy, bolshevism did not confine itself 
to the social and political sphere, and leave religion to the 
individual conscience. No, scarcely was the social and political 
goal attained, when an entirely new development arose, 
quite outside the sphere of social organization, namely the 
brutal and ruthless extermination of every form of religion. 
It is typical that not only books on Christianity, but also 
the works of Plato and his successors should be expurged 
from the libraries. 

The conception of freedom, i.e. the democratic idea which 
gives everyone the right to determine his own actions, was 
renounced, in order by force and by anti-religious propaganda 
to wipe out from the consciousness of a whole nation all 
relationship to a reality beyond this life, down to the last 
atom. Life became meaningless as soon as the connection 
with the Absolute, that artery of every national organism 
and community, was severed. Marriage was demoralized, 
the family broke up. But these devastating results did not 
deter the leaders one moment from going consistently further. 
Here the demonic revolt of man against his dependent 
position comes out in its true colours. We would let every- 
thing go to rack and ruin, rather than submit to God. 

Russia is only the point of departure for a great movement, 
which is trying to obtain a footing all over Europe. It is 
perfectly correct to say, that we are suffering from a bolsheviz- 
ation of the whole of European culture. The effects of this 
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“ cultural bolshevism ” are seen in the cinema, in the theatre, 
in art, in the loosening of the marriage tie. As Mereschkow- 
sky says, “ It is the terrible, invisible, metaphysical conspiracy 
against the whole Christian community, against the Cross, 
which Europe had hitherto borne on her brow. The white 
cross in the heavens, ‘ In this sign shalt thou prevail ’, 
is extinguished in darkness, and a new sign appears in the 
sky, a five-cornered, blood-red star. The earth runs blood, 
and the star in heaven turns bloody also. Heaven and 
earth are crimson. Everything is blood and fire, as if the 
end of the world had come, as if the earth had crashed into 
a comet, a red-hot star. This is the present condition of 
Russia, and the future condition of Europe ”. 

If this is so, what is our réle as Christians ? What is 
the movement of world-wide mission which we must set in 
motion against the movement of world-wide sin? A 
tremendous destiny awaits us, if it has fallen to our lot to be 
young at this time. We are participants in the struggle 
of the community of God against the opposing powers, 
which are ready to strike the fatal blow, and which are 
preparing a giant offensive, compared with which all the 
persecutions of Christians hitherto heard of will seem like 
child’s play. It is not a question of philosophies of life, 
explanations of history nor conceptions of nature. It 
includes all of life. One power confronts the other. It 
is a question of “to be or not to be” for the followers of 
God. What conclusions are we to draw from this ? 

Firstly, when we are confronted by satanic forces, one 
thing becomes immediately clear. We cannot fight against 
them alone. For the revolt against God, by which we are 
faced, is not only outside us. It is also within ourselves. 
We are ourselves bolshevist revolutionaries. Hence according 
to the New Testament, especially according to the Revelation 
of John, it is not the community of God which struggles 
against the spirit of darkness. It is Christ Who carries on 
this struggle quite alone, to a victorious end. We are not 
capable of rebuilding a connection with the Absolute when 
it has once been lost. Hence it is quite beyond our powers 
to cope with this break-down of all absolute standards, which 
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is the characteristic of our age. According to Revelations, 
the book of destiny containing the history of the world is 
brought before God’s throne, and the question is asked : 
“Who is worthy to open the book and to loose the seals 
thereof ? ” And no man in heaven, nor in earth, is able to 
open the book. Then the seer beholds the Lamb Who was 
slain, Christ, Who, in His struggle with Satan has through 
death been victorious. Because He was slain, He alone is 
able to unlock the destiny of the world, and to guide it to its goal. 

Secondly, this, however, does not mean that we, as 
followers of Christ, can keep out of the struggle, like spectators 
who only look on and wait to see what happens. Quite the 
contrary. True, we do not have to fight this battle, but we 
must nevertheless pass through it. According to the 
Revelation of John, the task of Christ’s followers is tre- 
mendously important, namely martyrdom. This word must 
be taken in its full sense. It means the open witness of Christ 
to a world, which refuses to accept Him. In opposition to 
the open attack on God, there must be an open witness of 
His power. Before the machine age had conquered the 
whole world, the Christian missionary came to the lands 
overseas as the pioneer of culture. Today the missionary 
enters a world, which is completely equipped with our 
European science and machinery. He is no longer able to 
bring culture to the non-Christian world. He can only 
give it a picture of Christ the Crucified. But that means 
martyrdom in the fullest sense, and this more and more 
definitely as the bolshevist revolt against God’s message 
spreads over the whole world. 

Thirdly, martyrdom, brought about by witnessing 
to the Truth and bearing all the results of this witness, is 
not sufficient. We must have what necessarily results from 
faith : the definite existence and alliance of the followers 
of Christ, drawn from every nation and every class of society, 
as the kernel around which the new humanity, right in the 
midst of the anti-Christian world, can be formed. The inter- 
national fellowship of God’s people stands out against the 
international secularist movement, which is trying to spread 
the cult of human autonomy. 

3 
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It is at this very time, in face of the flood-tide of bol- 
shevism, that we realize in an entirely new way what the 
Church means. According to the New Testament, the Church 
is the bride of the Lamb; she has to remain in the world, 
whatever trials she may have to face, in order to bear witness 
to the world. The “ abstract mass ” which results from 
bolshevist. principles about government and social organi- 
zation is opposed by the living Church, a new social body. 
A new brotherhood, a new solidarity is experienced between 
man and man — neither friendship nor eroticism nor legal 
obligation, but the mystic organism of the Body of Christ, 
ruled by the law: “When one member suffers, all the 
members suffer with it; or whether one member be honoured, 
all the members rejoice with it ”. This united body is the 
only force which can overcome national and class-strife, 
and counterbalance the deadly monotony of work in modern 
industry. 


Christ und Antichrist in Russland ‘” 


JULIUS SCHMIDHAUSER 


I 


Russland war gestern das Land des Patriarchalismus. 
Es war patriarchaler Orient. Es war patriarchales Mittel- 
alter. Russland, das Mitterchen, gehorchte dem Reich des 
Vaterchen Zar. Vaterchen : so sprach Mtitterchen Russland, 
das seelenvolle, geduldige, leidfahige. Und so alles ertragend, 
bis an die Grenze aller Méglichkeit, dieses magdliche, mititter- 
liche Russland war, so selbstherrlich bis an die Grenze aller 
Moglichkeit war das herrschaftliche, v&terliche Russland. 
Und da war diese Kirche. Eine Kirche von Patriarchen. 
Eine Prozession von ehrwtirdigen Vdtern. Eine Prozession 
in den Himmel. Kein Thron der Herrschaft auf Erden wie 
in Rom. Eine demtitige Kirche. Eine Kirche, die sich 
mit dem Volke vor dem Reprd&sentanten des himmlischen 


(1) Dieser Artikelist einer grésseren, bisher noch unver6ffentlichten Schrift 
von Herrn Schmidhauser entnommen. 
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Zaren, Gottes, beugte. Hine Kirche, die das himmlische Land 
des Gott-Zaren reprdsentierte, ein Land der Pracht, aber 
ein demtitiges Land wie das Mititterchen Russland. Die 
erdliche und die kirchliche Mutter Russland gehorchten. 

Aber die Séhne Russlands, die im letzten Jahrhundert 
nach der Fremde zogen, nach diesem Europa der Universi- 
tadten, sie sahen im Westen das Volk in voller Empérung, 
ja, schon im Besitze der Macht tiber viele Lander. Sie sahen 
ein Europa, das in vollem Umsturz der patriarchalen Welt 
in Kirche und Staat und Wirtschaft war. Da war diese 
erschtitterte, langst nicht mehr vormachtige, in die Vertei- 
digung gedrdngte, einst allmdchtige Kirche Roms. Da 
waren Staaten ohne Kaiser und Kénige, ohne V&aterchen, 
Staaten volklicher Selbstherrschaft. Und da war dieser 
leidenschaftlich entbrennende Kampf um die Wirtschaft 
zwischen dem herrschaftlichen Kapitalismus und dem revolu- 
tiondren Sozialismus. Und es sahen die Séhne Russlands 
den Zustand ihres Landes. Und das Leiden des Mtitterchen 
Russlands entbrannte zur Leidenschaft der Séhne Russlands. 
Und die Geduld des Mtitterchen Russlands wurde zur brennen- 
den Ungeduld der Sohne Russlands. 

Der Westen brachte das junge Russland in die Qual der 
Entscheidung. Ein Teil des jungen Russland floh erschreckt 
vor diesem grundlos-abgrtindigen Europa zurtick auf den 
Grund des alten vorpetrinischen Russland, dem ehrwtirdigen 
Volk und der ehrwiirdigen Kirche. In diesen Beiden sah es 
die Eine heilige Mutter, das Hine heilige Russland, das 
rechtglaubige Volk. Das war die romantische slavophile 
Jugend der Chomjakows, der Kirejewskij, der Dostojewskij. 
Gegen den revolutiondren sozialistischen Westen  stellte 
es die Idee des brtderlichen Gottmenschentums. Das 
gléubige Russland war erftllt vom wehenden pfingstlichen 
Geiste, dass an seiner Stirn Flammen aufzuckten, die Europa 
tiberleuchteten. Fir den Westen war es mehr als ein Wetter- 
leuchten : der Blitz schlug in die stadrksten seiner Geister. 
Aber die Tragédie des Romantischen erftillte sich : Der neue 
Geist verwehte, da er nicht Gestalt annehmen konnte in 
diesen Fltichtlingen zur altesten vermeintlich heiligsten Gestalt 
Russlands. Die Flucht in das miitterliche, rechtglaubige 
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Volk verfltichtigte den Sinn des neuen Gottmenschentums : 
die aufbrechende gldubige Gottessohnschaft und ihre all- 
menschliche Gemeinschaft. Unerschtittert blieb durch die 
Rtickkehr in das rechtgl4ubige Volk die vaterliche Gewalt des 
zaristischen Russland. Ja, sie erhielt zur Vollendung der 
Tragédie durch die fatale Verbundenheit von Romantik 
und Reaktion eine letzte abendliche Verkldrung. 

Zu den Martyrern der kommenden Gemeinschaft wurden 
die westlerischen Revolutionére. Dostojewskij, der den 
westlichen Kommunismus positiv erftillen wollte durch die 
allmenschliche Gemeinschaft, musste Marx, dem westlichen 
Propheten weichen. Marx wurde zum Schicksal Russlands. 
Dieser Bewusstmacher der europdischen Arbeiterschaft wird 
zum Lehrmeister der aktiv aufbrechenden Séhne Russlands. 
Er lehrt sie wollen, verlangen, erkémpfen, erzwingen. Er 
lehrt sie die Tat des Wissens und das Wissen der Tat. Er 
lehrt sie die gewaltsame Verdnderung der Welt : die Revolu- 
tion, das Gegensttick zur gewaltsamen Konservierung der 
Welt: der Reaktion. Das junge Russland gerdt in die 
Stromschnelle Europa. Sie kénnen nicht mehr zur Ruhe 
kommen, diese Sédhne Russlands. Durch Tage und Nachte 
hindurch bewegt sich ihr leidenschaftliches Gesprach. Junge - 
Ménche eines fanatischen Ordens leben da in den Zellen einer 
neuen Kommune, mitten in diesem fremden Westen der 
europdischen Universitaétsstadte, in den Hinterhdusern des 
westlichen Glanzes. Sie essen kaum. Aber sie bekennen 
sich zum Materialismus, der dem Zustand des Westens ent- 
wachst. Sie sind der Aufstand der mtitterlichen Materie 
gegen den herrschaftlichen Geist der Vater. Aber es ist 
der Aufstand der sohnlichen Natur, der bewussten, aktiven, 
schaffenden, schépferischen Natur. Auch sie gehen in das 
Volk. Aber sie gehen anders in das Volk als ihre slavophilen 
Britider. Diese bewunderten das Volk, verehrten den Mu- 
schik. Sie aber kldéren das Volk auf, erregen es, machen es ° 
aus einem passiven, miitterlichen Volk zu einem aktiven, 
sohnlichen Volk. Aber sie haben auch noch ein Opfervolles 
in sich wie die Mutter: sie ertragen dafiir den Kerker der 
Schltsselburg und die Katorga Sibiriens. Das ist die Ver- 
schwérung der Sdéhne Russlands. 
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Das ist auch das Wesen der Revolutionen des Westens : 
die Empérung der Sohne der Neuen Zeit gegen die Vater, die 


die Séhne nicht mtindig werden lassen wollen zur Autonomie 


threr Vernunft und ihres Lebens. 

Aber dieser Kampf der Séhne gegen die Vater kommt erst 
in Russland zu der letzten Schdrfe. Das hat viele Griinde. 
Kuropa war nie so patriarchalisch wie der Osten. Europa 
war allezeit der Sohn des miitterlichen und vaterlichen Asiens. 
Daist der autonomistische Geist der Antike, der Geist der 
entfesselten griechischen Vernunft. Und da ist die Frei- 
heitslust der germanischen Volker, ihrer ewigen heroischen 
Jugend. Und da ist der Widerstand auf Tod und Leben 
der Kaiser gegen die Padpste. Und da ist diese Reformation, 
in der der Turm menschlicher Vaterherrschaft im Grunde 
erschtittert wird. Eine ganze Geschichte sohnlicher Freiheit 
vor all den Schlag auf Schlag erfolgenden Revolutionen. 
Ganz anders das von Byzanz bestimmte Russland. Da 
ist der Orient. Absolute Herrschaft — absolute Unter- 
werfung. Das vaterliche Asien — das miitterliche Asien. 
Der Russe wird nun aber ebenso hemmungslos empérerischer 
Sohn; wie er hemmungslos autokratischer Vater war. Asien 
kennt kein europdisches Mittleres. Es war einmal ganz 
Mutter. Es war einmal ganz Vater. So wird es jetzt ganz 
Sohn. 

Der Russe halt sich nicht auf bei der Kultur Europas, 
diesem Mittleren von vaterlichen Begrtindungen und sohnli- 
chen Autonomien. Der Russe gehért entweder ganz dem 
Himmel oder ganz der Erde, ganz einem fremden Willen oder 
ganz sich selber. Der Russe halt sich nicht auf bei der 
westlichen liberalen Btirgerlichkeit, diesem Mittleren von 
vaterlichen Rentnern und sohnlichen Pionieren, von vater- 
lichen Herren und sohnlichen Volksgenossen, von trdgem 
Behagen und rasender Hast. Der Russe gehdért entweder 
ganz der Tradition oder ganz dem Neuen, ganz der Gebunden- 
heit oder ganz der Ungebundenheit. Der Russe hAlt sich 
nicht auf bei der westlichen Sozialdemokratie, diesem Mitt- 
leren von persOnlicher Freiheit und unpersénlicher Kollekti- 
vitaét, von persdénlichem Gltcksverlangen und organisierter 
Macht. Der Russe gehdért entweder ganz der anarchischen 
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personlichen Freiheit oder ganz dem unpersénlichen kollekti- 
ven Einzwang. 

Dieses ungeheure formlose Russland ertrdégt nur die 
letzten entschiedensten Formationen. Es ist. so _leiden- 
schaftlich Kommunismus wie Amerika Kapitalismus. Beide 
sind die entschiedenen und in ihrer Entschiedenheit machti- 
gen Extreme gegentiber diesem unentschiedenen und in 
seiner Unentschiedenheit gelahmten Europa. 

Nicht mehr Europa oder Amerika ist heute das Welt- 
zentrum des Kampfes der Séhne gegen die Vater. Russland 
ftihrt die Weltrevolution an : die Kommune der Séhne gegen 
die Herrschaft der V dter. 


II 


Hier aber sind wir an der entscheidenden Stelle : Die 
Herrschaft der Vdter irdgt den Namen Gottes. So gilt der 
letzte Kampf des russischen Kommunismus Goll. Das ist 
in der Bewegung der Gottlosen. Die westliche Sozialdemokra- 
tie hat die Religion zur Privatsache erklart. Der kommuni- 
stische Russe kennt keine Privatsache. Es geht ihm wie dem 
Gottesglaubigen um Alles oder Nichts. Wer einen Glauben 
hat, kennt keine Privatsache. Der Glaube ist eine ganze 
Welt oder es ist kein Glaube. Der Kommunist erweist sich 
darin als ein Gladubiger, dass er am Btirger das Private hasst 
wie der Christ. In Russland steht Glaube gegen Glaube. 
Die Frage geht nach christlichem Aberglauben oder nach 
kommunistischem Irrglauben. Nie aber steht Unglaube in 
Frage, der Zustand Europas. So aber scharft sich die Ent- 
scheidung : der russische Kommunismus ist mehr als west- 
licher Atheismus, er ist offenster leidenschaftlichster Antitheis- 
mus. 

Ist damit aber nicht ausgemacht, dass der russische Kom- 
munismus die Bewegung des Antichristen ist ? 

Dieser Schluss hegt nahe. So glauben die emigrierten 
Orthodoxen: der. Kommunist ist der Antichrist. Der 
Endkampf zwischen Christ und Antichrist ist da. So glaubt 
Rom: Moskau ist das Weltzentrum der Antichristenheit, 
das Anti-Rom. Doch auch der kontinentale, der englische 
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und der amerikanische Protestantismus stimmen ein, stimmen 
mit den anderen Konfessionen in den Protest gegen den 
kommunistischen Antichrist tiberein. 

Um nichts weniger geht die Frage: Hat Russland den 
Antichrist geboren, wie es ihm Leontiew prophezeit hat ? 
Und muss sich da nicht die ganze Christenheit zusammen- 
schliessen gegen diesen offenbaren Antichrist ? 

Hier aber setzt ein Fragen ein, das nicht mehr zur Ruhe 
kommen wird, bis sich das Gesicht der Christenheit von 
Grund aus verwandelt hat. 

Ein sehender Blick auf diese offizielle Christenheit, die 
russische, die europdische, die amerikanische, schreckt auf 
aus der Selbstverstandlichkeit des christlichen Zusammen- 
schlusses gegen den russischen Antichrist. Dabei geht es 
nicht etwa bloss darum, wie es sich die Christen gerne zurecht- 
legen, dass sie persdnlich viel fehlen wtirden in ihrem Dienst 
an Christus. Aus der hintergrtindigen Harmlosigkeit dieser 
entschuldigenden Selbstbezichtigung schreckt die wirkliche 
Frage : Ist nicht die Christenheit ldngst im Dienst des Anli- 
christen ? Hat nicht der Antichrist, wie geweissagt wurde, das 
Gesicht des Christus angenommen, also dass er den Menschen 
von Christus abwende ? 

Wer ist denn der Antichrist 2? Es gibt nur eine Antwort : 
Es ist der Satan in der Rolle des Christus. Es ist der Démon 
der Sel bstherrlichkeit in der Rolle des Christus. 

Wahrhaftig, das ist die Satanie des russischen Kommunis- 
mus : diese Séhne Russlands wollen nicht Séhne sein, wollen 
selbstherrlich, wollen vaterlos sein. Es sind unsohnliche 
Séhne. Das ist der Antichrist. Christus ist der Sohn. 
Er ist der ursprtingliche Sohn. Er ist der Ewige Sohn. Und 
das ist der Antichrist von urher, der in diesem russischen 
Kommunismus jetzt zur letzten Gestalt kommt : der empé- 
rerische Sohn, der eigenwillige, selbstgenugsame Sohn. 
Es gibt nur Einen Gott; aber der Name des Satans ist: 
Legion. Es gibt nur Einen Christus; aber der Name des 
Antichristen ist : Legion. Soviel Selbstherrlichkeit in allen 
ist, soviel Satanisches, soviel Antichristliches ist in allem. 
Christus ist der Eine, der Antichrist aber kann auf beiden 
Fronten stehen. 
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Gibt es nicht auch eine ovdterliche Selbstherrlichkeit 
salanischer Art 2? Waren die Vater nicht auch besessen vom 
Geiste der Selbstgenugsamkeit ? Sind diese selbstherrlichen 
Séhne nicht die Kinder der selbstherrlichen Vater ? Sind 
diese unsohnlichen Séhne nicht die Kinder der unvaterlichen 
Vater ? Wer den Mut zum wirklichen und nicht nur vor- 
geblichen vergeblichen Schuldbekenntnis hat, der muss sagen: 
Es ist so. Die Vater haben das Geheimnis des Neuen Testa- 
mentes auch von ihrer Seite aus nicht erftillt. Das Geheim- 
nis des Neuen Testamentes ist das trinitarische Reich, in 
dem der Vater den Sohn will und der Sohn den Vater will. 
Die Vadter haben die Séhne nicht gewollt. Die Vater haben 
die Sdéhne nicht miindig, nicht selbstverantwortlich gewollt. 
Sie haben nur sich selber gewollt, ihre Macht und ihre Ehre. 
Sie haben die Sdhne wie kleine Kinder bevormundet. oder 
wie Knechte befohlen. Die evangelische Sohnlichkeit hielten 
sie nieder mit jtidischer oder heidnischer Gesetzlichkeit. 
Die Stinde sahen sie allein in der unbotmassigen Sohnlichkeit. 
Ihre Stnde sahen sie nicht: ihre Gier nach Herrschaft. 
Ihre Stinde sahen sie nicht : ihre Gier so wie Gott Vater zu 
sein. Diese Stinde verhtillten sie mit dem Popanz eines 
herrschstichtigen, ehrstichtigen, machtstichtigen, gewalt- 
stichtigen Vatergottes. Fallt nicht auf, dass der Kampf 
der Gottlosen nicht Christus gilt, sondern Gott, das heisst 
dem Namen Gottes, der als das himmlische Vaterchen, der 
himmlische Zar vorgestellt wurde ? Ist der Kampf gegen 
diesen Zarengott tiberhaupt ein Kampf gegen Gott, den Gott 
der Evangelien, wie er in Jesus Christus offenbar ist ? Trug 
der Gott Russlands die Ztige des Christus, also dass mit seinem 
Fall wirklich Gott fallt ? Trug er nicht eher des Antichristen 
Ziige, die Ztige der Selbstherrlichkeit ? Ist das nicht der 
andere Antichrist, der Antichrist der Vdter, der Antichrist der 
vdlerlichen Selbstherrlichkeit, der die Séhne Russlands in die 
Hdnde des Antichristen der sohnlichen Selbstherrlichkeit trieb ? 

Die revolutiondren Séhne sind vaterlos : die Vdter aber 
waren bruderlos. Christus kam als Bruder, die Vater aber 
wollten Herren sein. Auch die Vater waren unsohnlich, 
sie wollten nur Vater sein und nicht Briider der Anderen. 
Sie waren Repraésentanten des himmlischen Vaters, sie waren 
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nicht schlichte Séhne Gottes und waren darum nicht schlichte 
Briider des Menschen. Da ist diese Kirche der Padpste und 
Kardindle und Erzbischéfe und Bischéfe und im Osten der 
Patriarchen und Metropoliten. Da ist dieser Staat der 
Kaiser, der Kénige, der Ftirsten. Da ist diese Wirtschaft 
der kapitalistischen Herren der Finanz und der Industrie. 
Was sind denn fiir diese Kirchen die Menschen ? Unmitndige 
Kinder. Was ftir diese feudalen Herren ? Untertanen, 
Knechte, wenn nicht Leibeigene. Was ftir die kapitalisti- 
schen Herren ? Arbeitskraéfte und Konsumenten. Sitzt 
nicht der Antichrist der Selbstherrlichkeit auf allen drei 
Herrschaftsthronen der offiziellen Christenheit : dem kleri- 
kalen, dem feudalen und dem kapitalistischen ? 

Der Satan ist der Geist der Spallung. Er zerreisst das 
Wunder des Christus, des brtiderlichen Kénigs, Er reisst die 
Seite der gottlichen vaterlichen Herrschaft und die Seite der 
menschlichen brtiderlichen Gemeinschaft in Christus auseinan- 
der. So siegt er Uber Christus. Das divide et impera ist 
allezeit des Satans Losung. Der Satan sieht es gerne, wenn 
die rote Fahne der Sohne wie eine verzehrende Lohe auf- 
zungelt gegen die weisse Fahne der Vater. Christus ist die 
Hinheit der Welt, der Ganzandere. Der Satan aber ist 
immer der gespaltene Spalter, ist immer bloss der nackte 
Andere. 

Christus steht zwischen den Fronten. Blutend steht er 
zwischen Weiss und Rot. Seine Brtider stehen auf beiden 
Seiten. Der Ewige Bruder umfasst beide Fronten. Wer 
sich aus den beiden brudermérderischen Lagern auf ihn 
beruft, verruft ihn. 

Wir alle sind schuldig. Das ist eine gut evangelische 
und eine gut russische Wahrheit. Der Kampf der Vater 
und der Séhne: das ist das Schauspiel, das der Satan auf 
dem grossen Welttheater auffthrt. Er ist der Dichter, wir 
sind seine Figuren. 

Das satanische Lustspiel ist die Tragdédie der Christen- 
heit. Aus der christlichen Tragédie vermag allein noch 
Christus in die Heilsgeschichte zurtickzufthren. Er, der 
Ewice Soun als Ewicer Kénic und Ewicer BRupeEr allein 
vermag noch den tiefsten, weil letzten menschlichen Zwiespalt 
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zu heilen. Er allein ist Richter. Wir alle sind Partei. 

Das ist der Ruf in das Gericht ftir die Christenheit : 
Die Christenheit ist Partei. Sie ist Partei, wie der gerechte 
Sohn Partei ist im Gleichnis vom verlorenen Sohn. Die 
Christenheit ist Partei geworden mit der ganzen Bedingtheit 
einer Partei. Das ist die Wurzel ihrer Schwdche. Sie 
zwingt nicht mehr durch ihre Unbedingtheit. 

Verweigert die Christenheit, sich dem géttlichen Gericht 
zu stellen, so bleibt ihr der Weg aller heutigen Parteiung : 
Sie kann sich zusammenschliessen gegen den kommunisti- 
schen Antichrist, so wie sich etwa das Birgertum zusammen- 
zuschliessen versucht gegen den marxistischen Todfeind. 
Weil sie nach aussen stark sein muss, verzichtet sie auf die 
inneren Auseinandersetzungen und Machtansprtiche. Und 
sie tut so, wie eben alle Parteien, als ob sie unbedingt ware, 
als ob sie die Wahrheit hatte, indem sie ihren Starrkrampf 
fir Festigkeit halt und ihre tédliche Abgeschlossenheit ftir 
Entschlossenheit und ihre Tradgheit des Herzens ftir Treue 
und State. 

Liefert die Christenheit sich aber dem géttlichen Gericht 
aus, so kann sie thre wirkliche Unbedingtheit wieder zurtick- 
gewinnen. Sie heisst Christus. Es ist dies der Weg durch 
die Ohnmacht zur eigentlichen Macht. Die Christenheit 
kann nicht Partei sein. Sie kann nicht nach der Art der 
Parteien siegen. Die Christenheit ist der Tod der menschli- 
chen Parteiung. Darum muss sie selber immer wieder als 
Partei den Tod erleiden. Die Parteien mtissen stark sein, 
‘auch wenn sie schwach sind. Die Christenheit aber steht 
und fallt mit dem Geheimnis der heiligen Schw&che, in der 
Christus stark wird. 

Im Grunde ist keine andere Wahl, als dem Christus oder 
dem Antichristen zu unterliegen. 


Ill 


Wen das Bild des Christus im eigenen Herzen erschiit- 
tert, der allein darf zum Anderen sagen: Siehe, du _ irrst, 
wie ich mich geirrt habe. Siehe unsere gemeinsame Tra- 
gédie : Unvaterlichen Vatern, die keine freien Séhne wollen, 


‘heist mee 


Christ und Antichrist in Russland 325 


folgen unsohnliche Séhne, die keinen bindenden Vater kennen 
wollen. 

Wahrhaftig, der Kommunismus ist daran, den Segen 
brtiderlicher Gemeinschaft in den Fluch einer Verschw6rung 
der Gottlosen, des grossen Tieres Masse zu verwandeln. 

Der germanische Mythos stellt neben Balder, den Erléser, 
Loki, den ressentimentalen Bruder, der die Unterdrtickten 
sammelt, also dass er die Gemeinschaft mit den Unterdrtickern 
auflést, der erldst, indem er Rache ausldst. Das ist ein 
Hinblick auf die Welterl6sung durch den Christus und die 
Weltauflésung durch den Antichristen. Der Kommunismus 
ist die antichristliche Fratze der wirklichen brtiderlichen 
Gemeinschaft, die mit dem Reich des Sohnes gemeint ist. 
Es ist der bésartige ressentimentale Geist des Loki-Antichrist, 
der sich jetzt von Russland aus der ganzen Welt bemachtigen 
will. Die Welt bleibt uralt in diesem Geist. Ursprtinglich 
wird sie allein im Geiste des Christus, der das Geheimnis der 
Urbindung und Urfreiheit der Sdhne Gottes offenbarte. 
Kommunismus in seiner asiatischen Herkunft kennt den 
Christus nicht, den Ewigen Sohn und kennt also nicht die 
freie Sohnschaft aus urspringlichen Bindungen. Er kennt 
allein die Rache der Unteren an den Oberen. Er kennt 
allein das Lacheln der Selbstherrscher gewordenen Knechte. 
Er kennt allein die brutale Kraft der primitiv gehaltenen, 
jetzt ausbrechenden Unterdrtickten. Spartakus, der Sklave 
als Erl6ser steht wider Christus, den Sohn als Erldser. 

Der Sohn ist eine Beziehung zur Mutter, zum Vater und 
zum Bruder. Christus hat diese Urbeziehung wieder ge- 
kntipft. Diese Séhne Russlands aber wollen nicht Sdéhne 
sein, sie wollen keiner Mutter, keinem Vater, keinem Bruder 
zugehoren. Sie erkennen sich nicht im Urbild der heiligen 
Familie. Sie erkennen sich in einem anderen Bild, in einem 
Bild des Antichristen, des Gegenschépfers einer ktinstlichen 
Welt gegentiber der Gottesschépfung : die russischen Kom- 
munisten erkennen sich als Maschinenteil der ungeheuren 
Maschine Wirtschaft und sie erkennen ihr Kollektiv als Zu- 
sammenhang dieser Maschine. 

Hier entscheidet sich der sachliche Streit zwischen dem 
Christus und dem Antichristen um den Menschen. Hier 
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enthullt sich der Antichrist als menschferner, menschfremder 
Usurpator des Menschen. Denn hier offenbart sich der 
Christus als der Ewige Bruder und sein Geist als der Ewige 
Freund des Menschen. Der Ewige Bruder und Ewige 
Freund k4mpfen um das ursprtingliche und letzte, das heilige 
Bild des Menschen, das Ebenbild Gottes. 

Der Mensch ist kein blosser Maschinenteil und seine 
Gemeinschaft kein blosser Maschinenzusammenhang. Der 
Mensch ist nicht um der Maschine willen da, sondern die 
Maschine ist um des Menschen willen da. Und auch nicht 
um der kommunistischen Wirtschaftsmaschine willen ist 
der Mensch da, sondern auch die kommunistische Wirt- 
schaftsmaschine ist um des Menschen willen da. Und auch > 
nicht um der Maschine Diktatur des Proletariates willen 
ist der. Mensch da, sondern diese ist da, wenn sie als Not- 
wendigkeit da ist, um den Menschen der kreaturstichtigen 
persOnlichen Herrschaft der Vd&ter zu entreissen. Hier 
steht der Christis Wachl ftir den Menschen Goltes gegen 
Asien, das den Menschen noch nicht kennt, gegen den Anti- 
humanismus der asiatischen Masse, wie der asiatischen 
Despoten. Der russische Kommunismus ist Antihumanis- 
mus von unten, von der Materie her, vom ktinstlichen Ver- 
stande her, von der ktinstlichen Weltmache her, vom sohnli- 
chen Empoérertum des Antichristen her. Der russische 
Kommunismus ist hemmungslos, denn er kennt das Hemmnis 
des Menschen nicht. Er rechnet allein mit der unpersonli- 
chen Masse. Darum konstruiert er die Welt wie eine Maschi- 
ne. Der Kommunismus kennt den Anderen als Anderen 
nicht. Der Kommunismus ist eine Bruderschaft ohne 
Bruder. Der Orient hat von jeher vom Menschen abgesehen 
und den Menschen tibersehen. Auch der Kommunismus 
kennt nur das grosse unpersonliche Es. Das Wir des Kom- 
munismus ist ohne Ich und Du. Alles Persénliche und 
Individuelle ist auch dem Kommunismus die Stinde. Auch 
diese neue Religion geht vom Erldésungsgedanken Asiens aus : 
Alles ist Eines. Aber jetzt ist es kein Pantheismus mehr. 
Jetzt ist es ein Pandédkonomismus. Alles ist Eine produ- 
zierende Maschine. Léuft sie gut, funktionieren alle mit 
allen gut, gehen alle restlos auf im Gang der Einen Maschine 
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Welt : dann ist die Welt erldst. Da ist die dstliche Welt ar 
der vaterlichen Erldsung in der westlichen Welt der sohnli- eon 
chen Schépfung. Da ist das heilige Ineinander des Christus ie 
in der Vermischung des Antichristen. a e 


Diese Maschinenwelt ist die dem Menschen eigene Welt, 
die Welt als Schépfung des Menschen. Das ist der letzte 
Aspekt : Der Mensch als Selbstschépfer.. Das ist der Ur- 
wille des sohnlichen Antichristen. Das ist die Erl6sung von 


Gott dem Schépfer. Das ist der Buddhismus der Selbst- ae 
schépfung vereint mit dem Buddhismus der Selbsterlésung. one 
Das ist die Versammlung der letzten Satanie des Ostens und a 
des Westens. Das ist die neue buddhistische Technik : AEE 


alles selber machen. Und das ist das neue buddhistische ie 
Leidwesen : geboren zu werden und sich nicht bewusstheit- *s ay: 
lich selber erschaffen. Auch diese Fanatik des bewussten on 
Willens ist Aufstand gegen den Schdpfer. Versagt wird A 
dem Schépfer die Anerkennung ewiger Schépfungsordnung ed 
und gegenwartigen Schdpferwillens. Die Welt wird neu ae 
begonnen: es war alles schlechte Schépfung. Der Buddhis- hae 
mus der V&ater versucht die Erlédsung in das Nichts. 
Der Buddhismus der Sdhne_ versucht die Schdpfung 
aus dem Nichts. So versucht der Antichrist, wie Gott 
zu sein. Und kann doch nur im Gegebenen schaffen. 
Und ist doch selbst nur ein Geschépf. Und kann doch nur 
die Gnade des Schdépfers missbrauchen, der schaffende 
Geschépfe schuf. Der Mensch als Selbstschépfer wahnt, 
sich selber zu sein. Aber diese kommunistischen Exzesse 
der Weltmache bezeugen, wer dahinter steht, wer sich dem 
Menschen als Reiter aufgesetzt hat. So méachtig bewegt 
ist der Mensch nur, wenn er von Christus ergriffen oder vom 
Antichristen besessen ist. Hier stehen wir im Endkampf. 
Es heissen die Symbole: Neue Schépfung im Zeichen des 
Christus — Selbstschépfung im Zeichen des Antichristen. 

Die selbstherrlichen Séhne wollen keinen anderen Ursprung 
als sich selber. 

Sie wollen Natur sein, blosse nackte, biologische Natur, 
wenn es gilt gegen alle Dinge des Geistes zu eifern, in denen 
sie die magische Macht der Vater versptren. Aber sie wollen 
nicht mehr Natur sein, wenn an die seelenvolle mtitterliche 
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Natur gedacht wird, in deren Zauber die kindliche Mensch- 
heit steht. Sie erleiden keinen Bann mehr. Sie wollen 
kein Passiv mehr. Sie wollen nicht Natur-Geburt sein. 
Sie wollen Schaffende sein. Sie sind nicht nur die Vater- 
morder im Kampf gegen den herrschaftlichen Geist. Sie 
sind auch Muttermérder im Kampf gegen das schicksalige 
Leben. Sie haben die erotische Liebe, die Macht der Frau, 
ihres Geheimnisses entkleidet. Sie greifen hemmungslos 
ein in das Heiligtum des Willktirlosen, den weiblichen Schoss. 
Den Soéhnen ist die Mater wirklich nur noch Materie, nicht 
mehr lebendige Seele. Sie hassen die Seele wie den Geist. 
Sie kennen nur noch die von der ratio bezwungene Mater, 
Materie, das Material. Es gilt den russischen Kommunisten 
Erde, Stein, Holz als reaktiondr, antirevolutiondr. Revo- 
lutiondr ist ihnen allein Zement, Eisen und Glas. Das sind 
Materialien aus des Menschen Hand. Da ist der Mensch 
der Schépfer. So sind die Sdéhne Russlands auch dem 
Mititterchen Russland entfremdet, ja verfeindet. 

Der Haupthass des _ selbstschépferischen Menschen aber 
gilt Gott, dem Schépfer. Kein Gott-Schopfer steht ausser- 
halb dieser Weltmaschine. Die Halbheit des aufkldreri- 
schen Deismus ist leidenschaftlch verworfen. Die Welt 
ist in sich selbst genug. Sie ist die Maschine, die sich fort- 
wahrend selber schafft, in Gang bringt, reguliert und unter- 
halt. Und wenn der Name Gottes da noch nétig ware, er 
ware der Name ftir diese sich selber schaffende und treibende 
Maschine. Die neue Welt kann erfunden und konstruiert 
werden : Der russische Kommunismus ist an der Erfindung 
und Konstruktion der Welt als Perpetuum mobile. Da ist kein 
Platz mehr ftir Gott. Wir sind es. Wir alle sind es. Wir 
sind die grosse Maschine Welt. Keiner ist ftir sich selbst- 
genugsam, aber als Kommune sind wir es. Da steht keiner 
mehr draussen. Da ist keiner mehr Herr. Der Diktator 
ist im Dienste der grossen Maschine wie der letzte der Hand- 
langer. Es soll niemand von den ,, neuen Herren “ reden. 
Kin Abgrund ist zwischen dem russischen Kommunismus 
und aller ,, Herrschaft “. Und ob die Macht eines Lenin 
oder Stalin gewaltig ist wie die keines der Herren der alten 
Welt : sie ist keine Herrenmacht im alten Sinne, sie ist die 
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Kraft machtiger Maschinen, geistiger Motore, von Dynamo- 
maschinen des Willens, von Konstruktions- und Regulations- 
maschinen. Herrschaft im alten Sinne ist ausgetilgt. Das 
ist das symbolmdchtige Soviet-Russland flr alle Welt. 
Russland rtickt wirklich gegen Gott vor. Er muss geschlagen 
werden. Sein Name muss ausgerottet werden. Er beirrt, 
er stort, er hemmt, er bedrtickt, er halt unten. Die Séhne 
rasen gegen den Vaternamen, sie wollen ihre Welt. 

Der brennende Gotthass im Gesichte des Kommunisten 
ist die Hassglut des Antichristen. Da ist nicht nur Missver- 
sténdnis des Christus. Da ist wirkliche Verfthrung durch 
den Antichristen. Da ist die russische D&monophilie, die 
russische J.ust am Dd&monischen, die schon in Dostojewskij 
sich enthtllte. Die Christen sind nicht von Christus ergriffen. 
Aber die Kommunislen sind vom Antichristen besessen. 

Ein antichristliches Zerrbild des Menschen und seiner 
Gemeinschaft ist das Bild des Menschen als Maschinenteil 
und seiner Gemeinschaft als Maschinenzusammenhang. 

Hin antichristliches Zerrbild Gottes, des Schdépfers, und 
seiner Schépfungsgemeinschaft ist das Bild dieser selbst- 
schépferischen Maschinenwelt, als Gott-Maschine. 

Hier steht der Christus wider den Antichristen. Er kampft 
fir den Menschen Gottes und ftir den Gott des Menschen. 
Kr kémpft fir das Geschépf Gottes und ftir den Schépfer 
Gott. Er kaémpft ftir die Gemeinschaft des Menschen und 
die Herrschaft Gottes. 


IV 


Der Antichrist, die Fratze des Christus : Ist das der Hass 
der ganzen Christenheit gegen dieses Russland? Der 
vatermérderische Antichrist : Ist das der Protest der Christen- 
heit ? 

So ist es. Der grosse Hass ist nicht unverstdndlich. 
Und nicht unverstandlich ist die grosse Flucht zurtick zu 
den V&atern in allen drei christlichen Konfessionen. Und 
nicht unverstdndlich ist die neue Oekumene einer christli- 
chen Weltbewegung gegen die antichristliche Weltrevolu- 
tion. 
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Doch sind das die wahren Fronten ? FaAllt hier die 
Entscheidung ? ; 

Wir wiirden es der Christenheit, wir wirden es dem 
Kommunismus zu leicht machen, bejahten wir diese Frage. 
Zu leicht ist es, die alten Schdtze der Christenheit zu sam- 
meln und zu sichern vor diesem Kommunismus. Zu leicht 
ist es fir den Kommunismus, eine neue Welt zu schaffen 
gegentiber dieser tiberlebten epigonischen Welt des alten 
Christentums. Die Dinge liegen viel schwerer. Die Christen- 
heit ist nicht mehr mit dem lebendigen Christus. Und der 
Kommunismus ist nicht ohne den lebendigen Christus: Der 
Kommunismus ist gegenwartiger als die Christenheit aller 
drei Konfessionen. Aber er ist die Gegenwart des Anti- . 
christen. Das ist die List des Satans, dem Ewigen Christus die 
Gegenwart zu nehmen. Das ist die List des Satans, das 
Christentum zu einer Vergangenheit zu machen. Es geht 
um die Gegenwart des Christus. Das ist das Schwerere ftir 
die Christenheit wie ftir die Antichristenheit. Gegentiber 
diesem Kommunismus bleibt das Christentum ewige Wahr- 
heit. Mit dem Blick auf Christus steht es erst in den An- 
fangen : in der vaterlichen Erziehungsgewalt iber Unmtindige. 
Mit dem heutigen offiziellen Christentum wird der Kom- 
munismus leicht fertig. Aber mit Christus wird der Kom- 
munismus nie fertig. 

Ist nicht die Angst vor dem lebendigen Christus in.dem 
Hass der alten Christenheit gegen den russischen Anti- 
christen ? Versucht nicht das Christentum der V4Ater, 
in der Kommune der rebellischen Sdédhne die Gemeinschaft 
der freien Séhne Gottes endgtiltig zu treffen ? Die heutige 
Christenheit steht unter diesem Verdacht. Es ist das 
Verhangnis der Sache des Christus: Dem schaffenden, glti- 
henden Irrglauben an den Antichrist steht nur noch eine 
alte sterile Rechtgldubigkeit entgegen ganz abgesehen von 
der schwachlichen liberalen Ungldubigkeit. Das Christentum 
ist zur Hemmung geworden : es ist nicht mehr die weltver- 
wandelnde Macht. Seine Unruhe ist Todesangst von Greisen, 
die eine neue Welt heraufziehen sehen. Seine Ruhe ist 
Hochmut von Greisen, die ihre gewordene Ordnung zum 
Richtmass des chaotischen Werdens tiberheben. Das Chris- 
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tentum kommt in der Verteidigung seiner alten Positionen 
immer mehr dazu, den alten orientalischen Religionen zu 
gleichen. 

Hier ist der Ort der innerchristlichen Entscheidung. 

Es gibt nur noch eine innerchristliche Entscheidung. 

Gilt es an der Welt der Vater festzuhalten, gleichgiiltig ob 
ste griechisch-orthodox oder rémisch-katholisch oder protestan- 
lisch verstanden wird — oder gilt es, ihre Frucht, das Reich 
des Sohnes, die Gemeinschafl der Séhne Gotltes zur Geburt 
kommen zu lassen ? 

Das ist jetzt das Wagnis. Esist das Wagnis der Christen- 
heit. Denn es ist das Wagnis des Christus. Es ist das 
Wagnis des Christus gegentiber den Vatern Israels. Es ist 
das Wagnis des Neuen Testamentes der Séhne Gottes gegen- 
tuber dem Alten Testament der Vater. Es ist das Wagnis der 
Sohnschaft gegentiber der Knechtschaft. Es ist das Wagnis 
der Liebe der Séhne gegentiber dem Gesetze der Vater. Es ist 
das Wagnis der freien, sohnlichen Bindung gegentiber der 
zwangsweisen, vaterlichen Gewalt. Es ist das Wagnis der Tat 
der Sohne gegentiber dem blossen Wort der Vater. Es ist das 
Wagnis des Fleisches der Séhne gegentiber dem blossen Geist 
der Vater. Es ist das Wagnis der Wirklichkeit der Séhne gegen- 
liber der blossen Wahrheit der Vater. Es ist das Wagnis 
der Mtindigkeit der Séhne gegentiber der Vormundschaft 
der Vater. Es ist das Wagnis der Selbstverantwortung der 
Sohne gegentiber der Flirsorge der Vater. Es ist das Wagnis 
der brtiderlichen Fthrung der Sdhne gegentiber der repra- 
sentativen Herrschaft der Vater. Es ist das Wagnis des 
Christus gegentiber dem Grossinquisitor. 

Die Antichristenheit hat auf ihre Weise diesen Schritt 
getan: sie hat es gewagt, sie ist der Christenheit zuvorge- 
kommen. Das ist eine List. Der Schritt des Christus soll 
damit vereitelt werden. Der Antichrist hat den Schritt 
zur Gemeinschaft tun kédnnen in den durch die Herrschaft 
Verbésten. Christus hat ihn noch nicht tun kdénnen in uns 
Zurtickschauenden zur alten Herrschaft. Der Kommunismus 
ist die antichristliche Vorwegnahme der chrisilichen Gemeinschaft. 
Die Fratze des Antichristen entbindet aber nicht von dem 
Aufbau einer Welt, die das Gesicht des Christus tragt. 

A 
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Es ist keine andere Wahl als die zwischen der sohnlichen 
Christenheit und der sohnlichen Antichristenheit. Das ist 
die letzte Front. 

Es sind weniger Unterschiede unter den Konfessionen 
der alten Christenheit und zwischen ihnen und der neuen 
sohnlichen Christenheit. Es wird erst in diesem neuen 
Ansatz der ewigen Christenheit zu dem Wandel der Symbole 
kommen, in dem die ganze Welt sich wieder erkennen und 
neu gestalten wird. Die Symbolgewalt der Antichristen- 
heit ist ein Hinbild auf die Symbolgewalt der neuen Christen- 
heit. 

Christus der Ewick Soun ist das Symbol der neuen Chris- 
tenheit. In diesem Zeichen ist die Verheissung im Kampfe 
mit der Antichristenheit. Das alte Christentum bewafinet 
Tag ftir Tag den antichristlichen Kommunismus. Crhistus 
allein entwaffnet den Kommunismus. Denn er ist der 
Feind als der Bruder und Freund. Es ist der Triumph des 
Christus tiber den Antichristen, dass der Christus den Anli- 
christen lieben kann. Der _ briiderlich-leidende Christus 
erldst den grossen Krampf der sohnlichen Selbstherrlichkeit, 
die Antichrist heisst. Das Kreuz des Christus, das Zeichen 
Vater und Sohn, Gott und Mensch, Ursprung und Ursprting- 
lichkeit, Himmel und Erde, Herrschaft und Gemeinschaft, 
erlést den Antichristen, das Minuszeichen zum Kreuze Plus 
des Christus. Das Kreuz des Christus ist das heilige Ineinan- 
der all dessen, das der Antichrist vermischt. Das Reich des 
Christus heisst : Geeinigt aber nicht vermischt, unterschie- 
den aber nicht getrennt. Der Christus der communio des 
Vaters und der Séhne, der Christus der communio der Séhne 
untereinander, der Christus der communio der Séhne mit 
aller ibrigen Kreatur : dieser Christus erlést den Antichrist 
der rebellischen, gleichmacherischen Kommune. 

Aber Christus muss geglaubt werden. Er wird von den 
Christen nicht geglaubt, wie der Antichrist von den Kommu- 
nisten geglaubt wird. Und das Reich des Christus muss 
geglaubt werden. Es wird von den Christen nicht geglaubt, 
wie das Reich des Antichristen von den Kommunisten ge- 
glaubt wird. In Europa ist der Unglaube, in Russland 
der Irrglaube st&rker als der Glaube der Christen. Die 
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‘Christen glauben nicht, sie wéren sonst stark. Denn es 
gibt nur Einen Glauben : Christus selber. Wie es nur Einen 
Irrglauben gibt : Der Antichrist selber. Der Glaube ist die 
Wirklichkeit des Geglaubten. Darum ist die Christenheit 
so schwach, die Antichristenheit so stark. 

Das sind die zwei Hemmungen Europas : Von unten 
hemmf ein materialistischer Humanismus, der auf das pers6én- 
liche menschliche Wohlergehen bedacht ist, der den Menschen 
sichert in einer ungefadhrlichen Mitte zwischen Gott und dem 
Satan, der die btirgerliche Burg der Mittelwerte gegen das 
Géttliche und das Damonische gebaut hat, der dngstlich an 
der persdnlichen Selbstadndigkeit festhalt gegen die Zugriffe 
von beiden Seiten, also, dass ein Grosses, Entschiedenes 
nicht mehr geschehen kann. Von oben hemmi ein infellek- 
tualistischer Theologismus, der bloss die andere Seite ist. 
Im Katholizismus vaterliche Heteronomie gegen sohnliche 
Autonomie, vaterlicher Supranaturalismus gegen sohnlichen 
Naturalismus, vadterliche Magie gegen sohnliche Mache, 
vaterliche Sakralitét gegen sohnliche Profanitét. Im Pro- 
testantismus ein Antihumanismus, dessen Denken zum 
Bedenken, dessen Kritik zur Hypokrisie, dessen Fragen zu 
- einer Suche nach Fragwiirdigkeiten geworden ist. Europa 
ist in der Paralyse dieser Welten, der humanistischen Séhne 
der Revolution und der antihumanistischen Vater der Reak- 
tion. Beide hemmen einander. Beide aber hemmen_ ein- 
irdchtig die Geburt der gldubigen, liebenden, hoffenden Sohn- 
schaft. 

i. hat einen guten Sinn, dass beide Welten nicht weichen. 
Das ist der Sinn von Europa. Die Paralyse muss ertragen 
werden, bis die wirkliche Mitte des Christus durchbricht, der 
aus beiden Fronten, der theistischen und humanistischen, 
die Eine Front der Gottmenschheit schafft. 

Die grossen Leidenden, Leidenschaftlichen des dostojewski- 
schen Russland ahnten zuerst diese neue gottmenschliche 
Front. Leiden ist Weh der Spaltung von Gott und Mensch, 
von Mensch und Mensch, von Mensch und Erde. Jenes 
leidende Russland, gekreuzigt ausgespannt zwischen einem 
tibermenschlich-unmenschlichen Osten und einem allzu- 
menschlichen Europa, nahm erschreckt und beseligt Zuflucht 
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bei dem Gottmenschen Jesus Christus. Vor dem endgil- 
tigen Riss des alten und neuen Russlands suchten diese 
ahnungsvollen Russen die Mitte des Christus. Damals 
ging nicht nur eine Hoffnung auf fir Russland. Es zeigte 
sich auch dem ausweglosen Europa ein Weg. Die Laéhmung, 
wich. Europa fand Tone, die aus seinem einigen Herzen, 
nicht aus den beiden todfeindlichen Lagern kamen. Es 
gab eine Wahrheit, die nicht humanistisch Mensch und nicht 
antihumanistisch Gott besagte. Es gab eine Wahrheit, 
in der wir mit dem Namen des Menschen den Namen Gott 
mit aussprachen, mit dem Namen Gott aber den Namen 
Mensch. Und dieses wahrhaft Seltsame geschah, weil die 
Wahrheit Christus hiess. Das war eine seltsame Zeit. Zu- 
gleich die erschtitterndste und die konservativste Zeit. 

Der Weltkrieg brach die noch zarte Bildung opfervoller 
Erstlinge. Ueber die gottmenschliche Mitte hinweg ging 
der Sturmschritt der letzten Revolution und der letzten 
Reaktion. Ueber Russland zog der Antichrist des letzten 
Vatermordes. Nun trug kein Priester Gapon mehr das 
Christuskreuz der revolutiondren Menge voraus. Der Anti- 
christ lachelte in Lenin und rief zum Weltaufstand gegen 
Gott auf in dem denkwirdigen Wort: An alle! Ueber - 
Europa zog der Antichrist der letzten Reaktion. Sein 
Hohn ergoss sich tber diesen Menschen des illusiondren 
Krieges und der illusionéren Revolution. Das Uebergewicht 
der humanistischen Front wurde gebrochen. Die Spaltung 
wurde vollkommen. Und mit ihr die Lahmung Europas. 

Heute muss der Kampf Dostojewskijs mit dem Teufel der 
Spaltung zu Ende geftihrt werden. Der Ausbruch des russi- 
schen Kommunismus widerlegt Dostojewskij nicht: er 
bestatigt seine Prophetie. Das muss heute gegen die reaktio- 
ndére wie gegen die revolutiondre Seite gesagt werden. Es 
ist nicht von ungefahr, dass aus dem Lande des Antichristen 
zuerst die beschw6rende Stimme des Christus kam. Dos- 
tojewskij hat mitten in der Nacht des 19. Jahrhunderts in 
Gottesblitzen der Erleuchtung die Briicke tiber den sata- 
nischen Urspalt von Gott und Mensch, Himmel und Erde 
wiedergefunden : Jesus Christus, den Gottmenschen. Ueber 
diese Brticke Christus ist Dostojewskij in das Herz der neuen 
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Zeit eingedrungen, um es dem Antichristen, dem Usurpator 
zu entreissen. Dostojewskij] ist ein Anfang im Chaos. 
Wohlan! Gibt es andere Anfénge ? Es ist nicht sein 
Chaos : es ist das Chaos des Zusammenbruchs der alten Welt. 
Die einen wollen dies Chaos nicht ftir wahrhaben : das sind 
die reaktiondren Christen. Die anderen missbrauchen dies 
Chaos: das sind die revolutiondren Antichristen. Die 
dritten aber erleiden das Chaos in seiner blutigen Realitat : 
das sind die, denen die Wehen der Geburt der neuen Christen- 
heit auferlegt sind. Die Frucht der grossen Leiden Dos- 
tojewskijs hat ein ganzes Zeitalter ausgetragen Line geistes- 
mdachtige Bewegung folgt Dostojewskij. Der Erbe Dostojewskijs 
war Solowjow. Diesen aber erben die Berdiaeff, Bulgakow, 
Karsawin, Florenskij —- um nur wenige von einer gesichts- 
reichen Schar zu nennen. Sie haben das Kindlein der bluti- 
gen Geburt Dostojewskij an sich genommen, haben es er- 
zogen in grosser Liebe und in den Schadtzen der Weisheit der 
sich aufschliessenden Kirche. 

Aber dies Kindlein will jetzt tiberall geboren werden und 
wachsen. Hs ist eine Erscheinung Gottes und darum eine 
Erscheinung aller Welt Gottes. Denn es ist der Christus, 
der in allen geboren werden und wachsen will. Der Christus, 
der in uns geboren wird und wachst, heisst : gldubige, liebende, 
hoffende Sohnschaft. 

Das ist das Symbol, in dem wir heute in den Kampf gegen 
den Satan der Spaltung treten. 

Der russische Geist hat ein grosses Geschenk empfangen : 
die Sache der gottmenschlichen und allmenschlichen Gemein- 
schaft. Das Grenzenlose dieses Gedankens hat die auf- 
geldste Welt erwartungsvoll auf Russland hinblicken lassen. 
Der russische Kommunismus bezeugte die Weite, aber 
er enthtillte auch die Grenze des russischen Wesens. Weite 
und Grenze des russischen Wesens heissen Gemeinschaft. 
Die einténige Fanatik der Gemeinschaft hat in der ganzen 
Welt eine Abwanderung der Hoffnungen von Russland 
erzeugt. Die russische Seele ist in allen ihren Erscheinungen 
libermdchtig bestimmt von der romantischen Sehnsucht nach 
den Miitern. Das ist nicht bloss der machtige Zug in seiner 
kommunionistischen Kirche, in der es kein _ persdnliches 
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Heil gibt. Das ist’ selbst der Zug seiner kommunistischen 
Kirche, in deren Kult der Masse Materie der russische Mutter- 
sohn sich verrdt. Diese Rtickneigung zum miitterlichen 
Volk und zur miitterlichen Kirche blieb aber auch tiber- 
machtig in der dostojewskischen Wendung. Dies ist heute 
symbolm&chtig in Bulgakow, der Seele der Bewegung: in 
der ganzen erdlichen und geistigen Schwere des alten russi- 
schen Volkes dient er dem Geheimnis der EwicEn MuTTER. 

Ohne den deutschen Geist der kritischen und der schaffen- 
den Freiheit ware das junge Russland von der Mutter nicht 
entbunden worden. Der deutsche Geist ist der Geburishelfer 
des Sohnlichen in Russland : und dies sowohl in seiner christ- 
lichen Gestalt der Idee der gottmenschliche nund allmensch- 
lichen Gemeinschaft und in seiner -antichristlichen Gestalt 
der Kommune, der Kommune der selbstherrlichen Sohne. 
Heute aber ist die letzte Entscheidung des russischen Geistes 
von aller Romantik des miilterlichen nol: Es ist die symbolklare 
Entscheidung zur menschlichen Sohnlichkeit. Unter den russi- 
schen Geistern ist es Berdiaeff, der dem deutschen Geist am 
meisten verpflichtet ist, der vollgtiltig um den géttlichen 
Tiefsinn der menschlichen Freiheit weiss. Damit hangt 
zusammen, dass Berdiaeff in seinem ganzen Werk um den 
,, 5inn. des Schaffens “, um den ,, Sinn der Geschichte “, 
um die ,, Philosophie der Ungleichheit “ ringt. Das sind 
alles Reiche des deutschen Geistes. Das Werk Berdiaeffs 
ist Einfligung des deutschen Geistes in die russische Seele. 
Dabei ist Berdiaeff dem urrussischen Hang zum Romanti- 
schen nicht entgangen. Es ist die deutsche Romantik des 
Herrschaftlichen, Genialischen, Schépferischen, die Berdiaeff 
in Nietzsche fasziniert. Die Kritik am dostojewskischen 
Untermenschen, Kellermenschen geschieht aus der Nahe des 
Uebermenschen Nietzsches. Das aber ist der deutsche Wider- 
stand, der deutsche Antichrist gegen die urspriingliche Sohnlich- 
keit : der tiberhebliche Wille des faustischen Menschen, so wie 
Golt zu sein. Die russische Demut der communio ist dem 
deutschen Geist not, der sich in ,, Persénlichkeiten “ verein- 
zelte und verpanzerte. 

Beide aber, die russische Seele und der deutsche Geist 


sind dem Westen not. Der Westen ist im Gottesgericht der 
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Fretheit. Der Antichrist des Eige nnutzes hat sich die Wehr 
der Freiheit angezogen. Und der Antichrist der klugen 
ratio hat alle Urbeziehungen zum Himmel und zur Erde, 
zu Gott und dem Anderen aufgeldst. Auf dem Héhepunkt 
seiner btirgerlichen Selbstsicherheit und Selbstgerechtigkeit 
erreicht den Westen der Fluch seines Paktes mit dem Antichrist. 
Und doch ist auch der Westen ein Helfer. Er ist der Helfer 
zur letzten Ueberwindung des Romantischen. Auch die Sen- 
dung des Westens ist letztlich: denn die Freiheit gehdrt 
zu den Sohnen Gottes. 

So sind wir heute zusammengerufen, einander zu helfen 
zur neuen Oekumene. Es wachst wieder eine Oekumene, 
denn es ist wieder Hine Berufung. Wir sind wieder in einem 
gemeinsamen Weh: wir sind aber auch wieder in einer 
gemeinsamen guten Hoffnung. Wir — das ist die Kirche 
der Gemeinschaft der Schuld und der Gemeinschaft der 
Gnade. Diese Kirche empfadngt den Christus und tradgt 
ihn. Der Christus der Sohnlichkeit braucht die Krdafte aller 
zur vollen Leibwerdung. Denn dies Alles gehdrt zum 
Bilde der Séhne Gottes : freie Verantwortlichkeit, eigenttim- 
liche Bestimmung und universale Gemeinschaft. Alle diese 
Elemente werden ftir sich satanisch : ineinander allein sind 
die Ztige des Christus. Der Christus kann allein von allen 
und allem getragen werden : denn sein Wunder ist das REIcH. 

Es wird immer schwerer, den Christus zu tragen. Es 
ist dies das rechte Zeichen. Das kleine Kindlein der grossen 
Hoffnung wdchst auf den Schultern des Christophorus zu 
unertrdglicher Schwere. Es gibt keine Christenheit ohne 
Opfer. Auch darin ist die russische Antichristenheit Hin- 
weis auf die Christenheit, die in ihr hatte geboren werden 
sollen. Und es ist nicht ohne tiefen Zusammenhang, dass die 
einzige Christenheit im Opfer die heutige russische, orthodoxe 
ist. Da sind wir den Zeiten der Martyrer nahe. 

Unsere Ohnmacht wachst in dem wachsenden Chaos der 
Welt. Unsere Idealismen sind ein Gespott. Aber es ist 
eine Realitét da, die nicht von uns abhangt. Der Helfer 
ist da. Der Tréster ist da. Der Schépfer Geist ist da. Der 
heilige, weltschaffende, welterldsende Geist ist da. Seine 
Heiligkeit ist nicht von der Art, dass sie nicht diese Welt 
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von Blut und Schmutz bertihren méchte: Sie ist des Christus 
Heiligkeit. Sie will sich ergiessen auf alles Fleisch. Denn 
das ist der Helfer: Der Vollstrecker des Testamentes des 
Sohnes. Dazu ist jetzt die Zeit. Nicht eher war die Zeit. 
Der Schwarmgeist der Séhne musste erschtittert werden, 
bevor der Schépfergeist des Sohnes in die Zeit kam. Die 
Illusion der Menschenséhne ist enthillt. So ist Zeit des 
Ewicen Sounes. Der Schépfergeist ist kein verwehender 
Wind, kein verrauschender Rausch, keine vergangliche 
Stimmung. Er erbaut das Reich aus dem ewigen Bild des 
Christus. Er ist die Gewalt der Gestalt Gottes, das Pneuma 
des Logos. Er ist die Dynamis der ewigen Stasis Gottes. 
Er ist der lebendigmachende Hauch: aber der Leib, den 
er lebendig macht, heisst Corpus Christi. Seine Stunde 
kommt jetzt nach der grossen Erntichterung. Der Becher 
der heiligen Erntichterung wird vom heiligen Geist allein 
erfillt. Geweissagt war er von Christus im Evangelium 
nach Johannes. Sein Nahen ist mdachtig versptirt worden 
im Zusammenbruch des Mittelalters, in der Zeit der Refor- 
mation auf dem Boden Deutschlands. Sein Nahen ist zum 
zweiten Mal mdachtig versptirt worden in dem endenden 
byzantinischen Russland, in den Geistern des dostojewskischen 
Russlands. Das ist sinnvoll. Er ist nicht der Geist der 
steinernen Fiigungen der patriarchalen Stddte Rom und 
Byzanz. Er endet die antike Statik. Er ist der Geist der 
weltdurchdringenden, weltverwandelnden Dynamik. Er 
ist der Urgeist der sohnlichen Begeisterung. Der Schdépfer 
Geist ist der Geburishelfer der Séhne Goites. Denn er ist der 
Alllebendigmacher. Der Schépfer Geist ist der Geburtshelfer 
der Gemeinschaft der Séhne. Denn er ist der Alleinige. Das 
ist die Vollstreckung des Neuen Testamentes. Das ist die 
Vollendung der Erziehungszeit der christlichen Vater. Und das 
ist die Erfillung der Revolution der antichristlichen Sdhne. 


Der Helfer ist die alleinige Macht der Christenheit : vor . 


ihr aber erzittert der Antichrist. Der Antichrist hofft auf 
uns. Er baut auf unseren Materialismus, der keinen heiligen 
Geist mehr kennt. Er baut auf unseren Intellektualismus, 
der keine zu segnende Mater mehr kennt. Dieser dynamisch- 
weltverwandelnde, weltmacherische Geist der russischen 
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Antichristenheit bezeugt allein den Sturm des Helfergeistes, 
Schépfergeistes, der aus den Urspriingen weht. Entbrennen 
will der wehende Atem Gottes : entbrennen den sohnlichen 
Glauben, die sohnliche Liebe, die sohnliche Hoffnung. Feuer 
und nicht trocken Holz sind diese christlichen Urmachte. 
Die Vater haben alle Feuer des Herzens geldscht: sie fiirchteten 
rasch verbrennende Strohfeuer, aus deren Asche die Enttdu- 
schung aufsteigt. Aber es hat sich in diese echte Besorgnis eine 
menschliche gemischt, die Angst vor dem heissen Herzen 
der Séhne Gottes. Die Vater haben den Geist geddmpft. 
Die Tragheit des Herzens wurde darob tibermdchtig. Das 
ist das adrgste flir eine Christenheit. So sind wir heute 
Erbarmliche gegentiber dem leidenschaftlichen Opfergeist 
der Antichristenheit. “Der Helfer, der alllebendigmachende, 
alleinigende Geist des Christus ist da. Da&mpfet den Geist 
nicht ! 


Résumé 


I 


Only yesterday Russia was the country “par excellence ” of 
the patriarchal system, the system of the Middle Ages. The nation 
was. absolutely subservient to its father, the Tsar; in the same way 
the patriarchal Church bowed in all humility to the Tsar, as the 
representative of God upon earth. 

But the sons of Russia who went abroad to European universi- 
ties saw the Western nations up in arms; they saw Europe fall- 
ing away from the patriarchal system in Church, in government and 
in public affairs. They saw the Roman Church broken and divided, 
states without “ little fathers ”, where the people were self-governing, 
the deathly struggle for supremacy between capitalism and revo- 
lutionary socialism. They saw the condition of their own motherland, 
and its sufferings inflamed them with a burning impatience. Western 
ideas forced young Russia to a decision. Half of this young genera- 
tion fled from the spectacle of Europe rushing to disaster, and took 
refuge in the old orthodox Russia. Such were the young romantics 
described by Dostoievsky. Contrary to the revolutionary ideas 
of the West, they held to the conception of the divinity and fraternity 
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of men; Russia was filled with the spirit of Pentecost. But the 
Romantic period in Russia drew to a tragic close; the new spirit 
died out; the flight back to the original, orthodox Russian system 
drove out the new sense of divine brotherhood and of divine sonship. 
During this period, owing to the fatal connection between romanti- 
cism and reaction, the power of the Tsarist system became stronger 
than ever. Dostoievski, who had wished to embody the ideas of 
Western communism in a universal community, had to succumb to 
Marx, the prophet of the West, and it was Marx who determined 
Russia’s fate. This man, who had brought the working-class of 
Europe to self-consciousness, became the leader of thought among 
the revolutionary sons of Russia; he taught them to will, to struggle, 
to make demands, to change the world by force — in a word, revo- 
lution. He made them capable of heroic acts. 

Like the revolution in the West, the essence of the Russian 
Revolution is its rejection of the authority of the fathers, and in 
Russia this struggle found its bitterest expression, for many reasons. 
Europe was never as patriarchal as the East ; Europe is filled with the 
free spirit of the Greeks, with the free air of the German race and 
its eternal, heroic youth ; Europe has been the field of struggle between 
Emperor and Pope, and of the Reformation, in which the patriarchal 
system in the Church was completely overthrown. The whole 
history of Europe reveals the spirit of self-vindication. Quite differ- 
ent is the history of Russia, which is that of the East: absolute 
power and absolute obedience. The Russian is now just as violent 
in his revolt as he formerly was in his obedience to autocracy. Asia 
knows nothing of a “ golden mean ”. The Russian does not under- 
stand the European method, in which the fathers form the conservative 
and the sons the pioneering element. He does not understand the 
social democracy of the West, this middle-way between personal 
liberty and impersonal collectivity; he submits himself entirely 
either to anarchist personal freedom or to the will of the collectivity. 
Russia is as passionately communist as America is passionately 
capitalist ; they are the two mighty extremes, between which Europe 
hovers in a paralysis of indecision. 


il 


The decisive point is this: the authority of the fathers bears the 
name of God, thus the final aitack of communism is directed against 
ihe authority of God. Western social democracy has made religion 
a “ private affair”, The communist Russian recognizes no private 
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affair. Faith influences every single part of life; that is why the 
communist has to replace one faith by another. He is not an atheist 
but an anti-theist. Hence the conclusion reached by the Russian 
emigrants, by Roman Catholics, by European and American Protest- 
ants, that communism is the anti-Christ. Surely then the whole of 
Christendom ought to combine against this movement. 


But here another question must be faced : has not Christianity 
itself for years been in the service of anti-Christ ? What then is anti- 
Christ ? It is Satan taking the form of Christ, the spirit of self- 
deification. Christ is the everlasting Son, but these sons of Russia 
do not want to be sons; they want to be autonomous. The es- 
sentially satanic feature of communism is that its adherents do not 
wish to be sons, they do not wish to submit to any sort of paternal 
authority. But is the fault altogether on their side ? Have not the 
fathers broken the link, signified by the mystical idea of the Trinity, 
according to which the Father “ wants ” the Son and the Son “ wants” 
the Father ? They also have thought of no one but themselves ; they 
have not “ wanted ” their sons, but have treated them like irre- 
sponsible children or servants; they were blind to their own sins, 
ruthless towards those of their sons. Does it not strike us, that the 
communist attack is directed, not against Christ but against the 
name of God, Who has been represented to them as the Father- 
Tsar of heaven? Is the struggle against this Tsar-God really a 
struggle against God, as He is revealed in Jesus Christ ? Christ came 
as a brother of men, but Christians in the past have not wanted to 
have brothers but to be masters. And hence in all three spheres — 
in Church, state and society — the lust for power has usurped the 
place of Christ; the rulers of the Church treat men as irresponsible 
children, the rulers of the state regard them as vassals and inferiors, 
the industrial capitalists regard them as so many units of productive 
energy. 


Satan is always the spirit of division, and it is by creating division 
that he overcomes Christ ; he rejoices to see the red flag of the sons 
raised like a consuming flame against the white flag of the fathers. 
No one but Christ, the eternal Son, eternal King and eternal Brother, 
can mend the breach. The weakness of Christianity today lies in 
the fact that it has become a one-sided faction, with all the limitations 
which that entails. If Christendom refuses to submit to the divine 
command, it is free to take the way of all modern factions : it can 
shut its doors to communist anti-Christ, just as democracy is trying 
to shut its doors to Marxism. It can act as if it possessed the truth, 
mistaking its own rigidity for firmness, its deadly seclusion for decision 
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and its inertia for truth and constancy. But if Christendom accepts 
the judgment of God, and ceases to be a faction, it will be able to 
regain the complete universality, which dominates all factions, and 
which it receives through Christ. 


III 


Communism is really turning a society of brothers into a revolt 
against God; it is a caricature of the real brotherhood of the sons of 
God. The community which it sets up is not a community of 
brothers, but one of slaves revolting and exulting over their oppressors. 
The word “ son ” presupposes relationship with a mother, father and 
brothers; but communism does not recognize any family, either 
natural or spiritual. It has replaced family ties by a machine- 
system. The satanism of communism lies in the fact, that whereas 
the divine revelation brought us the eternal Brother and the eternal 
Friend, and revealed to us the face of the Father, anti-Christ crushes 
out the whole conception of man “ made in the likeness of God ”. 
Asiatic indifference about the individual is here showing its face. 
Just as under a despotism, the individual does not exist; it is only 
the clockwork machinery of the mass which matters. If the machine 
is in good running-order, then the world is saved. 

But the worst feature of the anti-Christian revolt of communism 
is the fact that this immense, satanic mechanism is man’s own 
creation. Communism recognizes no order in God’s creation, it 
sees no God in nature; the only things which have any value, in its 
eyes, are the fruits of human effort. The sons have revolted against 
God, their Father. They have even gone so far as to blaspheme their 
mother. Sonship no longer means anything to them; they are 
interested only in material things, and in man’s control of them. 
In their horror of dependence they refuse to recognize any authority ; 
one man is as good as another. Lenin and Stalin cannot be called 
“the new rulers ”; their power is not that of masters, but of intel- 
lectual machines. The supreme motive of communism is a burning 
hatred of God. And this feature of communism is to be feared; 
for Christians are not obedient to the discipline of Jesus Christ to 
the same extent that the communists are “ possessed ” by anti- 
Christ. 


IV 


Anti-Christ is the caricature of Christ, Whose place it has usurped. 
This explains the hostility of Christianity to communism. But is 
this the right attitude to assume ? We should be making things 
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too easy for Christianity and for communism, if we agreed. It is 
too easy to collect the old treasures of Christianity and protect them 
against communism; it is too easy for communism to cut itself off 
completely from Christianity. Christendom no longer belongs to the 
living Christ, and communism comes closer to modern realities than 
the Christ of Christendom. But communism could not triumph 
against the living Christ. Is it not the. fear of the living Christ 
which is responsible for the hatred of modern Christendom for the 
Russian anti-Christ ? It is the terror of old men, faced by a new 
world ; it is the pride of old men, who wish to preserve the status quo. 
Are we to cling to tradition, or are we to let the fruits of the Kingdom | 
of the Son come to birth ? That is the eternal venture, to which | 

Christ calls us. It is the venture of the sons, striving to replace 
the domination of the fathers, not by autonomy but by fraternity. 

In this way anti-Christ has forestalled Christianity, by setting up a 
community; herein lies its challenge. The old Christendom may 
struggle day after day against anti-Christian communism; but it 
is only Christ, the eternal Son, Who can overcome it. He is able to 
reconcile all men with Himself and with one another. But we must 
have faith in Christ, as firm as that of the communists in their anti- 
Christ. 

Europe is being paralyzed by two tendencies :-on one hand the 
materialistic humanism of the bourgeois civilization ; on the other 
hand the intellectual theology which finally becomes anti-human. 
These two tendencies hinder the advent of a believing, loving and 
hoping sonship. 

Today, when this fatal division is threatening our very roots, 
we must cling to the Russian idea of the divine man, Jesus Christ. 
Modern anti-Christ in Russia is only a proof of the Christianity, 
which ought to have been born there. The weakness of Christianity 
is patent, in face of the increasing chaos of the world. But there is ~ 
a reality which is independent of us ; the Helper is there, the Comforter, 
ihe Creative Spirit. The illusions of men must pass away before the 
Creative Spirit can begin to work. The eternal forces of Christianity 
are not dry wood but fire. The fathers feared and quenched any 
burning enthusiasm, and hindered the free action of the spirit. But 
the life-giving, harmonizing Spirit of Christ is at work. Let the 
Spirit blow freely ! 
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Contemporary Youth in Soviet Russia 


M. ARTEMIEFF 


Their Class Character 


Formerly if anyone spoke about “ youth ” he had in 
view the children of educated parents, and especially students. 
_In fact no other youth existed. There was no special 
“peasant youth” nor “ factory youth ”; these boys and 
girls were never an independent entity of social life. They 
were not taken into consideration as a social category ; they 
presented no special problems; they were but seldom 
described in literature. 

On the other hand, the “ youth ” of the intelligentzia 
was always a prominent factor in social life; it was an inde- 
pendent force, an autonomous part of its class. It was 
looked upon as the barometer of social opinion; it had its 
own ideology, usually opposed to that of the older generation. 
This aroused many special problems of youth, religious, 
social, moral and so forth. 

The class character of youth in Soviet Russia today is 
absolutely different. First of all, there are not one but two 
intelligentzia, which are active in social life. The first is 
the old one, the intelligentzia of specialists ; the other is the 
new one, that of the “ Vydvyjentzy ”, i.e. the most prominent 
workmen or peasants. Two types of youth correspond to 
these two intelligentzias. It is not that the peasant and 
workman youth has been transformed into a new kind of 
intelligentzia; the sons of workmen and peasants have 
remained as they were formerly, and scarcely play any 
independent part in social life. But from their ranks has 
sprung a whole army, a whole social layer, which has become 
a real force, a real intelligentzia. And it is of them that we 
must think when we speak of contemporary youth. The 
distinctive characteristic of this part of the intelligentzia, 
as compared with the whole mass of workmen and peasants, 
is that it belongs, in an open or covert manner, to the govern- 
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ment, and is thus distinguished from the “ specialist ” 

youth. When the children of this last type of intelligentzia 

manage in one way or another to attain to a position in the 

government they do not differ in anything from the’ prole- 
tarian youth; they adopt the psychology, the habits and 
customs of the latter. Thus the new youth is chiefly charac- 
terized by its political position in society, and hence it quite 
rightly calls itself “soviet ”, i.e. pertaining to the state, 
whereas the “old ” type of youth, the youth of the intelli- 
gentzia class, was characterized by its education. 


The Outward Appearance 


We shall call the old type of youth simply “ youth ”, 
to distinguish it from the soviet type of youth. Outwardly 
these young people are considerably different from the 
intellectuals of the preceding generation, though spiritually 
they stand very close to it. This difference is the result 
of the great difference in outward conditions and develop- 
ment. The thing that strikes us first of all is a kind of 
inward concentration and reticence, not generally natural 
| to young people. At the same time there is a certain per- 
| plexity and uncertainty in their ideas, which is, perhaps, 
the result of an unsatisfied desire for authority and leader- 
ship. Another characteristic feature of these young people 
is their early maturity, the result of the constant sight of 
so much suffering and sorrow, and a spirit of depression, 
melancholy or, in the best of cases, of resignation. The 
atmosphere of falsehood which hes like a heavy fog on the 


whole of soviet life, for they have to lie at every step they. 


take, if not in words then in the expression of their faces, 
has laid a baneful stamp on their appearance. In some of 
the young people it calls forth a spirit of animosity, in 
others — suffering or despair. I know a young man who, 
at the time of the so-called. “ clearing out ” of undesirable 
elements was accused of having a too dull face, which was 
not in accordance with the vigorous spirit of soviet life. We 
no longer see the former self-confidence, the careless love of 
talk, the care-free enjoyment of life; all this is broken down, 
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all this has been turned into ridicule, outraged, insulted ; 
nothing has been spared, down to the very recesses of the 
soul. That is why young people have become so reticent 
and reserved. 

And side by side with this type of youth there is the 
“ soviet youth ”, healthy, strong, gay, insolent, self-confi- 
dent. It is also reticent, but in quite another way. It is 
revengeful, coarsely materialistic, hostile and alien to all 
that is spiritual. Here we see quite different faces, like those 
of another race ; very short cropped hair, a firm chin, closely 
pressed lips, vertical lines of the face, an outwardly concen- 
trated expression of the eyes. All this is so new and foreign 
to the gentle, somewhat womanly expression of the Russian 
face. And their behaviour is equally unfamiliar: a deliber- 
ately stressed familiarity, a great freedom of relations, the 
use of the “thou ”, not as a sign of friendship but as an 
insolent attempt to infringe upon the forbidden boundaries 
of the inner intimate relations, a loose, ungainly gait and a 
peculiarly studied, artistic coarseness in all, in the voice, the 
movements, the words — such is the soviet young man. 
The clothes of these young people are also quite different 
from those of the others. Instead of the universally 
accepted dark shirt, worn by Tolstoy and adopted by 
all the intelligentzia, the Comsomol has a uniform, military 
type of dress: a leather belt and leather straps over the 
shoulders, leggings, all of khakhi colour. And this military 
spirit is to be seen not only in the dress but in everything : 
conversation, expressions, organizations, discipline, names, 
etc. 

Another peculiar feature characteristic of soviet youth 
is the fear of silence, not because they have a particular love 
of talk, but as a symptom of the loneliness of man, of his 
spiritual solitude. This demand to be always speaking, 
always in the streets, in the midst of the crowd, in the midst 
of the wild hurry of life gives the impression that soviet 
youth are actors in some kind of demoniac process. 


Contemporary Youth in Soviet Russia 347 


The Moral Aspect 


The outward appearance of the two types of youth 
reflects very fully their inner nature, their moral qualities. 
The first type of youth presents, from the moral aspect, 
a quite favourable impression, and this notwithstanding 
the depressing outward conditions. Their total lack of all 
privileges, the fact that they are called to be the redemptive 
sacrifice for the sins of their fathers, creates in them an 
inner, moral strength and thus makes them ready to accept 
high spiritual values. They have been left without outward 
help, and have therefore directed their energy to the inward 
things of life. Besides this, their very forsakenness has 
preserved them from many temptations, which are a danger 
to everyone who comes into contact with the affairs of the 
government. 

But it would be premature to think that these young 
people had already attained a high spiritual standard. For 
it is only the minority who are able to carry the spiritual 
burden. Their outlawed state, their oppression, is often 
the source of numberless misfortunes, which react on their 
moral life. Among the negative moral features of this youth 
we must name such symptoms as the unstableness of princi- 
ples, absence of moral responsibility. There is no doubt 
that they are often infected by many of the contemporary 
ills, such as pusillanimity and moral looseness, accompanied 
by loss of self-respect. 

The outward appearance of soviet youth speaks eloquently 
enough of its moral qualities. These qualities are very 
primitive. Among the positive qualities we must note 
strong discipline of the will, firmness of character, disinter- 
estedness, love of work, and a peculiar but often perverted 
feeling of honour. But in the midst of this there is a terrible 
moral confusion, a complete perversion of all the funda- 
mental and primitive ideas of Christian morality. It is 
unnecessary even to mention such qualities as humility and 
reverence; these virtues are simply incomprehensible, and 
are usually the objects of ridicule and mockery. But even 
the simpler demands of morality, such as kindliness, truth- 
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fulness, honesty, respect for age, politeness, are, from the 
standpoint of soviet youth, nothing but nonsense, bourgeois 
superstition, stupid priestly inventions. This negative atti- 
tude does not remain purely abstract; it is carried out in 
life. It is instilled from early childhood, through the schools. 
Neither kindness, nor pity, nor mercy, nor generosity are 
encouraged or cultivated among soviet youth. And the 
Christian prohibitions, such as not to judge, not to offend, 
not to slander, not to bear malice, not to revenge yourself, 
not to love outwards things — are equally in direct oppo- 
sition to the practice and teaching of bolshevism. 

Instead of the “ bourgeois ” 
made a new morality of its own, the so-called “ proletarian ” 
morality, which is in fact based on the well-known principle 
that “the end justifies the means”. This morality 1s 
nurtured by love of power and by fear. Materialism leads 
them to place their own interests before all spiritual ideals. 


The Intellectual Standard 


The intellectual standard of contemporary youth, both 
soviet and non-soviet, is much lower than the intellectual 
standard of the youth of the preceding generations, although 
contemporary youth begins independent. life earlier. It is 
true that even formerly youth was never characterized by 
particularly thorough knowledge, nor by a capacity of 
independent thought; it got its knowledge from books and 
summaries. But the high-school and still more the university 
gave a certain mental discipline and the habit of abstract, 
theoretical thought, without which no mental work is possible. 
But contemporary youth receives neither mental discipline 
nor the capacity for critical thought in the soviet schools. 
The first defect is the result of the whole system of public 
education ; the second deféct is purposely encouraged by the 
leaders of contemporary life, because it helps to strengthen 
a materialistic view-point ; for every abstract thought tends 
towards the temptation of idealism. 

In this struggle against abstract thought the most curious 
things are taking place, and even science is mercilessly 
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crippled. Fairy tales, legends, myths are completely tabooed 
— this is forbidden ground, poisoning youth with phantasies 
and mysticism. Even such innocent branches of science as 
geometry and algebra have been strictly supervised and 
worked: over, until they cannot be recognized. Who would 
ever have thought that the simple theorems of Euclid would 
be termed counter-revolutionary ; that the logical, abstract 
manner of proving them would be considered suspicious 
and harmful, and would be replaced by a new method of 
“concrete attainments ”, by means of measurements and 
changes. This example suffices to show how far other more 
dangerous branches of science have been distorted, especially 
all humanitarian branches of science. 

Very pernicious for the intellectual level of youth is the 
great burden of numberless social duties; the constant series 
of meetings and assemblies, with their flow of senseless 
words, which occupy the time and interest of youth. No 
less harmful and deadening to the development of youth 
is the standardization of knowledge, dogmatism, worship 
of the state, the deadening system of economic materialism. 


Youth and the Family 


The problem of youth and the family, of fathers and 
children, is an old problem. Misunderstandings between 
them, and the gradual separation of the children, did not 
begin at the time of the Revolution, but were prepared long 
ago. The crumbling away of the family has now reached 
such proportions in Soviet Russia, and youth stands so far 
away from the family, that it has ceased to be interested 
in family relationships. A new problem has arisen : quite 
young children are demanding rights from their fathers. 
This often culminates in most painful juridical cases. 
Another reason why the problem of children and fathers 
has lost its acuteness is because the children marry so early, 
so that they become fathers themselves, and the problem 
has to be decided in their own families. But in any case 
this almost complete break-away of the children from the 
family has borne, and continues to bear, very bitter fruit. 
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~ Among the other half, the non-soviet youth, this problem 
assumes quite another character. Here, on the other hand, 
there is much union between the parents and children, 
founded on common sufferings and common interests in the 
midst of the world. Unfortunately the deep ideological crisis 
which has overtaken most of the parents, and has discouraged 
them morally, does not contribute to make them leaders for 
youth, nor to allow them to transfer their ideas to the young 
people. So that the demand of youth for guidance and 
authority remains unanswered. 


The Sex Problem 


Many pages of contemporary literature have been devoted 
to the sex problem and the place allotted to soviet youth is 
a considerable one. But the conditions created by the 
censure do not permit more than a very small fraction of 
existing circumstances in soviet life to be made known. 
There exists an opinion, that the difference between religion 
and the revolution is that religion frees you from sin, and that 
the revolution gives you liberty to sin. This opinion has 
been fully justified by the present times. Many facts, 
figures, and the secrets of medical practice proclaim this 
loudly. The first thing that strikes one among soviet youth 
is the total absence of pure faces. There are only adult 
faces and children’s faces. We might think that no ages 
between these two existed at all. The ideal of a pure youth 
has disappeared. At least this is the case in all large cities. 
This is not surprising, when we know that it has become an 
everyday occurence for girls of fourteen to go to doctors 
for abortions. Soviet youth no longer knows anything of 
marriage, in the sense in which it has generally been accepted. 
Even official statistics are forced to admit that the number 
of marriages and divorces during the last five years proves 
that the duration of a marriage has to be calculated in 
months, not years. Yet statistics do not take into consider- 
ation that novel juridical conception of being “in a state of 
actual marriage ”, which is little by little replacing the 
registered soviet marriages. Therefore it is not surprising 
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that the bolshevics boast of having “nearly abolished 
prostitution ”. For why should the old bourgeois prosti- 
tution exist, when it has blossomed out so richly in the new 
legalized customs ? 

Justice forces us to confess that this crumbling-away of 
marriage, and hence the destruction of the family, has 
infected non-soviet youth too. Here also purity has become 
arare phenomenon. A young girl growing up in the midst of a 
“ backward ” family cannot go out in the streets unaccompa- 
nied by her brothers or some other grown-up man. Go out 
into the streets at the hour when schools are closing. You 
will often see that girls of twelve or thirteen try to attract 
the attention of the passing men with very equivocal jokes, 
or with obscene songs. “And if this is the behaviour of girls, 
what is to be expected from boys ? 

But still worse is the situation for youth outside the 
schools, in the streets which have replaced family life, in the 
club, in the Comsomol cell, etc. All Moscow is well aware 
of what took place in the Central House of the Comsomol, 
in the former building of the St. Catherine Institute for girls. 
Here were organized not only orgies, which terminated in 
open immorality, but there were even immoral acts during 
the lectures in the lecture-hall. When this became known, 
a scandal ensued, so that the “ Central Communist Public 
House ” was closed and given over to the Red Army. This 
kind of sport was continued in the upper rows of the Con- 
servatoire of Music. - 

Such is the sexual life of contemporary youth. Not so 
long ago the book of Artzebasheff, Sanin, called forth general 
indignation, and loud protests from all the more advanced 
parts of society, but now this very ideology and morality of 
Sanin has become incorporated in the life of young people, 
only in an even coarser and more trivial form. And yet there 
are those who are proud of this “achievement ” of the 
Revolution ! 
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Youth and the Church 


It would be a great illusion to think that contemporary 
non-soviet youth is in close contact with the Church. This 
opinion is corroborated by the fact that for young people 
attendance at Church, and still more participation in the 
life of the parish, is a manifestation of illegal activity which 
involves a great risk, the risk of losing the right of education, 
office, career, social position, and therewith the most necessary 
and fundamental conditions of existence. For such a heroic 
action, for such a religious testimony, you need a very burning 
faith and strong will, and not many are equal to it. But 
one thing is certain : as far as quality of faith is concerned, 
the development has been immense. It is long since the 
Churches have heard such an intensely prayerful manner 
of administering the Holy Mass, or since there was such a 
staunch kernel of believers in every parish. And in this 
respect the part played by youth (though not in great 
numbers) is very sympathetic. The religious optimism of 
the Orthodox pastors, their great hope, notwithstanding all 
the outward suffering of the Church, are, in a great measure, 
founded on the religious fervour of the young people, on 
their brave, sound, religious attitude, on their thirst for 
professing their faith. During the first half of the Revolution 
the new clergy were generally drawn from the old adult 
intelligentzia, from among the “ former ” people; frequently 
former officers. But during the second half of the Revolution 
the ranks of the clergy were more often filled by young 
people. The hierarchs of the Church have lately been 
more and more frequently obliged to restrain the fervour 
of youth ; to advise them to reconsider their decision and to 
recommend them to go in for special theological study. 
A still greater proof of the high spiritual quality of the 
development of youth is the Institute of Secret Monastic 
Vows, an institute which is becoming more and more wide- 
spread, and which will, perhaps, in the future be destined 
to play an important historical rdle. 

We must emphasize one more important circumstance 
in the relation of youth to the Church; if the great majority 
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even of non-soviet youth stand actually outside the Church, 
this does not mean that they are hostile to it. On the 
contrary, we have reason to think that this youth, though 
standing aloof from the Church, is not indifferent towards 
it. How often have we met young people who are kept 
aloof from the Church only because of the historical inertia 
of the life of the intelligentzia; their minds and hearts are 
ready for the Church, and all they need is an impulse for 
their will. Many of them are expecting some kind of miracle ; 
others unconsciously look upon the Church as the last shelter, 
if new trials await them. 7 


What are the Moving Impulses of the Life of Youth ? 


First and foremost we must insist on the great activity 
and restlessness of contemporary youth. Notwithstanding 
the immense burden of social work which youth has to bear, 
it still finds time for active participation in many sides of 
_hife. This can be explained by the fact that social work is 
generally connected with the interests and occupations of 
youth. Social work brings the collective principle into every 
enterprise, however small it may be. This is why an endless 
series of meetings is part of every kind of young people’s 
activity. 

Among all the interests of youth, the first place undoubted- 
ly belongs to sport, in all its aspects and manifestations. 
It would be difficult to say which kind of sport is most popular. 
Football matches attract tens and hundreds of thousands, 
just as they doin Europe. The new stadium, the “ Dynamo ”° 
near the Petrovsk Park, is constructed according to the latest 
American stadia. The difference between Europe and Soviet 
Russia is, that in Europe and America the whole population 
of all sexes and ages is interested in sport, whereas in Soviet 
Russia the immense majority of the lookers-on are young 
people. Sport is thriving in Russia, it is soaking into every — 
layer of the population, attracting not only the workmen, 
but also the peasants. The sport organizations are formed 
according to professional groupings. Every trade union 
has its own network of sport organizations, and competitions 
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are organized, first of all within every trade union, and then 
the inter-city and inter-union competitions are made between 
the strongest teams of the trade unions. Frequently there 
are separate competitions between large factories or enter- 
prises. It would be a mistake to think that soviet sport did 
not have its own professional sportsmen. These exist in 
nearly every branch of sport; they forsake the factory work 
and enter the service of the trade union as physical trainers. 
Generally it is they who take part in the international work- 
men’s sport competitions. Of the various branches of sport 
the most popular one, excepting football, is water sport; 
in winter there are also very many ski-ers and 
skaters. 

The second place, after sport, is occupied by the club. 
The bolshevics give much attention to this work. Sport 
and the club are mighty weapons for propaganda and for the 
instilling of a special kind of “communist patriotism ”. 
For a long time the club was a means of struggling against 
“dancing”. At first the struggle was only against fox- 
trots, which were everywhere forbidden in 1927. Then so- 
called Comsomol socials at home were started everywhere. 
At first this was permitted, but later on, when numerous 
literary works, a la Arlzebasheff appeared (e.g. The Moon 
from the Right Side) they began to be persecuted. This 
persecution greatly increased when it was discovered that 
these socials were made use of by the followers of Trotzky 
and by other “ deviators ”. Thanks to the beloved system 
of the Comsomol of “ socialist denunciation ” (the name given 
to the socialist reports of the Comsomoltzy and of the pioneers) 
the fox-trot was expelled from all private homes and became 
illegal. Scores of party men lost their party ticket, because 
of their love of the fox-trot. The same fate was awaiting 
all the other dances, which were permitted only in special 
choreographic courses. But forbidden fruit is sweet. And 
so forbidden dances became popular. The best-paid pro- 
fession in Moscow (naturally a secret one) was that of dancing 
master, especially that of fox-trot instructor, bringing in an 
income sometimes as high as £70 a month. This profession 
saved many disenfranchised persons from death. 
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Alcoholic drinks are forbidden in the clubs, with the 
exception of Easter night, when beer is permitted. The 
chief factor in the clubs are various groups: political education, 
current politics, five-year campaign, rationalization, women’s 
section, radio, photographical, military, language, musical, 
dramatic, literary, chess, etc. The prohibition of beer and 
dancing greatly undermined the work of the clubs and 
lowered the attendance. But when membership of a club 
was reckoned as part of the “ social stage of work ”, without 
which no advancement of a career was possible, and no 
office available, club life again began to thrive, and new 
“ volunteer ” members registered for it. 

It is interesting to note how youth reacts to the theatre 
and cinema. It is known that 75% of the tickets are sold 
through the medium of the trade unions, with a discount 
of 50%, and for credit. Thanks to this there are very many 
theatres, and they are always full. The cinema is just as 
popular. Before the introduction of the five-day continual 
week, it was difficult to find a place in a cinema on Saturdays 
or Sundays ; you had to queue for some twelve hours before 
suceeding in getting a ticket. 

Wireless is also much more popular than it is in Europe. 
Every boy of thirteen knows how to construct, for some four 
roubles, a primitive kind of wireless apparatus; for it is 
part of the school curriculum. Even in the sentry boxes 
along the railway line we see them sticking out. They are 
to be seen on the peasants’ huts and all over the city roofs. 

During recent years the so-called “ proletarian tourism ” 
has also become very popular. In a word, everything that 
can draw youth away from thinking of actual life, from social 
freedom and spiritual interests — all this is strongly 
encouraged by the government and immediately subjected 
to strict regulation and supervision. 


Vital Force 


In conclusion I must speak of two paradoxical phe- 
nomena. Notwithstanding all the hideous facts of the life 
of contemporary youth, notwithstanding the loss of freedom 
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and truth, notwithstanding the low level of intellectual 
development, the ignorance and the absence of the most 
elementary knowledge, notwithstanding all this we must 
admit that the general standard of development, or to be 
more exact, of realization of life, of contemporary young 
people and their capacity to find their place in life, is rather 
high. In this respect they compare very favourably, let us 
say, with their contemporaries of the same age among the 
emigration. Another circumstance, still more paradoxal, 
struck the author of this paper during the very first days 
of his life abroad. In spite of the universal under- 
feeding of the population, especially the insufficiency of 
albumen and fats, and also of other unfavourable conditions, 
children in Russia look much healthier than French, German, 
Danish and other children. In the famous parks of Copen- 
hagen, a veritable kingdom of children, rich and tenderly 
nurtured, the number of childish faces with the stamp of 
degeneration is striking. The condition of Paris children is 
not much better. Evidently alcohol is doing its terrible 
work, quite independently of all else. Compared with 
European children the Russian children are taller, stronger, 
healthier and merrier. Whether they will grow up to be 
robbers or heroes, who knows ? But that they will play 
an important part in the future of the world’s history there 
can be no doubt. And this is one of the few consolations 
when we think of our great country. 
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I 
The General Situation. 


The past two or three years witnessed another revolution 
in the thought life of the youth of China. Some twelve years 
ago, Dr. Hu Shih and a group of intellectual leaders started 
the Renaissance Movement in which the scientific method 
and the democratic spirit were emphasized. This did much 
to emancipate the people from the long established habit 
of loose thinking and blind acceptance of traditions, which 
are detrimental to real mental and material progress. 

The Renaissance Movement, however, is a movement 
primarily in the realm of the personal. I say primarily, 
not wholly, because out of the Renaissance Movement, 
which was intellectual and personal, emerged the “ May 4 ” 
and other movements which were practical and social in 
their attack on political. corruption, foreign exploitation, 
and social injustices. Nevertheless, the Renaissance Move- 
ment as a movement, was more interested in the change 
of personal attitudes than in the facing of social problems. 

There is now a change in the atmosphere. The social 
aspect of our life has come to the forefront and dominated 
the whole outlook of students. It is not such social problems 
as family and sex relations, illiteracy, narcotics, and the 
reform of certain time-worn customs, but the problem of 
the fundamental reconstruction of society. 

This changed outlook has been brought about by the 
following influences : 


1. The Renaissance Movement with its fearless critical 
spirit, was bound to lead people, step by step, to disregard 


(1) Written originally for the China Christian Year Book, 1931. The Section 
on “ The Student Christian Movement in China ”’ has already appeared in the 
Third Quarter Number of The Student World, 1931, under Chronicle. 
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all traditions and go to the bottom of things. The present 


change is the inevitable result of the intellectual revolution 
brought about by the Renaissance Movement. 


2. The political revolution of China, since the establish- 
ment of a central government in Nanking in 1927, has turned 
people’s attention to national reconstruction. This naturally 
leads to the question of how we should reconstruct. 


3. The influence of Russia is the most outstanding in 
the new atmosphere. Russia is the only country which 
has made a socialistic experiment on a national scale; and 
the idealistic elements in that experiment, despite its faults, 
have attracted keen and widespread attention. 


A large part of this paper must be devoted to tracing the 
development of these influences among the students in China 
today. 


II 


Studenis and the Kuo Min Tang 


Until 1927 the students were wildly enthusiastic about 
the Kuo win Tang (the People’s Party) and what it stood 
for. The northern drive of this party and the later unification 
of the country were expedited by students who threw in 
their lot with the supporters of the Three People’s Principles. 
Then, the Kuo Min Tang seemed to be the only hope of 
China, and to work for that party the royal way out for youth. 

Shortly after Nanking established its authority over the 
country, the situation suddenly changed. The policy of 
the government was to discourage, if not entirely prohibit, 
all youth movements. The reason for this is obvious. At 
that time the major obstacles to national unification had 
been removed and the government felt that students should 
once more devote their time to study. The real motive, 
however, behind this was the fear of communist influence. 
For a time the students voiced a strong opposition against 
this government policy. Thus the Tenth National Assembly 
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of Student Representatives meeting, though with some 
difficulty, on September 2, 1928, in Nanking, had as one 
of its chief aims the reviving and strengthening of the Student 
Movement. In spite of the government’s attitude, that. 
assembly was on the whole pro Kuo Min Tang, and so was 
its predecessor, the Ninth Assembly of 1927, which had to 
wrestle with the communist elements in order to free itself 
from their grip. 

That the National Student Assembly did not succeed in 
meeting in 1929 and made no attempt at all in 1930, is 
pregnant with significance, viz. that the attitude of the 
government had an alienating effect on the students’ faith 
in the Kuo Min Tang. Add to this the corruption which 
began to creep into the ranks of important party members 
as the result of a once more stabilised régime, and you can 
readily see how the rosy picture which students had painted 
of the near future gradually faded before their eyes. 

Another factor contributed to the students’ reaction 
against the Kuo Min Tang. The party authorities, in their 
eagerness over the expansion of the party, overdid their 
propaganda and mechanised the real vital elements of Dr. 
Sun’s principles. Instead of letting ‘the Father of the 
Republic’ win a place in the hearts of students, as he ought 
to be able to, he was almost made an idol to be worshipped. 
So far as the students are concerned, the forced growth of 
the party has meant its stunted growth. 


III 
The Communist Invasion 


Since after the split of the two parties in 1927, communism 
has been regarded as the enemy of the Kuo Min Tang, and 
any activities of the communists have now to be carried on 
in secret. It is not easy to get at the actual facts as to the 
spread of communism among students at the present time. 
But that communist influence is growing among students 
seems to be borne out by intimate observations. Those 
who participate in communist demonstrations in the larger 
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cities are chiefly students. In at least some of the student 
strikes in various institutions during the past year or so, 


we can easily detect a directing hand that can only be that 


of the Communist Party. In spite of the strictly enforced 
ban, communist literature still finds its way into the hands 
of students through clever devices of their distributors. 
One would, for example, come across a book with a cover 
entitled Paul, the Friend of Youth, published by “ the 
Christian Literature Society, Shanghai, 1930”, and would 
be surprised to find on the first page that it is really the 
Communist International Monthly. Or one would be 
attracted by the title of a popular novel on another book 
cover and find propaganda in the form of a folk song intended 
for the labouring class. The different forms of communist 
literature have a unique style : the language is sharp, piercing, 
and stimulating ; the facts presented are calculated to arouse 
the strongest emotional response; the remedies suggested 
are always drastic, thorough-going, and full of appeals to 
the less privileged classes. 

Just what percentage of students who join the Communist 
Party or communist youth groups are attracted by pecuniary 
or other ulterior considerations, it is hard to tell. There 
is no doubt, however, that a large number of them join 
because of conviction. And further we need not be surprised 
to find that the young women are not behind the young 
men in their courageous determination to stand in with the 
party, the members of which are liable any time to imprison- 
ment or death, besides being ready to undergo all sorts of 
hardships. 

What has been said in the preceding paragraphs may 
have already given us some hint as to why such a state of 
things exists. It may not be out of place to give a brief 
recapitulation of the reasons why communism has commended 
itself to a number of young people who are seeking a way 
out for themselves and for society in general : 

1. Disillusionment concerning what the _ revolution 
would achieve. Too much had been expected from the Kuo 
Min Tang and too little time allowed for that party to prove 
itself to the people. 
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2. The devastating effect of the civil war in China, in 
which the students are often personally involved, and the 
sight of the vast number of miserable, poverty-stricken 
people, particularly in war-ridden districts. 


3. The need of an outlet for pent-up youthful energy 
at a time when channels for its expression are under strict 
surveillance. 


4. The appeal to youth of an organization that is 
radically revolutionary and severely disciplinary. 


5. Resentment against the “ imperialistic-capitalistic ” 
ageression which has been considered the main source of 
trouble not only in China but all over the world. 


6. The world-wide unrest in which the foundations of 
old morals, ways of thinking, and institutions are shaken. 


If communism is to be dealt with at all, it must be dealt 
with in such a way that the causes mentioned above which 
have been responsible for its growth will be considered and 
- adequately attended to. 


IV 


The Proletarian Culture Movement 


When we speak of the interest of students in questions 
relating to social reconstruction, we must not suppose that 
such students are necessarily communists, or even remotely 
related to the Communist Party. There are a large number 
of students who are affected by the distressing conditions 
mentioned above, and yet who are quite unprepared. to 
accept communism as the remedy to be applied to the 
situation. All that they feel is that the present social order 
is fundamentally wrong in many ways and that changes can 
and must be made. 

Three or four years ago, the book market was flooded 
with literature dealing mainly with sex, marriage and family 
problems. Now, literature dealing with the social sciences 
comes to the forefront. Formerly, names like John Dewey, 
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Bertrand Russell, G. B. Shaw, Tolstoy and Tagore carried 
a good deal of weight among students ; now students have 
turned their attention to men like Marx, Lenin, Trotsky, 
Gorky, Bukharin, Lunacharsky, Upton Sinclair, Sinclair 
Lewis, Scott Nearing and the like. Twelve years ago 
Bertrand Russell would have been regarded as very radical 
in his views about sexual matters; but, last year when a 
Chinese translation was made of his Marriage and Morals, 
it hardly attracted any attention from college students. 
A social reformer like Kagawa would be regarded by many 
as too conservative. Even Gandhi evokes only mild admir- 
ation. . 

Here are a few facts about the Proletarian Culture Move- 
ment : 


1. Between the spring of 1928 and the summer of 1930, 
some 400 new books were produced. Of these 80% were 
translations and 20% original works. 


2. Of the 400 books, 70° were books on social sciences 
and 20% books of general literary interest. 


3. Of books on social science, five-sevenths deal with 
Marxian socialism. 


4. Of the general books, three-fourths were devoted to 
the promotion of the proletarian consciousness. 


5. The translated books are mostly Japanese, including 
Japanese translations of Russian and other books. English 
books come second. 


6. The nationalities of authors whose books were trans- 
lated are in the following order of frequency : Russia, Japan, 
United States, Germany, Great Britain. 


When we add to the above the fact that from 80 to 90 
per cent of the readers of the new books are students, we begin 
to see a significant development in the thought life of the 
students. Their interest is with the submerged class, 
the farmers and the industrial workers, and they want 
to see the betterment of their conditions come more by 
fundamental changes of the social structure than by slow 
ameliorative processes. 


i! 
1 
' 


Pree fs Rana Og wee 


ere 


A New Era in Chinese Student Movements 363 


One of the first organized expressions of the Proletarian 
Culture Movement was the “ Liberty League ” started in 
February 1930 by a group of fifty-one persons to protest 
against restrictions laid down by the government on freedom 
of speech, the press, and people’s organizations. This was 
followed a month later by the formation of the “ Federation 
of Leftist Writers ” in one of the private universities with 
the same purpose. According to this group, art and literature 
are not to be taken as luxuries for the leisured class, but 
should identify themselves with the sweat and toil of the 
oppressed, and serve as their organ of expression in opposition 
to the privileged and ruling classes. Study groups, magazines 
and other literary projects were started in connection with 
the Federation. These organizations had a good following 
among students. 

We are inevitably led to ask how long the government 
would tolerate this. The Proletarian Culture Movement 
came into existence when the Nanking Government was in 
the heat of its campaign against the northern rebels, Yen 
Hsi Shan and Feng Yu Hsiang, and while the communists 
were taking advantage of the situation to play havoc in the 
interior of Kiangsi, Hunan, and Hupeh. By the end of last 
October the victory of Nanking was assured. Since then 
the government has sent expeditionary forces against the 
communists. It has also issued mandates to enforce strict 
school discipline, with a view to curbing communistic activi- 
ties. Recently, raids were made in the book stores in 
Shanghai for literature propagating communism and several 
arrests made of store-owners, writers, etc. suspected to be 
related to the undertaking. Already news has reached 
us that the Leftist writers in Shanghai have found it undesir- 
able to stay within such close range of the Central Government. 
It is not probable, however, that the movement will die 
down so long as the world situation and conditions in China 
remain as they are. 
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Vv 
The Anti-Christian Movement 


The Anti-Christian Movement in recent years has taken 
a different turn. One does not hear so much about it, but 
what one does hear bears evidence that the former attack 
from the more or less intellectual angle is gradually giving 
place to an attack from the socialistic angle, that is from the 
standpoint of socialism and the materialistic interpretation 
of history. This. new attack also centres on Christianity 
on the ground of its being superstition and the “ running 
dog of imperialism ”, and so on, and the force of the attack 
is intensified by the clear-cut materialistic philosophy behind 
it. The following selections from recent anti-Christian 
literature will illustrate this point : 


“Gods are born of fear. The labouring class, in their 
state of extreme poverty, instability and despair, found their 
burden too much for them, and, driven by the thirst for life 
and dread of death, they created out of their imagination 
an omnipotent and extra-mundane deity to be their protector, 
too much disgusted by their suffering in this life to look 
for a saviour in the realistic world ”. 

“ The ruling class has used religion as their tool to prevent 


‘class conflict. They would blind the labourers to the 


understanding of the law of class consciousness and class 
struggle ; they would tell them to be patient, and to look for 
reward for their toil in this world to the world to come. The 
Christians have not only ignored the sufferings of the common 
people, but have actually encouraged the bourgeoisie to 
redouble their efforts to exploit the oppressed class’’. 


The above quotations are made from a special: “ anti- 
Christian ” number of a weekly of an important government 
university, a 128-page book, which appeared in the spring 
of 1930. Some of the titles of this issue are : The Proletariat 
and Atheism; Scientific Socialism and Christianity ; The 
Faith of Modern Youth : Science, not Religion. 


opi Bg oe 


A New Era in Chinese Student Movements 365 


There seem to be periodic outbursts of the anti-Christian 
fever, especially around Christmas time, but on the whole, 
public demonstrations, or even literature of the kind just 
mentioned are comparatively rare. In spite of this one 
must say that the anti-Christian feeling among a certain 
class of students is quite deep-seated. Moreover, the emotional 
and rather blind attack of former years has given place to 
a cooler and more scholarly exposure of the weaknesses of 
religion. 


VI 
Conclusions 


We have touched in the foregoing only the major move- 
ments among students. We have barely mentioned the 
“ Reorganizationists ”, ‘‘ the Anarchists’’, etc., whose influences 
are waning. No reference has been made to the narrow 
“ Nationalist ” group, which is still fairly alive, and none to 
Dr. Hu Shih and the “ Crescent Moon ” group. Dr. Hu has 
pointed out China’s five great enemies to be poverty, sick- 
ness, ignorance, corruption and disturbances, rather than 
the popularly denounced capitalism, imperialism, etc., and 
has advocated the use of scientific method in the necessarily 
slow process of reconstruction. Nor have we mentioned 
Liang Shou Ming, another well-known scholar, who felt 
the need for a cultural reconstruction as well as the uplifting 
of the lower strata of society in rural districts. All these 
different proposals have their following among students, 
but space would not permit our going into them in any 
detail. 

Let us now sum up with a view to getting a clear perspect- 
ive of the situation. We have entitled this paper A New 
Era in Chinese Student Movements. We have to see whether 
this title is justified. 

Running through the different movements, even in such 
opposite groups as the communists and the Christians, we 
find the predominant emphasis on social reconstruction. 
The revolution in China began with the racial and found its 
expression in the political. Later, as we have already 
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pointed out, it became an intellectual revolution in the 
Renaissance Movement. Now, we are entering the first 
stages of social reconstruction chiefly along the economic 
line. In each of these periods of revolution students have 
played an important réle. No single group has yet presented 
any scheme that is acceptable to the people as a whole. The 
Kuo Min Tang is now the ruling party in the country ; but 
even the principle of the people’s livehood has to be worked 
out with greater care and in greater detail before it can be 
applied to the present situation. This is a time of search, 
of experimenting, and of benefitting by the experiences of 
other peoples. In this search the students have already 
given their hearty cooperation. In order to know how 
prevalent these movements are among students, one has to 
be in rather intimate touch with the life of students from the 
inside. A casual observer may be surprised in many instances 
to find no trace of their existence in any form whatsoever, 
especially in the case of the communists at the present time 
when the government is keeping such a close eye on them. 
There may be many students who do not think beyond their 
curriculum problems, or their campus and personal problems, 
and yet when the time comes, they may be among the first 
to respond to a call for mass action. Just how these move- 
ments will develop it is difficult to tell. At present they are 
mostly in a quiescent state, but at least some of them hold 
seeds that may give birth to another glorious chapter of the 
story of students’ struggle for China’s emancipation. 
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Students and the Social Crisis in Japan 


MitrsuaAki KAKEHI 


A statement issued by the Christian students attending 
the Fortieth Summer Conference of the Japanese Young 
Men’s Christian Associations, appealing to Christian students 
and young men all over Japan to bring their united thinking 
and intensive study to bear on such fundamental problems 
as those of capital against labour, landowner against peasant, 
class against class in the light of the religion of Jesus Christ, 
has brought responses, favourable and unfavourable, not 
only in this country but in other lands. Some have written 
to me for more information about the movement, and others 
for detailed information as to its background, which will 
throw a sidelight on the true significance of the statement. 
This short article is an answer to these enquiries. 

If I should try to summarize in a few words a description 
of present social conditions in Japan, I could find none better 
for the purpose than these: “ Japan is now facing a great | 
social crisis ”. I venture to think also that these are words 
which can be applied to world conditions as a whole, and that 
the world-wide economic depression, which is producing an 
ever increasing number of unemployed in the midst of 
abundance and over-production, is going to challenge not 
only the economic and social but the moral and spiritual 
foundations of our present-day civilization. Marxian eco- 
nomists and leaders of the proletarian social and _ political 
movements have been preaching in Japan for the last few 
years, that in the present economic order under which the 
nation’s wealth is centred in the hands of a small number 
of capitalists, the rest of the people will be driven into. a 
situation where they will be completely at the mercy of this 
capitalist group. That is a situation which will inevitably 
produce a bitter class consciousness among the mass of the 
people, as proletariat against capitalist, and this will beget, 
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as the next step, a struggle against the latter’s control of 
economic and political power, which will end in the overthrow 
of the capitalistic economic order and the breaking-down 
of the present social structure. 

The present world economic depression, especially in 
those irrational aspects one sees in the endless processions 
of unemployed and of men filling the hunger lines, in the 
midst of an unprecedented accumulation of material wealth 
on the part of a small number of people, seems to endorse 
the above mentioned economic and social theory of Karl 
Marx. Moreover, in contrast to the indifference and seeming 
helplessness of government and political leaders, and of 
traditional economists towards this situation, there has 
loomed up the dead earnestness and strong conviction of the 
leaders of the proletarian movements and the Marxian 
economists with their programs and plans for coping with 
the situation. No wonder that the high idealism exhibited 
by the communist leaders, the extreme left of the proletarian 
movements — strangely born as this may be from their 
materialistic philosophy — together with their self-sacrificing 
deeds akin to those of religious martyrs, has been capturing 
the minds of our conscientious and thinking students, despite 
the contradictions and defects which are apparent in their 
theory and practice. What then is the position of Christian 
movements in this great social crisis? If an outsider 
should say, “ They have practically no part in saving the 
situation ”, we would not be able to make any definite protest 
against that hard saying. Christians, except for a few 
conscientious and progressive leaders, can be classed, on the 
whole, in their attitude towards those vital problems of 
today, i in the same category with the government and political 
leaders, and the traditional economists. 

In order to explain the nature of this attitude on the 
part of Christians and whence it comes, I should like to tell 
of an important incident which took the form of a general 
student strike in Waseda University, that most important 
and influential private institution founded by the late 
Marquis Okuma, Japan’s greatest statesman — an incident 
which is said to mark an epoch in the development of the 
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“student thought movement ”. To understand aright a 
student strike in a Japanese university, one should know 
the history of ‘‘the student thought movement ”. Into that 
I have no time here to go, even in outline. I must, however, 
call the reader’s attention to this fact, that the “ student 
thought movement ” of the extreme left is in reality an 
integral part of the revolutionary movement, under the 
direction and control of the Japan Communist Party, which 
is of course directed and controlled by the Communist 
International at Moscow. The student strike, then, is an 
important means for training communist students for leader- 
ship in the coming revolution, as well as an effective method 
for awakening the student mass in class consciousness against 
the university authorities, who, according to the communist, 
are completely under capitalistic control. Communist 
agitators are unceasingly looking for chances to sponsor 
coinplaints against the university authorities, which may 
enlist such support from the student mass as will lead a general 
strike. When once the strike is on, the regular slogans of 
the communist students will suddenly appear in the fore- 
ground and become the main issues. 

In the case of the Waseda strike the same tactics were 
most skilfully employed. The whole student body, thirteen 
thousand in all, were led to fight for the communist slogan, 
“University administration into the hands of the students ”. 
The strike lasted for a month. There were the regular 
scenes which one sees in labour strikes, such as demonstrations, 
picketing, and threats by force; most significant was the 
fact that the strike was conducted and controlled through a 
complete system of organization in accordance with the best 
tactics and discipline of the communist party. But most 
important of all from the point of view of our present thinking 
is the fact that the Christian students, numbering two 
hundred or more, had no voice and took no definite stand 
in that important issue of student life. They accepted 
supinely the lead of the communist students who are estimated 
at less than half their number. That they did not accept 
the principles and policy of the communists is evident ; 
but, either from lack of conviction and a program of their 
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own, or because of their traditional, other-wordly, self- 
satisfied religious attitude, they let things go, perhaps 
against their own judgment and wishes. We lack not only 
sympathetic understanding but true insight if we attribute 
the adoption of that attitude by the Christian students to 
their individual failure to live up to Christian standards of 
living ; the cause should be sought rather in the other-wordly 
faith which creates the individualistic emotional type of 
Christianity which predominates among Protestant Churches 
in Japan today. In other words, they are not trained to 
think of the Christian life in terms of community or social 
life. The weakness of this other-wordly individualistic life 
attitude of present-day Protestantism has been very strongly 
felt during the last few years by thinking Christian students 
who are forced to contrast their own life attitudes with those 
of communist friends, and who cannot help being more 
strongly moved by the practical religion which they witness 
in the lives of the latter. 

~ I must not fail to mention here the existence of quite a — 
large class of students who spend their days and nights in 
the mad rush for pleasure. These pleasure-seekers are also 
the product of the present social unrest. When students 
come to realize that in the dark future which awaits them 
after graduation no chance for self-expression will be theirs — 
at best they will become a part of the machine, at worst 
unemployed loafers for an indefinite time — they choose one 
of two courses ; either courageous revolt against the existing 
order or a self-forgetting indulgence in the world of jazz. 
Facing these situations, our thinking Christian students 
sharply face themselves with these burning questions : 
“ Do we really understand what it means to be a Christian 
in this age in which there is so much misery, suffering and 
unreasonableness ?”, “Are we really Christians?” It 
is no wonder that they issued the statement referred to 
elsewhere. It reads as follows : 

“ We, the men and women Christian students in attendance 
at the Fortieth Summer School of the Japanese Young Men’s 
Christian Associations, feel it our solemn duty before closing 
its session to issue a statement and a call to you. 
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“ This Summer Conference was first started in the year 
1890 by the progressive Christian students of those days, 
and ever since, not without many ups and downs, it has 
fought ably for the salvation of students and young people, 
sending out into the national life many strong leaders in 
all walks of life. While it is true that our Student Christian 
Movement has devoted itself to the idea of individual salvation 
founded on the so-called Evangelical faith and while our 
Summer Conference has been but one of many Christian 
institutions, it has fought with all its power for the realization 
of the Kingdom of God in this country of ours. 

“Today we are brought face to face with such difficult 
and fundamental problems as those of capital against labour, 
landowner against peasant, class against class. Noman of com- 
mon sense can but notice the serious fact that unemployment 
all over the country now amounts to more than a million, 
including an ever-increasing number of unemployed university 
and college graduates. These conditions constitute a great 
social crisis — a crisis caused by the self-contradictions of 
the present economic order. Against this unprecedented 
background, the Fortieth Summer Conference has opened 
its session. 


“ After seven days of intensive study, serious thinking 
and hot discussion, we men and women Christian students 
have come to believe that not the old Christian ideology of 
the Reformation can meet this difficult situation but only 
the new Christian ideology which has been developed out 
of the manifestation of the life of Jesus through the conflicts 
and unrest arising within this present social order. 

“ We have pledged ourselves, therefore, to unite under 
the banner of the Cross of Jesus Christ, and to give ourselves 
to the organizing of study groups as the first important step 
towards the systematic and constructive work of laying a 
strong foundation for the new Student Christian Movement. 


“ Let every one of us start at once the work of organizing 
study groups within his territory ! 


“Let us support Kaitakusha our national organ ! 
“Let every member get at least one new member ! 
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It is premature to speak of the achievements of this new | 
movement, but I can outline its main work at the present 
Suime S : 


1. Organizing study groups nee form the foundation of 


the new movement, and which can become the nucleus of 
a larger popular movement. 


2. Literature work which tries to produce books for Christ-— 
ians and the mass outside, presenting the truth of Christianity 


in relation to present social, economic and political problems, 
and pamphlets dealing with the same subjects but intended — 
for use primarily in study groups. 


3. Lecturing and holding conferences. 


In this connection I can also add that since the start 
of the new movement last summer, the Christian community 
in Japan has exhibited a lively interest in discussing what is 
the essence of Christianity with reference especially to one 
of its books entitled Christianity’s New Turn and Iis Basic 
Principles. If the new movement has not accomplished 


anything else, it has certainly caused new life to emerge in 


the Christian community. I shall be very happy to report 


before long on its further development. 


a 
C= 


a RT Yee erry: — eer 


: 
r 
; 
3 
q 
/ 


| 


Student World Ghironivic 37 3 


THE STUDENT WORLD CHRONICLE 


Toward a New Economic Society 


The Student Movement in the United States has recently issued 
a little pamphlet which has caused an unexpected stir all over the 
country. It is entitled Toward A New Economic Society and is the 
work of a commission of thirteen persons appointed by the Council 
of Christian Associations. : 

The excitement about the report was due to sensational news- 
paper notices in which it was erroneously made to appear that the 
Y.M.C.A. and the Y.W.C.A., with which the American Student 
Movement is connected, had declared in favour of a socialistic regime. 
This caused considerable alarm, and jeopardized financial contri- 
butions for many local associations, in spite of published explanations 
that the report was not the work of the general movements, but only 
of the students, and did not even commit them since it was issued 
simply as a stimulus for study and discussion. 

Whatever one may think of the recommendations of the pamphlet, 
it is obviously a sincere attempt to urge Christian students to look 
realistically at the economic world in which they are living. The 
inevitable objection that religion has nothing to do with economics 
is met in the foreword which explains why Christianity cannot be 
indifferent to the maladjustments of the present economic order. 

The first chapter begins right where students live and is entitled 
“The Economic Implications of Being a Student ”. It aims at 
showing students how much they are indebted to others for provid- 
ing them the opportunity of study, and seeks to rouse in them a 


desire to render intelligent service to society, rather than to advance 


their own individual interests. There is also a discussion of many 
practical matters such as student self-help, the wages of janitors and 
scrubwomen, and the correction of various abuses connected with 
student activities which involve the handling of funds. 

Another chapter takes up the problem of individual expenditure 
and makes a plea for spending less on oneself and more on others. 
The third chapter discusses the economic aspects of choosing a vo- 
cation, and advocates a system of “ planned vocational distribution ”. 
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The fourth chapter discusses practical methods by which students 
can take a larger part in industry, and the fifth chapter describes the 
cooperative movement and urges students to join it. 

The sixth and final chapter suggests steps to bring about a new 
economic order in which there will be a more equitable distribution 
of wealth and opportunity. The commission advocates, among other 
things : insurance for unemployment and old age; a reduction of 
tariffs; increased inheritance, income and excess profits taxes; 
and the social ownership of public utilities, natural resources and 
basic industries. It was this chapter which caused the furore in the 
press. 

It is rather remarkable that in a pamphlet on a new economic 
order no references should have been made to communism or to its 
threat to the present system. This subject was omitted, along with 
many others, as being too remote from American student life to be 
discussed in the limited scope of a pamphlet. 


The report carries with it the marks of its student origin. It is | 


inevitably academic, most obviously so when discussing practical 
measures. It is typically youthful in its extremely critical attitude 
toward present conditions and its uncritical, and rather naive accept- 
ance of the various remedies which it advocates. Nevertheless, 
the ethical earnestness of the report is tremendously significant, 
and it will undoubtedly fulfil its purpose of challenging students to 
think more deeply about economic problems. The conclusion of 
the report is as follows :- 

“ Whatever its name, the new party should stand resolutely for : 
unemployment insurance by which the horrors of joblessness shall 
be mitigated until a reorganized economic order eliminates the evil ; 
for old age pensions which would enable those too old to work to 
spend their declining years in decency and self-respect ; for a reduction 
and eventual abolition of tariff duties ; for an aggressive, intelligent, 
world-mindedness as over against a provincial exaggerated national- 
ism; for a drastic reduction in armaments as a serious menace to 
international good-will and a drain on national revenue of funds 
which should be used for social welfare ; for an extension of public 
educational and recreational facilities; for increased inheritance, 
income and excess profits taxes which would provide more revenue 
for social welfare and move toward equalization of opportunity ; 
for the social ownership of public utilities, natural resources, and the 
basic industries. 

“ Collective action toward a nobler civilization, with those engaged 
in the quest organized as producers, consumers, and citizens, will 
be a long step toward the realization of that society. It is quite 
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true that no social arrangement can ever be a substitute for kindness, 
integrity, and imagination. But it is equally true that in a society 
such as that which we have briefly indicated, these virtues might more 
congenially flourish. The hope is at least worthy of our consecrated 
effort. In our complex world the welfare of eachisinextricably inter- 
twined with the welfare of all. To understand and act upon this 
principle injects an ethical consideration into the function of bread- 
winning and relegates that function to its proper sphere in the art 


of human living ”. 
CHARLES H. CORBETT. 


A Study Outline on Disarmament 


The following plan which has been prepared by Yale students 
is a fine example of the studies on Disarmament in which student 
Christian organizations all-over the world are engaged :- 


“The Yale Disarmament Group has set as its ultimate goal a 
decision as to what the attitude of the United States should be in the 
great conference for reduction of armaments to be held next February. 
After a careful consideration as to procedure, we adopted the follow- 
ing outline, and recommend it for disarmament groups of this kind :- 


I. What the United States can ask for and obtain in the Confer- 
ence is determined to a large degree by the viewpoint of other nations. 
Each major power (Great Britain, France, Japan, Italy) and the states 
of Central Europe has, therefore, been assigned to a different member 
of the group, who will then study the attitude of his power toward a 
disarmament program from the historical, social, religious, political 
and economic viewpoints. It is essential that the attitudes of the 
country be known in regard to the relative importance of arbitration, 
security, and disarmament, in its foreign policy. Furthermore, 
since what all the nations will ask for and obtain depends to a large 
degree on their confidence in the League of Nations, an additional 
member will make a study of that body. A sixth member will 
assume responsibility for Soviet ‘Russia. If so desired, several 
additional students might be included to cover the Balkan states 
Poland, etc. 

The problems of these countries will be studied individually by 
the different members of the group, preferably during the summer, 
after which all members will combine in a joint consideration of the 
relation of these problems to the United States in particular. In 
making these assignments, consideration has been given as to who 
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can best handle the given fields. For instance, a student of the 
Far East has been given Japan; a student of international relations 
the League, and so on. 


II. Several meetings at the opening of school will be devoted to 
presentation of reports on summer work, taking two of the six or 
more fields of interest each meeting. Discussion and questions by 
the entire group will follow the presentation of the reports. 

The concluding meetings will be devoted to reports and discussions 
of questions regarding the United States alone. 

The secretary of the group will then complete his report and for- 
ward it to the committee for New England. In orderz to insure the 
greatest effectiveness in the undertaking, these college reports will 
have to reach the central committee by Christmas. 

We feel that the viewpoint of a college upon the disarmament 
issue may be better prepared by a group of representative college 
students than by a college-wide poll. Obviously, more scientific 
conclusions can be reached by the work of a small interested group 
than by the less intensive efforts of a larger and unwieldy group. 
However, before submission of the report, the disarmament com- 
mission should secure a vote of confidence from its Christian Associa- 
tion, the Liberal Club or allied organizations, and if possible, from the 
college student body. 


III. Immediately on the opening of college in the fall, a secretary 
will be chosen to keep a record of the important findings and draw 
up a final report. Questions for study of the American situation 
alone will then be assigned. A group of possible questions concerning 
the United States follows : 


(1) What relation exists, if at all, between the armaments of the 
United States and the following factors ? 
a. The creation of a martial national spirit which might be a 
menace to peace. 
The economic burden imposed by armaments. 


c. Private interests dependent upon Army and Navy contacts, : 


such as munition plants. 

d. ‘The absorption of that large non-creative, non-contributing 
portion of society found in the ranks of the Army and Navy. 

e. Causes of international friction, creating an atmosphere of 
fear and suspicion. 

/. The requirements of an adequate national police force. 


(2) What influence is exerted by patriotic societies and veterans’ 
organizations ? 
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(3) What influence is exerted by pacifist societies and Christian 
Churches ? 
(4) _ Can a disarmament policy be advocated without sacrificing 


national security ? How far can limitation and reduction ee sea 


without jeopardising national safety ? 


(5) Is the military and naval opinion justified that the United 


~ States is inevitably threatened by basic natural enemies; if so, can 
this country afford to pursue a disarmament policy, and what effect | 


would such a policy have upon relations with its natural enemies ? 
(6) Should a nation’s strength, as expressed in its armaments, 
govern the success or failure of its foreign policies ? 
(7) If the United States leads in a disarmament program, what 
will be the effect on other nations ? 


a. Is it feasible to have disarmament “ by example ” ? 

b. What influence does the United States wield as creditor 
nation to Europe ? 

(8) Does an aggressive. communist international movement 


affect the United States’ opinion as to the need for armaments ? 


(9) What role does the United States play as a traditionally 
neutral nation, and does the change of neutral status . since 1918 


affect our stand on armaments ? 


(10) What role does the United States ie as a moral ieatiar of 
the world ? 

(11) What influence does the Kellogg-Briand Peace Pact exert 
upon the stand taken by the United States on disarmament ? How 
does the possibility of a “ defensive war ” affect the situation ? 

(12) What would be the effect of American participation in the 


| World Court or the League of Nations ? 


(13) Is the assumption by the United States of international 
police powers under the Monroe Doctrine a justification for armament? 

(14) To what extent is the naval strength of the United States 
contingent upon her responsibility for her Pacific possessions ? 

(15) What is the significance of the diametrically opposed 
attitudes of the different nations in regard to the freedom of the seas 
in its bearing on the disarmament problem ? ” 


‘* The Letters of a Comsomol Activist” 


One of the best ways of learning about Russia is to read commu- 
nist publications, newspapers and journals, as well as present-day 
soviet literature. In spite of the existence of a heavy censorship 
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one can get a vivid picture of present-day Russia. An interesting 
document, among others, appeared last year in Leningrad entitled 
The Leiters of a Comsomol Activist. It was published by the commu- — 
nist publishers “ Priboi ”. Two authors — Constantine Mankovsky 
and Peter Shalashev portray in it the life of communist youth. 
The document takes the form of letters to a friend from an “ activist ” 
of the Comsomol. These “ letters ” first appeared in the Red Proleiari- 
an and led to much talk and discussion in the Comsomol. This 
made it impossible to suppress them, so they were “ combed by the 


‘censor’s comb ” and published as a separate volume. The communist 


publishers themselves admit “ that the letters collected here cannot 
be considered as a literary invention. All the quotations given 
below are taken from the book passed by the censor. The letters 
show us the revolutionary enthusiasm, dreams and hopes of a young 
communist. The dreams are shattered, good seems to turn into 
evil in a surprising way. There is no freedom, no love, no friend- 
ship, no God — man is left alone with himself in utter loneliness and 
darkness. Materialism becomes the sole basis of life when man is 
a god to himself. Old idols have been pulled down, new ones are 
becoming unveiled — the last idol left, man’s personality, totters 
to the ground — then comes death? or resurrection? That 
remains to be seen. 


The hero of the Letters is Constantine Grachev, a peasant. Asa 
child he worked in a brick factory. He was 16 when the Revolution 
broke out and “turned all our life up side down ”. He enlisted, 
was sent to the front, taken prisoner by the Whites, then escaped 
and returned to the regiment. After many adventures he returned 
from the front after the Riga Pact. He accepted the Revolution 
much more with his feeling than with his reason — he is neither a 
fanatic from amongst the intellectuals nor a proletarian of the towns 
— he was and remains a peasant. He had no class hatred, he only 
instinctively sought a better and a fairer life. Leaders proclaimed 
that the truth was on the side of the bolshevists. Fight to the bitter 
end — one last effort and the whole world will be changed — there 
will be neither rich nor poor, neither blood nor tears — it will be 
paradise, perhaps a poor one at first, but at least a fair one. And he, 
a member of the Comsomol, fought for all this. He started as a 
Red Army man: “ With the Revolution came the Comsomol — 
the hungry commune of happy fellows... ” Life -was hard yet unfor- 
gettably enthralling. He had no cold hatred towards the Whites, 
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all were men to him. “ We caught up the Whites. Here for the 
first time I was driven to killing aman. A heavy feeling grips one... 
For a week after I was tormented by nightmares... After the battle 
comrades found me in the steppe lying unconscious... I remember — 
when I came round I sobbed all night, biting my hands...” 

But war soon effaced all these sentiments. On returning from 
the front he finds no trace of military communism with its brother- 
hood of poverty and hunger. He sees the NEP (new economic 
policy). “ You cannot imagine how depressing it was to see the 
new glaring advertisements of the shops, the plated glass windows 
with joints of ham, fresh strawberries and pine-apples behind them, 
to watch ladies in rustling silks and hear the sounds of music from 
the open windows of restaurants and other places of entertainment ”. 
His ideals seemed to fall, but then he accepted these tactics of his 
party — perhaps it was the only way of reviving the country. He 
went to study at the ‘‘ Workers’ Faculty ofthe University.” “Ina 
small room there are five of us, the ceiling is low, the walls are 
dripping with damp, it is as cold as in an ice-cellar, and there is no 
wood for heating... We hardly have any money at all. We could 
only afford a second course at meals in the communal refectory on 
revolutionary feastdays. Usually our food consisted mostly of 
bread and tea with some raisins occasionally... However, we 
managed somehow... The chief difficulty was to adjust our study 
with our labour in the harbour... It was also hard about clothes. 
We were all worn to tatters...” For the entire commune there was 
only one pair of ‘“‘whole’’ trousers. “ We used them as the need 
arose. Someone must go to an evening meeting or to the theatre — 
he puts them on. And yet it was a merry time... A regular din of 
discussions and arguments till we felt dead tired. Now, in a year, 
I could never read the amount I read in a week... And the theatres, 
the lectures... of course we went without having to pay, and of 
course we went to the stalls, not the gallery or anything of that kind. 
We regarded the men who controlled the theatre tickets as our class 
enemies, and we triumphed over their defeat ! ” 

On completing his course he was ordered to become an instructor 
to the Regional Committee of the Comsomol in Leningrad —“ in 
the advance-guard of the World Revolution ”. ‘There he comes in 
contact with wide masses of soviet youth, with actual life as it is. 
One of Grachev’s last letters is written after about 10 years of ex- 
perience and work. He writes from a dirty pub, choking himself 
with alcohol, on a slip of paper with an odd bit of pencil. ‘“ They 
have spat on my soul, Peter, filled it with rubbish, made a mess 
of it, have squeezed everything out of it, like out of a lemon, and then 
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they have thrown it into the dustbin...” He thinks of suicide. He 
believed in “ socialistic building ”, in Marxism, in the Comsomol. 
What did he see? We quote his words from the book giving his 
impressions, with a note here and there by way of explanation, as 
it is only possible to quote a very small portion. 

« A member of the Comsomol is asked — ‘ How are you getting 
on?’ ‘I only earn 100 roubles’, he replies sadly... We badly want 


workers in the clubs, as they are in a bad state: they seem dead, — 


people say they are dull. We want to send a man. ‘ Go, brother, 
to the youth section of the Triangel’ (a factory). Was he interested 
in the work? No. His only question was ‘ and how much will 
they pay me there?’ ... Many fellows have I seen pass before me, 
and all, starting with the secretary of the organization and ending 
with the pioneer worker, all asked me the same question: ‘ How 


much ?’ And I must say that I have only taken the average type, | 


fellows who are not at all bad in essence... Money, material well-being 
is the foundation of all... And the most disgusting thing is that the 
more a fellow earns, the more greedy he becomes...” He goes on: 
“ Well and good if this struggle was only for a piece of bread. No, a 
thousand times no. The struggle is waged for a silk gown, for ladies’ 
patent leather shoes, for Scotch wool stockings, for Coty’s complexion 
powder, for the means cf going to a restaurant, to a dance, to be able to 
get abundant drink...” — and all this on the background of almost 
common starvation. But still how do those work who still want to ? 
“Badly, very badly ”, says Grachev. “If one looks from the 
outside everyone is busy, people run about the whole day long. 
But they have no time for anything: there is no time to read, no 
time to study, no time to work among the workers’ children. No 
time for the theatre, no time for sport, no time for the radio, no time 
for visiting the club of the party.” But where does the time go ? 
Grachey gives a record of his working day — 13 hours! Out of 
them, he considers, that no more than 5 hours are taken up by work. 
The rest is spent owing to bad organization and in people doing 
their personal things in working hours. “ The nation is tired of 
living in barracks. A lot of the work is artificially thought out, 
to make it look like work. In this way numerous questionnaires are 
issued — 200 to 300 questions each, which are necessary to no one, 
and show nothing.” One of these contained, for example, such a 
question : “ With whom of the fellows (or girls) at our works would 
you care to have sexual intercourse ?” 

“« Why do you drink ? ’ — I asked a youth. ‘ Everything is so 
dull and dreary, little brother ’, he answered without a moment’s 
thought. And he is right; with these words he condemned all 
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our cultural and educational system. Not only this boy thousands of 
fellows don’t knor what to do with themselves from, cheerlessness 
and sadness in their spare time. They drink, they become dissipated. ent 
It is characteristic that the younger the fellow is, the more he drinks. —— 
_ An evening party — drink; Christmas, Easter, even our own revo- 
_lutionary festivals — none of them pass without vodka.” ... Do 
i they read? Yes, they do, but what ? “ Recently in one of the 
collectives they made an unexpected inspection of the library. — 
And what did they find? The fellows never read classics like 
Tolstoy, Gorky, Dostoievsky, they are never interested in political 
os or scientific literature and read very few of our proletarian 
Sil - authors...’’ What do they read? Mostly literature which very 
crudely eeorts the sexual question. 
Is there any glimmer in this dark life? Perhaps love ? Bee 
most love does not exist — the physiological act alone is recognized. 
“ With our tongue, all of us like to wag about the new family, the new 
idea of marriage, the new morality. In a word — everything is new, 
while at home, in secret we are all engrossed in the same old disgusting 
things... I will tell you quite frankly and honestly how the vast 
majority of the Comsomol fellows look on a woman. You think 
they consider her as a comrade? As a friend ? This is all non- 
sense! ‘Show me, brother, at least one strong firm girl.’ O, 
Peter, the times are not like this now. The girls are worse than the 
fellows, they are a hundred points ahead of each one of us. It was 
only in the olden times, brother, that a fellow had to ‘ make love ’ 
to the girl, tell her tales, promise stars from heaven !_ Now everything 
is much simpler. They come together and then go apart. And 
if the passing tie has unexpectedly complicated itself by an incon- 
venience, they club up together and collect money for an abortion to 
be made, and that is all...” To Grachev’s peasant soul this is quite 
unbearable. He writes further: “ One cannot marry these days, 
brother. One has so little faith in the permanency of friendly o 
relations from the woman’s side. Old sex morality has been destroy- Bate 
ed, while there is no new one that one can see...” AN 
But perhaps in this wild milieu there are other human feelings hia 
— comradeship, communal solidarity ? On this, in theory at least, Biahy: 
all their life is built. No, this is not the case. “ Fora drinking 
party we easily throw out fives and tens of roubles, but simply 
to help a man who is in trouble, no, we have not ‘ high’ enough 
feelings. If one comes across separate high-minded individuals 
other people will always interpret their actions in the worst way, 
will throw and stamp into mud the cry of their soul. A girl, who 
had recently arrived from a village came to work at a textile works. 
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She has no room. She is obliged to spend the night in a hostel 
for thieves and prostitutes. She feels that she might perish in such 
surroundings. She begs, she entreats all to help her. She puts 
up a notice at the works : ‘ Comrades, I live in the night shelter. 
Help me, show me a room!’ No one does anything, neither the 
collective nor the girls’ friends. At last one fellow from the Comsomol 
suggests that she should live for the time being at his place. What 
came out of it 2? A rumour went round that she ‘ lived with him ’. 
Giggles, hints, questions began. The girl was pure, rather simple 
and innocent, she attempted to protest. This made it worse. Her 
girl friends with a pretence at compassion asked her ‘ in what month 
she was’ while the fellows approached her with dirty suggestions. 
She finally hung herself. Another example. In one collective, 
owing to the hard conditions of life, a fellow from the Comsomol 
fell ill. He had no relations there, but many friends. But as soon 
as he went to hospital everyone forgot him, not a single friend came 
to see him. The number of letters that he wrote, the number 
of times he entreated fellows to come and see him, no one even 
thought of writing him a note. His nurse afterwards told me that 
his last words before dying were — ‘ only rotters, not comrades ’. 
These words he pressed out with pain. And he is right... All this 


is very sad, Peter dear, and fills me with awful fears for our youth 


— evil is very deep-rooted in it.” 
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BOOK REVIEWS 


The X Y Z of Communism 


THE X Y Z OF CommuNIsM, by Ethan T. Colton. Macmillan 
Company 1931. 


The author explains that A B C of Communism is the title of a 
text book on communist theory, written by Bukharin and Preo- 
brajensky ; and the X Y Z is, so to speak, the other end of the 
theory, i.e., its practice and results. His is a worth while task, for, 
while there is much information available on the economic and social 
aspects of life in Russia, there is too little attention paid to viewing 
this life in light of the avowed objectives of the dictating Communist 
Party. So many people you meet look upon the communist ideas 
of class, war and world revolution as vague hopes or pious phrases, 
like the idea of the coming of the Kingdom of God among Christians, 
and it is therefore refreshing to have someone insist that “ the fullest 
literal content be given every sentence and word ” in the communist 
programme. In this spirit the first chapter deals with the following 
sentence taken from the A B C of Communism: “ Sooner or later, 
notwithstanding all the wiles of the bourgeoisie, the workers will 
come into violent collision with the master class, will dethrone it, 
will destroy its robber government, and will create for themselves 
a new order, a communist order of labour ”. In the same spirit he’ 
approaches the following topics, which appear as chapter headings : 
“Dictatorship of the Proletariat’’. -‘ Production and Distribution”’. 
“ Dictating to Labour”’’. ‘‘Communizing Agriculture’. ‘‘ Creating 
Communist Mentality’’. ‘‘Communism and Religion’’. ‘‘The Youth 
Product’”’. ‘The Red Empire’’. ‘‘ World Revolution ’’. 

By viewing incidents, figures and soviet institutions as results of 
fundamental communist doctrine, the author helps the reader who 
is not expert on Russia to understand otherwise confusing events — 
and party actions. Thus, for example, he explains the struggle in 
1929 between the Soviet Trade Unions and the party as being a 
conflict between “ the interests of the working class as employees ” 
and “ the interests of the state business organization as employers ”, 
at the end of which the proletariat, the actual working people, 
finally had to bow to the proletarian state — the actual dictatorship 
of the proletariat. 
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Mr. Colton also renders a useful service to truth and fairness in 
exploding the fair bubble for western Christians that communist 
anti-religious policy is purely a reaction against the Russian Orthodox 
Church. ‘“ Karl Marx, the doctrinal father of communism and its 
anti-religious content, a German Jewish scholar, probably never 
saw a Russian church service, priest or communicant. His exile 


was spent principally in England and France. He coined the much ~ 


reer} 


quoted phrase ‘ Religion the opiate of the people ’. 


In the face of masses of conflicting statements about Russia, it 
is difficult to maintain balance and avoid drawing false conclusions. 
Some authors content themselves with giving good and bad or pro 
and con about Russia, leaving the poor reader only more confused 
than he was before. It is a merit of this book that the material has 
been well digested and the author offers criticism based on conviction. 
His information is authenticated and his logic in drawing conclusions 
is clear. Yet his object seems not to be the rather futile one of 
unmasking the bolsheviks, but presenting the actual and logical 
developments in practice of bolshevik theory, so that the whole, 
theory and practice, stand clearly before the reader for his intellectual 
and moral judgment. In this connection, | would recommend es- 
pecially the reading of the chapters on “ Communism and Religion ”, 
and on “ The Youth Product ”. 


When it comes to dealing with economic and political matters, 
any book on Russia gets stale within half a year, especially if it is 
written, as in this case, from a plainly bourgeois point of view. 
Collectivization, the Five Year Plan, and political tactics can only 
be understood by entering into the Marxist manner of thinking, 
viewing them from the inside, not the outside. The author has not 
done this, or he would not use the word “ ownership ” as he does on 
p. 124. The worker is not supposed to be “ conscious of ownership 
ina plant ”. He is supposed to be conscious of responsible participa- 
tion in control, operation and social (including his own personal) 
sharing of the product. Similarly the quotation from the A. F. 
of L. on p. 56 permits communists to charge the author with bourgeois 
prejudice ; for thus the communists would brand the idea that the 
workers know what they need. A Marxist would say that when 
workmen vote “democratically ” for anything not Marxist, they 
simply reveal lack of political education without which they cannot 
know what is good for them. 


If the author had delayed publication till this summer he would 
have had further matter to cogitate upon for his chapters on 
“The Class Struggle’ and on ,, Creating Communist Mentality”’. 
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A new NEP in the internal class struggle has come to the fore. 

A new favoured class has arisen — the engineer-technical workers. 
The proletariat as the “chosen people ” for the moment at least, 
are eclipsed, and in place of whole pages of the Izvestia given over to 
“the nation must know its heroes ” with photos of bench workmen 
and workwomen, you find articles in all the papers applying to local 
situations, Stalin’s June pronouncement that equality is not commu- 
nistic and that technical (non-proletarian) personnel must be given. 
larger pay than workmen, and their social status must be rated at eee 5» 
least as high as that of the workers themselves. The Izvestia of pie a 
August 14, for example, officially announces the bestowal of the \ ae 
Order of Lenin on a professor and his assistant for chemical research. 
How different from the attitude during the Schakhta trial, when the 
prosecutor declared that specialists “ should be surrounded with an 
atmosphere of healthy communist suspicion ”. 

‘While the book is an aid to the understanding of the soviet régime, 
it shares the weakness of most works on Russia in giving inadequate 
attention to the philosophical basis of the Marxist programme, 
particularly its development out of Hegelian dialectic philosophy. 


The philosophical approach is essential, for without an understanding at 
of the process by which Marx arrived at his conception of the society- age 
that-must-and-will-be, one cannot properly understand the methods ar 
of Lenin and Stalin, for whom achieving the method is quite as rts. 
important as achieving the society. Communism is not a mere eee 


type of society, but the engendering and perpetually dynamic 
force of that society. It is the existence of this “ spiritual ” quality ee 
that makes it possible to contrast communism and Christianity ; 
and this in turn explains why the A BC states that “ religion and 
communism are incompatible, both theoretically and practically ”. 
These are two conflicting ways of salvation. Even the Eastern 
Orthodox teaching, that salvation is not for the individual but for 
the whole body of the Church, has its counterpart in the Marxist 
doctrine, that “the communist revolution can be victorious only as 
a world revolution ”. Furthermore, prolonged party membership 
is conditioned by conversion in a truly religious sense ; except that, 
since there is no soul in Marxist conceptions, and no spiritual life, 
the communist conversion is only known by its expression in life, 
primarily by conformity to the party line, and enthusiasm in working 
for it. As the Christian by conviction has discovered and become 
at one with God, so the communist by dialectic (voluntarily imposed 
process of mental and psychic clash leading to a cataclysmic change 
in personality — conversion) discovers the society-that-should-be ; 


‘the inner change becomes itself associated with the object of devotion, 
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and the combination, a,permanent dialectic process, constitutes the 
force that goes under the name of bolshevism. If a communist 
has not had this conversion experience, has not the indwelling dialec- 
tic, he is not bolshevik, and is soon lost sight of. The significance of 
the bolshevik conversion conception is seen in the fact that the official 
name of the party in Russia includes the qualifying adjective 
“ bolshevik ” — and the same word is frequently used to describe 
a peculiar self-forgetful, fanatical enthusiasm which constitutes 
the dynamic of the whole régime. Indeed, outside of its political 
setting, bolshevism would be called simply fanaticism. It is quite at 
home in Russia, having revealed itself in many powerful characters 
— some saints, some sinners. Bolshevism in the Leninist sense is 
equivalent to the Christian conception of “ union with God ”, as 
when St. Paul says that he can do all things through Christ. 

Yet we must realize that dialectic, on which the communists 
claim the monopoly, is really no birthright of theirs. The Barthians, 
for example, similarly use dialectic, and clearly show how this 
process in Chiistian hands leads to conceptions quite the opposite of 
communism. The class struggle becomes class love, universal 
love, and the method becomes that of overpowering the world by 
apprehending divine love and thus creating the new world, instead 
of making a new world by “ liquidating ” all hostile elements. 

Can one get a proper view of the soviet régime by dealing only 
with theory and practice, without thus examining the philosophical 
foundations and avowed source of its dynamic ? Or does not a 
study of Russia need to present. the dialectic process quite as much 
as a study of Christianity needs to deal with the phenomenon of 
conversion ? 

An extremely interesting study will sometime be made to compare 
not only the rival doctrines of communism and Christianity and not 
only their methods and respective results as seen in this sordid and 
sinful world, but also their possible destinies. For the fate of 
mankind is involved. This will be a study of the communist world 
and its modified (?) type of humanity, on the one hand, and the 
Kingdom of God on earth with its race of men. Will such a study 
reveal resemblance, as some like to believe ? To whom belongs the 
verse with which Mr. Colton closes his book : 


“ Arise, ye prisoners of starvation ! 
Arise, ye wretched of the earth ! 

For justice thunders condemnation — 
A better world’s in birth ”. 
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The World on the Edge of Disaster 


99 


“ WELT VOR DEM ABGRUND ”; “ PoLITIK, WIRTSCHAFT UND KULTUR 
IM KOMMUNISTISCHEN STAATE ”. By Prof. Dr. J. Ujen and others. 
Eckar Verlag. Berlin-Sieglitz. Price: paper cover RM 20.-, 
cloth cover RM 24.- 


In the growing literature about the Soviet Union, this most 
interesting work, by authoritative Russian savants, certainly takes— 
a prominent place. In three brilliantly worked-out parts, principles, 
economics and culture are discussed in every possible detail. The 
theory and practice of communist ideas and ideals based on a 
thorough study of original documents in the whole field of social 
economy, political and religious life, is brought before the public. The 
very great advantage of this important book is that the authors have a 
perfect knowledge of Russian language and psychology, so different 
in many respects from those of Western Europe. Many of them have 
lived a long time under the soviet régime, and have had practical 
experience of every side of the system. Of course we should not 


igs forget that, even admitting that the greatest possible objectivity 


is conserved, if it comes to a judgment or appreciation these savants 
unconsciously judge and appreciate from a diametrically opposite 
point of view, for communistic and, let us say, individualistic principles 
are in flagrant contradiction with each other. This is not only the 
case in regard to economic and philosophic principles, but also in 
the religious field; for example communism has an entirely different 
world philosophy (Weltanschauung), which is in principle anti- 
religious (read the most interesting chapter on “ Bolshevism and 
Religion ” page 437-458, Part III). Here we see how in a very 
short period Church legislation was brought from an indifferent legal 
attitude to a very outspoken anti-religious one. A very clear and 
objective description is also given of the methods used by the soviet 
government to suppress any religious feeling. Most authoritative 
chapters are also given, covering the whole field of education, marriage, 
the legal system and art. Of the greatest importance is also 
Part II on the economic system of the Soviet Union, in which the 
agrarian problem, the labour problem, industry, trade, finance, 
commercial policy, the five year plan, and the concessions to foreign 
economies is profoundly discussed. Anyone who is interested in 
the Russian problem (and who in these days is not ?) should read 
this excellent work, if he wishes to gain a real insight into conditions 
in Russia in every field and activity of human life. 
J. F. H-K. 
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Christian Faith and Modern Thought 


GLAUBE UND DENKEN, von Prof. D. Dr. Karl Heim. Furche-Verlag, 
Berlin, 1931. Geh. RM. 10, Ganzlwd. RM.12. 


J. H. Oldham has recently stated that the books that are needed 
to answer the questions raised by the challenge of secularism, and 
which are written out of an intimate contact with the realities of the 
world today, are not being produced in sufficient numbers nor in 
sufficient quality. Professor Heim’s last book belongs to the small 
category of books which answer perfectly to Mr. Oldham’s description. 
It is written with an extraordinary awareness of the spiritual situation 
of our time and gathers up all that is most vital in the different 
streams of modern thought. The Furche-Verlag does not exaggerate 
when it claims that this volume will mark an epoch in human thought 
about the most fundamental questions of life. 

Professor Heim’s approach to the problem of God and man is 
not one of apolegetics in the accepted sense of that term. He does 
not attempt to defend Christian faith by confronting it with some 
general criterion of truth. His method is rather the aggressive one 
which Pascal and Kierkegaard have used so effectively. He analyzes 
the actual situation of man in order to arrive at the point where he 
can show that man has to choose between despair and God. There 
is no third possibility beyond the “ misére de ’homme sans Dieu ” 
and the dedication of life to God. 

But this result is not achieved except after a long struggle with 
the data of human experience. The difficulty of this struggle lies 
in the fact that throughout the history of human thought man has 
attempted to elaborate systems of thought, which enable him to 
avoid the final question of his relation to God. One after another 
these systems have to be scrutinized and rejected as misrepresen- 


tations of our real situation, and more adequate categories have to be. 


thought out which do justice to reality and which are at the same 
time in keeping with modern mentality. 


The unique value of Professor Heim’s book is largely in this realm 
of providing new forms for our thought. He takes the deepest in- 
sights of modern philosophy and makes them fruitful for Christian 
thought. Thus the new notion of time and especially the identifi- 
cation of the categories of the “I” and of the “now ”, and of the 
objective world of things with the “past ”, which Heidegger has 
elaborated ; the insight into the fundamental difference between 
the “ dimension ” of things and the “ dimension ” of personal relations 


ni Monies 76 Ai the HRY NCTE ARE EOP 


a een iy ei Bil SNS IE HU 


Book Reviews 
oe | Ne 


which Martin Buber, Fritz Kinkel and Friedrich Gogarthen have 
worked out; finally the discovery of the relativity of all human 
conceptions as brought out by modern science and philosophy — | 
all these Heim has incorporated in his wonderfully lucid COnCER Hon ‘ 
of life. a 
__ But Heim gives much more than a synthesis of ideas of various 
i -modern thinkers. He puts their ideas into their right place and 
thinks out their last consequences. Thus he arrives at a comprehen- 
Pe sive conception of life which is unparallelled in modern Christian — 
thought in that it is at once thoroughly philosophical, thoroughly 
Christian and thoroughly related to our modern knowledge. 
It is too much to expect that Heim’s teaching of the various 
“ dimensions ” will revolutionize our approach to such problems as © 
_ the one of God’s action in a causally determined world, or the one— 
of reason and revelation ? Heim has given us instruments which 
will help us to lift the discussion with secularism to a wholly new 
level. The most important thing is not that he has given us a 
; tenable philosophy of Christianity, but that he has torn off the masks 
- from all systems which would avoid the final question, and thus make 
it harder for all of us to avoid the real choice between despair and 
God. a West) 
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A New Book from Professor Rudolf Otto 


__Inpia’s RELIGION OF GRACE AND CHRISTIANITY COMPARED AND 
CONTRASTED, by Professor Rudolf Otto. Student Christian 
Movement Press, London. Price : 6s. net. 


Professor Otto is well-known as a Christian theologian who, in 
The Idea of the Holy made an original and important contribution 
to the philosophy of religion. He is also an authority of the first 
rank on Indian philosophy and religion. Few writers are better 
equipped for undertaking the task indicated in the title of his new 
book. 

Hinduism is often identified, in the West, with the philosophic 
-monism of Shankara. Nothing is really existent but Brahman, the 0 ite 
; One Eternal Spirit. The world as we know it — the world of mani- vid if 
fold appearances and change — is therefore an illusion. All dis- Meas 
tinctions being unreal, the existence of ourselves as separate individu- is 
. alsis also anillusion. When that is understood, the illusion and pain 

of life are transcended in the knowledge that the self is one with Near 
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Brahman, is Brahman. This is the only salvation and blessedness. 
All religion, on this view, is a temporary halting-place on the way 
to Truth. But influential as it has been in India, and attractive as 
it is to certain types of thinkers in the West today, it has not satisfied 
religious aspiration in India itself. Indeed, as Professor Otto is 
at pains to make clear, one of the most vigorous attacks ever delivered 
on this form of pantheism comes from within Hinduism. The 
bhakti-religion not only repudiates all “ world-denying mysticism ” 
but has developed a religion of grace which is in many ways quite 
remarkably similar to certain Christian beliefs. It asserts a personal 
God Who is Spirit and Creator, without equal or rival, whose “ image ” 
or “ body ” the world is. God calls man to share in His “ unwearied 
work ”, in a life of absolute devotion, trust and service. This is 
not possible to the “natural ” man but the gift of a grace which 
brings man back to God and rejoices at his restoration. The way 
to redemption lies not in works but in faith in the grace and promise 
of God, revealed in His word. One school even denies that faith 
itself can be anything but the sheer unmerited gift of God. 

The religion of bhakti thus meets and challenges Christianity on 
its own ground. Are they equivalent ? Professor Otto, while 
insisting on a fair consideration of each at its best, finds that the 
similarities are comparatively superficial. Jf we penetrate to the 
centre, the ‘ axis’ on which each turns, we find radical differences. 
Thus, though bhakti-religion allows a measure of reality to the 
world-process, ultimately it fails to reveal any significance or value 
in the process because it lacks the conception of purpose. Salvation 
is, to the bhakti devotee, personal salvation from, not in and through, 
the process. On the contrary, the biblical conception of creation 
and history is dominated throughout by a divine purpose moving 
to a definite goal in the transformation of the world by “ an irruption 
of the Wholly Other ”. Meanwhile the world is the indispensable 
sphere of man’s service. An even deeper division is found in the 
Christian conception of God’s holiness, before the realization of which 
man stands conscience-stricken on account of his sin and guilt. The 
difference may be summed up in the contrast between the typical 
bhakti prayer : “ Lead me from non-being to being ” with the equally 
characteristic Old Testament saying : “ Be ye holy, for Iam holy ”. 
Forgiveness in the Bible is therefore more than an overlooking of 
faults out of compassion: “ This marks the greatest difference of 
Christian theology from the theology of bhakti-religion, yes from all 
Indian theology whatever. For India has no ‘expiator’, no 
Golgotha, no Cross ”. 
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The Student World 


Notes on Contributors and Articles 


NicoLal BERDIAEFF is one of the leading Russian philosophers. a 
Originally a Marxist he became later an apologist of Russian Christ- 
ianity. Through his works, which are translated in various lan- 
guages, many western Christians have come to understand the — 
deeper aspects of Eastern Orthodox thought and life. He is now 
teaching at the Religious Philosophical Academy in Paris. 

Karu Herm is professor at the Theological Faculty of Tubingen. 
He has a unique place in European theology because of his grasp 
of modern thought in such realms as science and philosophy, and — 
because of his ability to state the fundamentals of Christianity in ~ 
terms of the modern age. His chief works are Glaubensgewissheit, 
Glaube und Leben, Glaube und Denken (reviewed in this number). 

JULIUS SCHMIDHAUSER is student adviser in Zurich University. 
He has recently published an essay on the future of democracy in 
relation to modern political trends of thought, which has been 
widely discussed. (Das Schicksal der Schweiz im Schicksal der 
Demokratie). : 

M. ArTEemMierr is a Russian who has recently come out of Russia 
after years of experience with various soviet organizations. 

Y. T. Wu is executive secretary of the Student Division of the 
Y.M.C.A. in China. 

MiITSUAKI KAKEHI is general secretary of the Y.M.C.A. in Japan 
and a leader of the Japanese Student Christian Movement. 


The next number of The Student World will deal with “ Disarma- “= 
ment ”. It will bring articles from students of many nations, who ~ 
have been studying the armament situation in conferences and 
discussion groups, and thus gather up the result of the campaign 
for Disarmament upon which the World’s Student Christian Feder- 
ation is now engaged. 


* 


We call special attention to the advertisement of A Traffic in 

Knowledge, which appears in this number. Those who have followed 
t the discussions about the Message of the Federation in our Second 
nt Quarter Number should not fail to order this important international 
symposium. 
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